
Jrllreebingsllf mite <ltltarles ~esleu~llrietu 
Volume 11 2006-2007 

5 T Kimbrough, Jr. Charles A. Green 
Editor Assistant Editor 

Contributors .................................................. 3 

Introduction .................................................. 5 
S T Kimbrough, Jr. 

Minutes of the 2006 and 2007 Annual Meetings . . . . . . . . . . . . . . . . . . . . . . 9 

Charles Wesley's Dynamic, Lyrical Theology: 
The Power and Impact of Verbs . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . .. 15 

S T Kimbrough, Jr. 

A New Sermon of the Rev. Charles Wesley 
as Recorded in an Early Methodist Manuscript . . . . . . . . . . . . . . . . . . .. 35 

Thomas R. Albin 

Charles Wesley and the Identities of 
the People Called Methodists Today ............................ 47 

Timothy S. A-Macquiban 

Reforming the Church: Charles Wesley's Ecclesiology 
and the Role of Lay Preachers ................................. 59 

Patrick A. Eby 

"Claim Me, for Thy Service": 
Charles Wesley's Vision of Servant Vocation ..................... 69 

Paul W. Chilcote 

Memorial, Means, and Pledge: Eucharist and Time in the Wesleys' 
Hymns on the Lord's Supper. . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . .. 87 

Kenneth M. Loyer 

Reviews ............................. ....................... 107 
Charles Wesley: Life, Literature and Legacy ..................... 107 
Charles Wesley: A Biography ................................. 108 
Charles Wesley and the Struggle for Methodist Identity ............. 109 
The Manuscript Journal of the Reverend Charles Wesley, M.A. ....... 111 
Sacred Harmony: The Musical Wesley Family: An Exhibition 

Celebrating the Tercentenary of the Birth of Charles Wesley ...... 112 
Charles Wesley Die Predigten: Deutsche Auswahlausgabe .......... 114 
Charles Wesley's Tercentenary Celebration at the 

Oxford Institute of Methodist Theological Studies .............. 117 

A Celebration of the 300th Anniversary of the Birth of Charles Wesley ... 119 

"Music of the Heart": Celebrating the 300th Anniversary 
of Charles Wesley's Birth. . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . .. 127 

Charles Wesley Tercentenary Events . . . . . . . . . . . . . . . . . . . . . . . . . . . . . .. 135 



Proceedings of The Charles Wesley Society 2006-2007 
Published in the United States by 

The Charles Wesley Society 

Editor, S T Kimbrough, Jr. 
Assistant Editor, Charles A. Green 

Copyright © 2008 by The Charles Wesley Society. All rights reserved. No part 
of this publication may be reproduced, stored in a retrieval system, or transmitted, 
in any form or by any means, electronic, mechanical, photocopying, recording, or 
otherwise, without the prior permission of The Charles Wesley Society. 

Th~ Charles Wesley Society 

Archives and History Center 


Drew University 

Madison, NJ 07940 


Paul W. Chilcote, President 

Timothy S. Alexander-Macquiban, Vice President 


Patrick A. Eby, Secretary 

Charles A. Green, Treasurer 


Peter S. Forsaith, Secretary-Treasurerfor the United Kingdom 

S T Kimbrough, Jr., Director ofPublications 

Elaine A. Robinson, Program Coordinator 


Board of Directors 

Friedemann W. Burkhardt Maxine Walker 
Kenneth G. C. Newport Carlton R. Young 



Contributors 


S T Kimbrough, Jr., is Research Fellow, Center for Studies in the Wesleyan 
Tradition, The Divinity School, Duke University, Durham, NC. 

Thomas R. Albin is Dean of The Upper Room Chapel and Program Team 
Leader, General Board of Discipleship, The United Methodist Church, Nashville, 
TN. 

Timothy S. A-Macquiban is Minister of Wesley Methodist Church, 
Cambridge, UK. 

Patrick A. Eby is a Ph.D. candidate at Drew University. 

Paul W. Chilcote is Professor of Historical Theology & Wesleyan Studies, and 
Director, Center for Applied Wesleyan Studies, Ashland Theological Seminary, 
Ashland, OH. 

Kenneth M. Loyer is a Ph.D. candidate at Southern Methodist University. 



