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writes in stanza 5, “My God is reconciled!” But the Scriptures see the need for
humanity to be reconciled to God, not God to humanity. Paul writes, “Be ye rec-
onciled” (2 Corinthians 5:20). For Paul, God is already reconciled to humanity.
There never was a time when God was not. In Christ God sought to reconcile the
world unto the Godhead, not the Godhead to the world. At any rate, however we
may interpret the hymn, it can lead to a very profound discussion, if the pastor
has the theological background to lead it.

Charles also writes of the idea that through the cross of Christ we are ran-
somed. The hymn we quoted earlier speaks of the ransom theory of the atone-
ment; a very profound, and when understood, a beautiful theory.

There is both a Greek and a Hebrew idea of the concept of ransom. The Greek
view is adequately set forth by William Barclay in his volume The Mind of
Jesus.'® The Hebrew view is set forth in James Denney’s book The Death of
Christ."7 1t would be a matter for extended study, however, to discover the extent
to which Charles shared these views.

The most important thing to remember, however, about Charles Wesley’s
hymns is that, though some of them rest upon a particular theory of the atone-
ment, many of them rise high above every theory of the atonement as he soars
into the realm of the eternal love of God. This is most clearly revealed in his
magnificent hymn “Wrestling Jacob.” I quote the last few stanzas.

Yield to me now—for I am weak,
But confident in self-despair!
Speak to my heart, in blessings speak,
Be conquered by my instant prayer:
Speak, or thou never hence shall move,
And tell me if thy name is Love.

"Tis Love! 'Tis Love! Thou diedst for me;
I hear thy whisper in my heart.

The morning breaks, the shadows flee,
Pure Universal Love thou art.

To me, to all, thy mercies move—

Thy nature and thy name is Love.

I know thee, Saviour, who thou art—
Jesus, the feeble sinner’s friend;
Nor wilt thou with the night depart,
But stay, and love me to the end:
Thy mercies never shall remove,
Thy nature, and thy name, is Love.

1San Francisco: Harper and Row, 1961, 265.
"New York: A. C. Armstrong and Son, 1903, 44-45.
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Charles here soars to the infinite heights of eternal truth. The cross is the high-
est expression of God’s love. There is no theory sufficiently adequate to define
it. As one writer has expressed this love, it means that

‘When Jesus entered the world, when He healed the sick, comforted the sad, fed the
hungry, forgave His enemies, He was saying: ‘God loves you like that.” When he
died upon the cross He was saying: ‘Nothing that men ever can do to God will stop
God loving them. There is no limit to the love of God. There is no end beyond
which that love will not go. . . . That is why nothing less than death on the Cross
would do. If Jesus had refused or escaped the Cross, if He had not died, it would
have meant that there was some point in suffering and sorrow at which the love of
God stopped, that there was some point beyond which forgiveness was impossi-
ble.” But the Cross is God saying in Jesus: ‘There is no limit to which my love
will not go and no sin which my love cannot forgive.’'®

There is no sin so terrible but that God’s love can forgive and transform the sin-
ner into the beauty of the divine nature.

I leap for joy, I take the prey,

And as a bounding hart fly home,
Through all eternity to prove,
Thy nature, and thy name, is Love.

This is Charles Wesley at his best—drowning all theories of the atonement in
the truth of eternal love.

As a third alternative, there is a less profound but more entertaining use of the
hymns by a study of the stories surrounding the hymns. There are a large num-
ber of books centering in the stories of the hymns—how they came to be written
and incidents that have grown up around them. Most of these stories are factual,
but some are fanciful so that the study might help in ascertaining the truth about
some of the hymns.

My old friend, the late Emory Stevens Bucke, former Book Editor of The
Methodist Publishing House, once told me he expected one day to write a book
on “Stories Preachers Love to Tell.” One of these centered in a little town that
was severely struck by a hurricane. During the hurricane the pastor of the
Episcopal Church went into the church tower and played on the carillon “The
Church’s One Foundation.” He played all through the storm, seeking to bring
hope to those in the community who could hear the hymn high above the hurri-
cane. All other buildings in the community were badly damaged or destroyed but
the church stood firm, and the pastor continued playing.

Bucke said that a friend of his went to that town in order to inquire into the
truth of the legend. Bucke’s friend was a skeptic and the story sounded contrived.
He related to the pastor the story that was being circulated about the church and
about his part in keeping up the morale of the community by ringing out a great

$Barclay, 280.
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hymn on the carillon. When he was finished the pastor said, “Well, that’s a great
story! Aside from a few small inaccuracies, it’s a fine story.”

“What are the inaccuracies?” asked Bucke’s friend.