Memorial, Means, and Pledge: 

Eucharist and Time in the Wesleys' 


Hymns on the Lord's Supper 
Kenneth M. Loyer 

In The Grace Given You in Christ, the 2006 Seoul Report of the Roman 
Catholic-Methodist International Dialogue, an invitation is issued for Methodists 
to devote additional attention to a theology of the Eucharist. 1 The lasting influ
ence of J. Ernest Rattenbury's classic The Eucharistic Hymns of John and 
Charles Wesley (published in 1948 and reprinted in 1990) has done much to fos
ter a renewed interest in Wesleyan eucharistic teaching and devotion.2 Yet the 
Seoul Report rightly identifies the need for further work in this area, as well as 
the ecumenical potential for such work. In response to this invitation, one issue 
which may be profitably explored is the relationship between Eucharist and time. 
Strikingly, the threefold temporal reference of the sacrament expressed by the 
Wesleys in their Hymns on the Lord's Supper matches the teaching of Thomas 
Aquinas on the Eucharist as an efficaciously commemorative, demonstrative, and 
prognostic sign.3 In that respect, this is an area of common ground between 
Methodist and Roman Catholic eucharistic theologies. Perhaps a contribution 
could be made on the Methodist side through a critical account of this aspect of 
Wesleyan theology. The present study represents one attempt at providing such 
an account, and it seeks to show that the relationship between Eucharist and time 
has important implications for developing a eucharistic theology which is both 
authentically Wesleyan and constructively ecumenical. 

Before turning to the Hymns on the Lord's Supper, it is important to con
sider-at least briefly, and in rather broad strokes-the context in which these 
hymns were written. While they had differences of emphasis, the shapers of the 
Anglican tradition, which the Wesleys inherited, were more or less committed to 
a via media between Rome and the continental reformers. In terms of sacramen
tal practice and theology, a particularly strong influence was exerted by the 
Anglican theologians of the seventeenth century who defined their faith and prac
tice against those of the Puritan party. Given their "high church" leanings, fig
ures like Lancelot Andrews, William Laud, and Jeremy Taylor helped to generate 

1 "Drawing on both the Wesleyan and Catholic traditions, Methodists might usefully articulate a 
more developed theology of the Eucharist with special reference to its sacrificial nature, the sacra
mental memorial of Christ's saving death and resurrection, the real presence, the ministry of those 
who preside, and the link between eucharistic communion and ecclesial communion" (The Grace 
Given You in Christ: Catholics and Methodists Reflect Further on the Church, Report of the 
International Commission for Dialogue Between the Roman Catholic Church and the World 
Methodist Council [Lake Junaluska: The World Methodist Council, 2006], § 155, p. 67). 

2 The Eucharistic Hymns of John and Charles Wesley (London: Epworth Press, 1948); reprint, 
ed., Timothy J. Crouch (Cleveland: Order of St. Luke Publications, 1990). 

3 Summa Theologiae, III q. 60 a. 3. 
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a renewed interest in the sacramental life as understood in nuanced Anglican 
fashion, somewhere in between Catholicism and classical Protestantism. One 
seventeenth-century Anglican divine whose work would go on to prove espe
cially formative for the eucharistic theology and devotion of the Wesleys was 
Daniel Brevint ( 1616-1695). Brevint, who served as Dean of Lincoln College, 
Oxford under the restoration of King Charles II, retained certain Catholic 
eucharistic themes, such as the salutary effects of the sacrament and the sacrifi
cial character of the rite, while, in Protestant fashion, repudiating others, most 
notably the doctrine of transubstantiation.4 In this way, Brevint typified the 
Zeitgeist in the Church of England concerning both Catholic continuities and 
Protestant divergences. And the Wesleys, whose interest in catholicity would 
take them back as far as the early church, largely followed suit. 5 

In 1745, John and Charles Wesley published the first edition of Hymns on the 
Lord'.s Supper, a collection of 166 eucharistic hymns along with a preface appro
priated from Brevint's treatise The Christian Sacrament and Sacrifice (1672).6 In 
this collection, the Wesleys take up Brevint's teaching on the threefold temporal 
reference of the sacrament to past (especially hymns 1-27), present (28-92), and 
future (93-115). First, the Lord's Supper represents the past sufferings of Christ, 
and indeed his death, and is in this sense a memorial; second, it conveys the first 
fruits of these sufferings to the church in the present, and is thus a means of grace; 
and third, the sacrament assures its faithful partakers of the glory to come, and in 
this way it is a pledge of the future consummation of God's saving purposes.7 

4 As is evident in Brevint's work called Missale Romanum, or the Depth and Mystery ofthe Roman 
Mass: Laid open and explained for the use of both Reformed and Unreformed Christians (1672). 

5 For more on the historical context, see Bryan D. Spinks, "Anglicans and Dissenters," in The 
Oxford History of Christian Worship, eds. Geoffrey Wainwright and Karen B. Westerfield Tucker 
(New York: Oxford University Press, 2006), pp. 492-533. 

6 John and Charles Wesley, Hymns on the Lord's Supper (Bristol: Felix Farley, 1745); facsimile 
edition (Madison, NJ: The Charles Wesley Society, 1995); henceforth cited as HLS followed by 
hymn, stanza, line (if appropriate), and page number. Quotations come from this facsimile reprint of 
the Wesleys' first edition of 1745, the principal text of Hymns on the Lord's Supper consulted for this 
study. Whenever possible, the Wesleys' own stylistic choices are retained, with all of their idiosyn
crasies of capitalization, italics, spelling, and punctuation. Occasionally the style has been somewhat 
modernized for ease of reading. The method of citation employed by Daniel Stevick is also taken up 
here: the hymn number is separated from the stanza number by a colon and the line(s) by a period. 
So, for example, the line "And live forever Thine" is cited as 3:4.6; i.e., hymn 3, stanza 4, line 6 (cf. 
Stevick, The Altar's Fire: Charles Wesley's Hymns on the Lord's Supper, 1745: Introduction and 
Exposition [Peterborough: Epworth Press, 2004], p. xv). 

7 "The Christian Sacrament and Sacrifice: Extracted from Dr. Brevint," II.l, preface to Hymns 
on the lord's Supper. In Brevint's complete words, "this great mystery shews three faces, looking 
directly towards three times, and offering to all worthy receivers three sorts of incomparable 
blessings,-that of representing the true efficacy of Christ's sufferings, which are past, whereof 
it is a memorial; that of exhibiting the first fruits of these sufferings in real and present graces, 
whereof it is a moral conveyance and communication; and that of assuring men of all other 
graces and glories to come, whereof it is an infallible pledge" (Daniel Brevint, The Christian 
Sacrament and Sacrifice, II. I [London: Hatchard and Son, 1847), transcribed by Irene C. Teas, 2006 ); 
see http://anglicanhistory.org/england/brevint/sacrament02.html, accessed on October 20, 2007. 

http://anglicanhistory.org/englandlbrevint/sacrament02.html
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The threefold reference to time-past, present, and future-constitutes one of the 
major themes of these hymns, and it is a theme which is capable of further elab
oration in the secondary literature.8 Each mode of temporality finds ample 
expression in this collection, both individually and in relation to the other two.9 
In some cases the focus is on the past, in others the present, and in others still the 
future; and yet many of the hymns incorporate all three temporal dimensions in 
creative ways. Here Charles Wesley, the principal author, weaves together 
threads which represent past, present, and future into a single, multihued fabric 
displaying the temporal fullness of the Lord's Supper, in which all modes of time 
intersect. 10 Integrating past, present, and future, even while emphasizing one of 
the three, the Hymns on the Lord's Supper provides one way of understanding the 
relationship between Eucharist and time, and give poetic expression to the basic 
theological claim that the sacrament is at once a memorial, a means, and a pledge. 

The Lord's Supper as Past: A Memorial of Christ's Sufferings and Death 

The headings of the Hymns on the Lords Supper reflect the same general move
ment of Brevint's treatise in five sections. 11 The Wesleys follow Brevint in the 
naming of their first section (though it is the second section in Brevint's treatise), 

8 Geoffrey Wainwright mentions this theme in his Introduction to the facsimile edition, HLS (p. 
viii), though space does not permit him to develop it there. A survey of secondary literature suggests 
that by focusing on the relationship between Eucharist and time, a contribution can be made to the 
critical study of these hymns. Wainwright also mentions the correspondence between the Wesleys and 
Aquinas on the threefold temporal reference of the sacrament. Indeed, those two observations (in that 
order) have helped to shape the present study. 