“Well,” said the pastor, “I was not here during the hurricane, since I was vis-
iting my sister, so I could not have been playing on the carillon. Secondly, I have
no idea how to play a carillon even if I had been here. Thirdly, the church never
owned a carillon, and fourthly, the church was badly damaged and we had to
secure help to restore it. But, outside of those few inaccuracies, it’s a great study.
I wish you well with it.”

The study of the stories surrounding the hymns might help clear up some his-
torical errors, beside providing inspiration and giving us a more accurate picture
of the background of the hymns. This would be an excellent pastoral use of
Charles Wesley’s hymns.

It is also of interest to learn that Samuel, the youngest surviving son of Charles
Wesley, while studying manuscripts in the Fitzwilliam Museum in Cambridge,
discovered three hymns of his father which had been set to music by George E
Handel. Charles may have met the composer through a Mr. Rich, Lessee of
Covent Garden where Handel produced some of his operas. Either Mrs. Rich,
who had been converted under the Wesleys, or Charles himself, may have
requested the composer to provide the tunes. Unfortunately, only one of the
hymns is in our current hymnal: “Rejoice! The Lord is King.”'® The other two
hymns are “Sinners, obey the gospel word” and “O love divine, how sweet thou
art.” The tunes are GOPSAL, CANNONS, and FITZWILLIAM.

The group making this study will need to search in our Methodist libraries for
the vast number of Wesley’s hymns not found in our Methodist hymnal.
Particularly helpful, however, are Our Hymnody, by Robert Guy McCutchan,
now out of print; The Hymns of The United Methodist Hymnal, edited by Diana
Sanchez, and Companion to The United Methodist Hymnal, by Carlton R. Young.

A fourth pastoral use of the hymns is in pastoral visitation when the pastor
might well use the hymns and the Bible in visiting the homes of his or her peo-
ple. I am convinced that pastoral visitation is rapidly becoming a thing of the
past, which is unfortunate. It is partly due to the fact that the pastor does not
know what to say when visiting a home. He or she feels uncomfortable, and the
visit makes the people uncomfortable.

When I was a District Superintendent, a lady in one of my churches told me
of the pastoral visit of her preacher to her home. When he entered he sat down
in the front room and said nothing. There was a lengthy silence. Finally, she
broke the silence by saying, “Pastor, would you like a cup of tea?” He answered,
“That would be nice!” She brought him the tea. He drank it amid a profound

PLightwood, Samuel Wesley, 193ff.
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silence. When he finished he placed his napkin on the coffee table and said,
“Well, I must be going.” And he left.

Some ministers need training in visitation and the use of the resources at hand
to make their visits meaningful. A pocket hymn book of Charles Wesley’s hymns
would be useful in pastoral visitation. At least it would give the pastor something
to talk about in addition to anything he/she might want to say about the church
and its program. But the hymns would need to be selected with care, and pref-
aced in each instance with a short description of the manner in which they should
be used. Most of the hymns could be used as pastoral prayers uttered before the
minister departs. Charles Wesley, himself, used his hymns in this way, singing
them to his listeners; but, for the average person, an attempt at song might prove
fatal. Reading the hymn should be sufficient.

In turning to Charles Wesley’s Journal, one finds almost an endless number of
pastoral uses for this remarkable record. It is not as extensive or as well orga-
nized as the Journal of his brother John; but it is far more interesting and written
in a livelier style. Someone has said that John’s life as reflected in his Journal is
a noble monotony. This is hardly fair. John’s Journal was written for the edifica-
tion of the Methodist societies whereas Charles was writing for his own and his
family’s enjoyment. John published portions of his Journal at regular intervals,
whereas Charles never intended his work for publication. In fact, part of
Charles’s Georgia Journal was indecipherable until it was discovered that these
portions had been written in the more or less unknown shorthand of John Byrom,
a friend of the Wesleys and author of numerous hymns including “Christians,
Awake.” Other parts of his later Journal may have been destroyed by Charles
himself. It ends rather abruptly in 1756, and here and there is marred by gaps. In
spite of these deficiencies, it is a remarkable document, written in a readable,
entertaining style. It could easily form the basis for a study group which could
be divided into smaller groups or “bands” to report on special projects.

One small group might search for an eighteenth-century map of Great Britain
and place it side by side with a modern map to trace the travels of Charles while
he was in the itinerancy. Particular note should be made of what portions of the
country were neglected and what sections were saturated with Methodist societies
and why. Did the Methodist message have an appeal only for certain classes, and
if so, how does that relate to Methodism’s task for today?