9 The phrase "mode of temporality" is a slight adaptation of the work of Craig Gallaway. 
Gallaway speaks of the "modes of temporality," which he understands primarily in terms of "the var
ious forms of memory and hope-remembering who Jesus is, and hoping for that which is promised 
in him-which ground and inform the life of the worshipping community" (The Presence of Christ 
with the Worshipping Community: A Study in the Hymns of John and Charles Wesley [Ph.D. disser
tation, Emory University, 1988], p. 153). The same christological basis and communal emphasis 
found in Gallaway are germane to the present study, only with a somewhat more precise focus, i.e., 
on the Lord's Supper in particular. As Gallaway points out, the way in which the Wesleys understand 
the presence of Christ with the ekklesia informs their sacramental theology, and specifically their 
approach to the nature of Christ's presence in the sacrament: "The center of the Wesleys' sacramen
tal concerns, in keeping with their description and analysis of the Christian life, is the recognition of 
Christ's presence by the Spirit, in all the modes of temporality" (ibid., p. 203). In this study, the 
phrase "mode of temporality" is used basically interchangeably with other phrases (e.g., temporal 
dimension; temporal reference; and the past, the present, and the future references of the sacrament), 
all of which are intended to reflect the kind of connections between christology and liturgical theol
ogy to which Gallaway calls attention (especially in chapter 4: "The Presence of Christ with the 
Worshipping Community: A Study in the Hymns of John and Charles Wesley," pp. 141-203). 

wFollowing widespread scholarly opinion, I shall take Charles as the principal author of the 
hymns and John as the editor. Use of the phrase "the Wesleys" simply refers to this partnership, while 
the singular "Wesley," unless noted otherwise, denotes Charles in particular, as he is (presumably) the 
writer of most, if not all, of these hymns. 

11 For more on the structure of this hymn collection, including the influence of Brevint, see Frank 
Baker, "Approaching a Variorum Edition of Hymns on the Lord's Supper," in Proceedings of the 
Charles Wesley Society, 2 (1995): 7-15, in particular pp. 7-10. 

http:intersect.lO
http:sections.11
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which concerns the sacrament "as it is a memorial of the sufferings and death of 
Christ."12 Insofar as it represents Christ's sufferings and death, the Lord's Supper 
is a memorial. The Wesleys, of course, were not mere memorialists in the 
Zwinglian sense, 13 but they did have a keen appreciation of the anamnetic charac
ter of the Eucharist, in accordance with the plain words of Christ: "Do this in 
remembrance of me ..."(Luke 22: 19). 14 These communion hymns vividly express 
the past reference of the sacrament, and that is especially true for the first twenty
seven, which together make up the first section of the Hymns on the Lord's Supper. 

As Wesley states most vigorously in section one, it is as a memorial that the 
sacrament calls to mind the sufferings and death of Christ. Wesley retells por
tions of the biblical story in a number of these hymns. He sets the tone for the 
entire section in Hymn l, which recounts Christ's final meal with the disciples. 

In that sad memorable Night, 
When JEsus was for Us betray'd, 

He left his Death-recording Rite, 
He took, and bless'd, and broke the Bread, 

And gave his Own their last Bequest, 
And thus his Love's Intent expressed.15 

Taking, blessing, breaking, and giving the bread, and later passing the cup, Jesus 
instituted the sacrament of the Lord's Supper. In offering up his own life, he pro
vided what would be his last, and greatest, gift: 

Take eat, this is my Body given, 
To purchase Life and Peace for You, 

Pardon and Holiness and Heaven; 
Do this, my dying Love to show, 

Accept your precious Legacy, 
And thus, my Friends, remember me. 

He took into his Hands the Cup, 
To crown the Sacramental Feast, 

And full of kind Concern look' d up, 
And gave what He to them had blessed, 

And drink ye all of this, He said, 
In solemn Memory of the Dead. 16 

12 HLS, I. This heading is an abbreviated version of the one in Brevint: "Concerning the 
Sacrament, as it is a Memorial of the Suffering and Death of Christ" (II). 

13 The Wesleys categorically rule out a Zwinglian view of bare memorialism, and nothing more, 
in phrases like "And eat thy flesh and drink thy blood" and "To every faithful Soul appear,/ And show 
thy Real Presence here" (HLS, 3:4.5, p. 4; 116:5.5-6, p. 99). 

14 Unless otherwise noted, all Scripture quotations come from the New Revised Standard Version, 
copyright 1989, by the Divisifn of Christian Education of the National Council of Churches of Christ 
in the U.S.A. 

15 HLS, 1:1, I. 
16 HLS, I p. 2. 

http:expressed.ls
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The Lord's Supper, Wesley here suggests, is an act of remembering the self-giv
ing of Jesus. To eat this bread and drink this cup is to proclaim his death until he 
comes again (1 Corinthians 11 :26). 

Of course, tortured and crucified as he was, Christ died a brutal and grotesque 
death, the details of which we might be inclined to pass over-but Wesley does 
not. For him, the fact that Christ died in a certain way is also a vital part of 
remembering. Keen to acknowledge the sheer enormity of Christ's passion and 
cross, Wesley is at times quite graphic in his descriptions of the Savior's suffer
ing. For example, he calls to mind Christ's "Agonizing Pain," "Bloody Sweat," 
and "Dying Love" to humankind. 17 Giving words to how profoundly dreadful 
these sufferings must have been for Jesus to endure, Wesley invites the hearer to 
visualize them. 

Expiring in the Sinner's Place, 
Crush'd with the Universal Load 

He hangs!-adown His mournful face, 
See trickling fast the Tears and Blood! 

The Blood that purges all our Stains 
It starts in Rivers from his Veins. 18 

Wesley certainly does not provide a sanitized or sentimental account of the cru
cifixion. In these hymns, however, brutality for brutality's sake is not the focus. 
Rather, Wesley understands Christ's suffering fundamentally to be redemptive 
and life-giving. 19 He often employs the theme of atonement as healing, as in 
stanza two of the hymn quoted above: 

A Fountain gushes from his Side, 
Open' d that All may enter in, 

That All may feel the Death applied, 
The Death of Goo, the Death of Sin, 

The Death by which our Foes are kill' d, 
The Death by which our Souls are heal'd.20 

17 HLS, 20:2.l-3, p. 15. 
IKHLS, 24:1, p. 19. 
19 E.g., "The Blood for our Redemption given" (HLS, l l :3.5, p. 9). Cf. "From thy blest Wounds 

Life let us draw" (85:3.1, p. 73). 
20 HLS, 24:2, p. 19. Other examples include "By thy precious Blood's applying I Make our inmost 

Nature clean" ( 15:2.3-4, p. 19), "Apply to All thy healing Blood" (25:3.5, p. 20), and "Let thy Blood, 
by Faith applied I The Sinner's Pardon seal, I Speak us freely Justified, I And all our Sickness heal" 
(20:3.1-4, p. 15). Of course, therapeutic imagery is not all that Wesley uses to describe the atone
ment. He also speaks, for example, of Christ paying his "Debt in Blood" (2.3:6, p. 3). For an excur
sus on Jesus's blood in these communion hymns, see Stevick, pp. 175-179. Also, in light of the ensu
ing reference in the body of this paper to biblical allusions, it is worth noting that in stanza one of the 
above hymn the phrase "A Fountain gushes from his Side" is likely an allusion to John 19:34. 

http:heal'd.2o
http:life-giving.19
http:humankind.17
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As these stanzas make explicit, Wesley is not one to downplay the significance of 
the cross. Yet the end is ultimately soteriological, for he locates divine healing 
power in Christ's bloody death.21 

The language of these hymns is perhaps equally colorful in regard to the 
immediate effects of Christ's death on the natural world, and Wesley regards 
these details as part of the task of remembering as well. He picks up on the bib
lical image of the earth shaking and the rocks splitting at the moment when Jesus 
dies (cf. Matthew 27:51). 

Lo! the Powers of Heaven He shakes; 
Nature in Convulsions lies, 

Earth's profoundest Centre quakes, 
The great Jehovah dies!22 

The implications of this event are truly cosmic, as Wesley elsewhere relates: 