A second project might compare the contents of Charles Wesley’s Journal with
that of his brother with certain specific questions in mind. How did each of the
brothers respond to the physical reactions caused at times by Methodist preach-
ing? Read those sections of the Journals that deal with this subject and note the
differences in the attitude of the brothers. Why do not these phenomena occur
today? Has Methodism lost or gained by its more stable services? Were these
eighteenth-century reactions the work of the Holy Spirit? Are we today in dan-
ger of becoming merely a useful ethical society with significant social principles
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and aims rather than a Spirit-filled church proclaiming Jesus and the Kingdom of
God? This was one of the great fears of John Wesley. He did not fear that
Methodism would ever cease to exist, but he did fear that it might one day
become a dead sect, having the form of religion without the power.

This could lead to a discussion on What is holiness? What is Christian perfec-
tion? Here a recent book by John R. Tyson entitled Charles Wesley on Sanctifica-
tion . . . would be helpful, since it deals with the subject in relation to his hymns.

Other pastoral uses of Charles Wesley’s works center in his letters and ser-
mons. Both are difficult to secure. There are a significant number of letters at the
end of the Jackson edition of Charles Wesley’s Journal published in 1849. Then,
in 1948, as 1 have already noted, Dr. Frank Baker issued a helpful paperback enti-
tled Charles Wesley as Revealed by His Letters.” These are a judicious selection
of the vast collection of Charles Wesley’s letters now in the Frank Baker collec-
tion of The Divinity School Library of Duke University. Another source of his
letters has also been provided by Dr. Baker who has included a number of them
in the two volumes of John Wesley’s letters so far published as part of the
Wesley’s Works project. As other volumes are published, more of Charles
Wesley’s letters will be included to give depth and meaning to his brother’s cor-
respondence. Any Methodist library will be able to supply Dr. Baker’s work on
the letters, and they are well worth reading.

In speaking of the letters Dr. Baker has said, “Here we cannot but agree with
John Wesley’s tribute, ‘1 am very sensible that writing letters is my brother’s tal-
ent rather than mine.” . . . Whilst Charles Wesley can be just as concise as his
brother, and even more aphoristic, his letters are usually more rounded off; there
are more touches of humor and of tenderness, more passages of description and
exhortation and more variety.”?!

Charles’s humor is in his side remarks rather than in the telling of humorous
stories. Of one preacher he wrote, “Alex Coats is come. He may have both sense
and grace: but I wish he had a little more utterance.”” When visiting Boston on
his way home to England after his Georgia experience, Charles writes: I am wearied
with this hospitable people, they so vex me and tease me with their civilities.
They do not suffer me to be alone. The clergy, who come from the country on a
visit, drag me along with them . .. . I am constrained to take a view of this New
England, . . .. I cannot help explaining, ‘O happy country, [England] that cher-
ishes neither flies, nor crocodiles, nor informers.”” In writing to his brother, after
John had ordained men for America, his humor becomes sharply ironic. “What
foul slanderers these [enthusiasts?] are! How have they for three score years said
[John Wesley was?] . . . a Papist: and lo he turns out at last a Presbyterian!”?3

®London: Epworth Press, 1948.
21Baker, 6.

22Baker, 88.

Baker, 27 and 135.
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In addition to his humorous asides, his letters contain a great deal of informa-
tion concerning the Methodist movement itself and how it was directed by him and
his brother. They touch on the theological controversies of the day and reveal his
concern for the church, the Methodist movement, itself, and for souls, although
hardly in that order. They also reveal his love for his wife, Sally, and his deep affec-
tion for the members of his family. One of the pastoral uses of Charles Wesley’s
works would be a study of his family life as seen in his letters, and especially his
Hymns for the Use of Families. His family faced many of the problems that trou-
ble families today, although they were free from some of the temptations that face
today’s youth, such as the use of drugs. On the other hand, they faced diseases that
today are easily cured, and they faced numerous deaths within the family circle
that must have been shattering. Through it all, Charles’s tender love and concern
kept together a family that eventually produced a series of musicians, beginning
with Charles, Jr., and continuing through Samuel, his brother, and his brother’s
son, Samuel Sebastian, all of whom not only became noted musicians and organ-
ists but who are remembered with memorial plaques to this day in England.

But above all, any pastoral use of Charles Wesley’s works should center in
keeping alive our Methodist doctrines and traditions. Paul urged Timothy and
Titus, in his pastoral letters, to care for the Christian communities which he
placed in their charge by the worthy example of their own lives and also by timely
exhortations and the teaching of the word so that those in their care might be
made “perfect, furnished unto all good works” (2 Timothy 3:17). In like manner
we are urged through the pastoral uses of Charles Wesley’s works to uphold the
standards of Methodist doctrine and history, to the end that The United Methodist
Church may fulfill the important task to which God has called her in this critical
hour of the world’s history.
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