21 While for Wesley the image of the blood of Christ summarizes everything important for human 
beings about Christ's atoning sacrifice for the sins of the world, as his frequent use of blood imagery 
in these hymns and others impliesr it would be a mistake to conclude that he espouses a truncated view 
of Christ's saving work, as if he tpought it were somehow limited to the event of the cross. Wesley's 
use of various christological titles, such as Prince of Peace (e.g., A Collection of Hymns for the Use 
ofthe People Called Methodists [London: J. Paramore, 1780]; reprinted in The Works ofJohn Wesley, 
vol. 7 (Nashville: Abingdon Press, 1984), pp. 71-721], no. 435, stanza l [p. 61 l]), Good Shepherd 
(e.g., ibid., no. 436, stanza 3 [p. 613; here Wesley uses the phrase "Great Shepherd," but the allusion 
to John 10 is clear]), and Light of the World (e.g., ibid., no. 432, stanza 2 [p. 609]), with attention to 
their inherent soteriological import, suggests that for him Christ's passion cannot be understood in 
theological isolation from either his life and teachings or his resurrection, the latter point being clearly 
established, for example, in his Hymns for Our Lord's Resurrection (London: W. Strahan, 1746; fac
simile edition, Madison, NJ: The Charles Wesley Society,]). (Though these resurrection hymns are 
not published specifically under Charles's name, he is most likely their principal writer.) So it seems 
that for Wesley, Christ's life, death, and resurrection are all intrinsically related as part and parcel of 
the message of redemption in Jesus. Cf. Hymn 7 of Hymns for Our Lord's Resurrection, which is 
based on a litany from the Book of Common Prayer recalling a vast array of episodes in the life of 
Christ, covering virtually everything from his nativity to his resurrection. That Wesley finds saving 
significance at numerous points throughout this sweeping overview of Christ's life suggests that he 
understands human salvation to depend on the whole work of Christ-his Incarnation, life, death, and 
resurrection-and that he understands them ultimately to cohere. The prayer reads: "By the mystery 
of thy holy Incarnation; by thy holy nativity and circumcision; by thy baptism, fasting, and tempta
tion; by thine agony and bloody sweat; by thy cross and passion; by thy precious death and burial; by 
thy glorious resurrection and ascension; and by the coming of the Holy Ghost, Good Lord, deliver us" 
(Hymns for Our Lord's Resurrection, preface to 7, p. 10). 

For more on Wesley's use of blood imagery, see Teresa Berger, who describes Wesley's common 
formula of "the blood applied" (of which Wesley speaks eleven times in the Hymns on the Lord's 
Supper) as "a formula for salvation effected" (Theology in Hymns? A Study of the Relationship of 
Doxology and Theology According to A Collection of Hymns for the Use of the People Called 
Methodists {1780], trans. Timothy E. Kimbrough, [Nashville: Abingdon/Kingswood, 1995J, p. 121). 
Wesley speaks similarly of "the death applied," as quoted above in 24:2.3 (p. 167). On the place of 
the cross in Wesley's theology of atonement, see John Tyson, Charles Wesley's Theology ofthe Cross: 
An Examination of the Theology and Method of Charles Wesley as Seen in His Doctrine of the 
Atonement (Ph.D. dissertation, Drew University, 1983). 

22HLS, 21:4.5-8, p. 16. 

http:death.21
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'Tis done! the Atoning Work is done: 
JEsus the World's Redeemer dies! 

All Nature feels th'Important Groan 
Loud-echoing through the Earth and Skies, 

The Earth doth to her Center quake, 
And Heaven as Hell's deep Gloom is black!23 

For Wesley, through its groaning, echoing, and quaking, the entire created order 
is drastically affected by Christ's death. With a flair for both metaphor and para
dox, Wesley limns one of the central mysteries of Christian faith: the claim that 
at Golgotha, the One who is the source of life has died (cf. John 19:17-18).24 

Indeed, Wesley is quite vivid in his poetic accounts of Christ's suffering and 
death as well as their immediate effects on the natural world. Though some of 
the more gruesome imagery may off end modern sensibilities, it bears mentioning 
that this is Wesley's attempt at remembering well. He uses various resources at 
his disposal, including Scripture, the devotional tradition, 25 and his particular 
knack for lucid, eloquent, and even emotionally arousing verse, so as to depict 
something of the depth of Christ's sufferings, and to bring to mind both the utter 
costliness and the cosmic implications of his death. In the context of these 
hymns, Wesley points back to the past in order to foster a deep appreciation of the 
sufferings and death of Christ. Ultimately, of course, his concern is to promote 
eucharistic devotion and practice, based in part on such an acknowledgment of 
what Christ has done. 

While the past reference of the sacrament figures with particular prominence 
in this opening section, the present and future dimensions also come clearly into 
play. The Lord's Supper is certainly a call to remember the sufferings and death 
of Christ, but it is not only that: it is also a representation of Christ's sacrifice on 
Calvary, so that this very sacrifice, while not repeated, is made salvifically pre
sent again, for the partakers of the sacrament to encounter Christ in all his suf
fering glory. According to Wesley, this encounter is so real, so immediate and 
intense, that it is as if those who receive the Lord's Supper had been eyewitnesses 
of Christ's passion-

As tho' we every one 
Beneath his Cross had stood, 

And seen him heave, and heard him groan, 
And felt his gushing Blood.26 

23 Hl.S, 26: I, p. 20. 
24 Cf. HLS, 24:2.4, p. 19; 21:5.8, p. 7. 
25 Noting that the New Testament tends not to emphasize the bloodiness of Jesus's death, Stevick 

surmises that on this theme Wesley follows the devotional tradition, especially as it developed during 
the Middle Ages (Stevick, p. 175). 

26 HLS, 4:3.5-8, p. 5. Cf. Hymn 15: "Dying Friend of Sinners, hear us I Humbly at thy Cross 
who lie" (15: 1.1-2, p. 12). 

http:Blood.26
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Pointing us to the cross, as mystically represented in the sacrament, Wesley 
recounts, in the present tense, the last moments of Christ's life: the cry of dere
liction, the bowing of the head, the final gasp of air. 

0 Goo! 'tis finish'd now! 
The Mortal Pang is past! 

By Faith his Head we see Him bow, 
And hear Him breathe his last!27 

In the Eucharist, Wesley here suggests, faith enables one to see Jesus bow his head, 
and to hear his final breath. Somehow these past events become real in the pre
sent-not through a re-crucifixion of Jesus but a re-presentation of his one-time 
sacrifice, now sacramentally visible and audible, so that the faithful in a certain 
sense encounter Christ crucified through their participation in the Lord's Supper. 

At this point, death would appear to have won the victory. Jesus is dead, and 
in our sins so are we. Yet out of death comes the life of resurrection, both for 
Jesus and for those in him, and therein lies the future reference of the sacrament. 

We too with Him are Dead, 
And shall with Him arise, 

The Cross on which He bows his Head, 
Shall lift us to the Skies.28 

It is through the power of Christ's resurrection that death is ultimately defeated, 
and the cross, a protot~pical instrument of death, thereby becomes a means of 
life, raising Christ's faithful to eternal glory in and with him. 

So for Wesley, the commemorative character of the Eucharist, while important 
in itself, cannot really be understood by itself in a kind of theological isolation 
from a consideration of the present and the future. That is because the sacrament 
has as its focus not just any past event, nor an event that is merely past. It is, 
rather, about a past event whose significance carries over into the present and, 
indeed, irreversibly shapes the future. There is thus a convergence and dynamic 
interplay of all modes of time in the sacrament, as expressed in these hymns by 
Wesley. It will take some time to establish this claim and to tease Ol\t a few of its 
implications,29 but thus far it is important to note that Wesley's treatment of the 
sacrament as a memorial indicates the temporal density of the Lord's Supper. As 
he focuses on Christ's sufferings and death, Wesley also considers the present and 
future consequences of Christ's past actions, which he finds to be soteriologically 
immense. Hymn twelve illustrates this point, in the movement from past to pres
ent to future, even while interweaving the three. As is typical for hymns in this 
opening section, it begins with the past reference of the sacrament: 

27 HLS, 4:4.1-4, p. 5. 

28 HLS, 4:4.5-8, p. 5. 

29 That is the goal of the present study. 


http:Skies.28
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JEsu, suffering Deity, 

Can we help remembering Thee, 

Thee, whose Blood for Us did flow, 

Thee, who diedst to save thy Foe !3° 


In the eucharistic feast, the church remembers the sufferings and death of Jesus. 
Wesley calls these events to mind not so much as past events, but as events which 
have great ongoing significance, applied sacramentally in the present. The mem
ory of Jesus's death, for Wesley, entails an understanding of not only the mere 
fact that Jesus died but also the meaning of this death, namely, the redemption of 
the human race. In the gifts of bread and wine, tokens of Christ's love, the sav
ing effects of this redemption are conveyed. 

Thee Redeemer of Mankind, 
Gladly now we call to mind, 
Thankfully thy Grace approve, 
Take the Tokens of thy Love.31 

So the faithful, recalling Christ's redemptive work, acknowledge him at present 
as Savior, and receive the gifts which he entrusts to his church. In obedience to 
Christ's command, they celebrate the Lord's Supper, representing his death until 
the consummation of God's saving purposes. 

This for thy dear Sake we do, 
Here thy Bloody Passion show, 
Till Thou dost to Judgment come, 
Till thy Arms receive us home. 32 

His passion sacramentally displayed in the eucharistic elements, Christ's once
for-all sacrifice, offered to the Father in the Holy Spirit, is thus represented until 
he comes in judgment.33 At that time, the need for sacraments will cease because 
the saints will be directly united with God through sight. 

30 HLS, 12:1, p. IO. 
31 HLS, 12:2, p. IO. 
32 HLS, 12:3, p. IO. 
33 The subject of sacrifice, which is also a central theme in the HLS, is worthy in itself of careful 

study. Geoffrey Wainwright offers this concise explanation of the teaching outlined in these hymns: 
''The all-sufficiency of the one sacrifice on Calvary is constantly affinned, even while the Church's 
rite 'shows' it to the Father as Christ himself now pleads it in heaven (hymns 116-127); by faith, our 
offering of praise and thanksgiving and our self-oblation are responsively 'joined' to Christ's own sac
rifice, who 'bears' us into the Father's presence (hymns 128-157)" (Introduction, p. vii). For more 
on this subject, see Rattenbury, chapters five ("Priesthood and Sacrifice"), six ("Sacrifice and the 
Altar"), and seven ("Sacrifice of the Church") in The Eucharistic Hymns ofJohn and Charles Wesley 
(pp. 66-81, 82-IOl, and I02-120, respectively). 

http:judgment.33
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Then we walk in Means no more. 
There their Sacred Use is o'er, 
There we see Thee Face to Face, 
Sav'd Eternally by Grace.34 

As Wesley shows in this hymn, with the movement from past (stanza I) to pre
sent (stanzas 2 and 3) to future (stanza 4), attention to the past reference of the 
sacrament leads him quite naturally to address the present and future dimensions. 
To concentrate on the sense in which the Lord's Supper is a memorial, as Wesley 
does in the opening section of this collection, is also to introduce and anticipate 
two other senses of the sacrament: that it is, first, a means of present grace and, 
second, a pledge of future glory. 

The Lord's Supper as Present: A Means of Grace 

Whereas the first section of the Hymns on the Lord's Supper tends to empha
size the past reference of the sacrament, the second section shifts the focus to the 
present. Considering the Lord's Supper "as it is a sign and means of grace,"35 this 
section conveys the Wesleys' profound conviction that when they communicated 
they did not only remember Calvary, but also expected to encounter Christ in a 
special way. 36 In these hymns, as elsewhere, the Wesleys are not terribly con
cerned about explaining the specific mode of Christ's presence.37 In fact, they 
refuse to speculate on how the means transmit divine power.38 Yet they take it as 
a given that Christ is present here, and that somehow, in the mystery of grace, he 

34 HLS, 12:4, p. l0. 
35 Combining features of Brevint's third and fourth headings ("Of the blessed Sacrament, as it 

stands for a sign of present Graces" and "Concerning the Communion, as it is not a Representation 
only, but a Means of Grace"), this is the title of section two of HLS (hymns 28-92). 

36 Rattenbury, The Eucharistic Hymns ofJohn and Charles Wesley, p. 24. On the Wesleys' under
standing of the connection between past and present in this sacrament, Kenneth Collins expresses the 
point well: "The Lord's Supper ... brings the meanings of Christ's death into the present community 
of faith, in a very tangible, sensible, and mediated way, where bread and wine become the conduits 
for saving graces" (The Theology of John Wesley: Holy Love and the Shape of Grace [Nashville: 
Abingdon Press, 2007], p. 26 l ). 

37 They do, however, distance themselves from perceived Catholic teaching: "No Local Deity I 
We worship, Lord, in Thee" (63:2.1, p. 47). The phrase "real presence" appears twice in this collec
tion of hymns (66:2.5, p. 48; 116:5.6, 99) as well as in Brevint (IV.5), and is often used as way of char
acterizing the Wesleys' understanding of the eucharistic presence of Christ. For more on the teaching 
of these hymns in relation to the concept of real presence, see Rattenbury, pp. 45-48. The term 
"virtue," while not quite as widely recognized in the secondary literature (as discussed later in the 
body of this paper, Stevick is one exception [pp. 10, 32-33, 99]), is used eleven times in these hymns 
(e.g., "The Virtue of thy Blood impart" [32:2.3, p. 25] and "The Virtue of this heavenly Food" 
[166:6.2, p. 139]). Found in Brevint as well (e.g., 111.3), "virtue" expresses the present power of grace 
in a way which is reminiscen~ of Calvin, although the Wesleys might have implied a stronger mean
ing than Calvin would have i~tended. Presumably, the Wesleys find the term to be useful because it 
expresses the power of God which is conveyed in the sacrament, and that is a major concern of theirs, 
even if the precise mode of Christ's presence is not. I am indebted to Prof. Ted Campbell for calling 
my attention to this term. 

38 E.g., HLS, 57, p. 41; 59:2, p. 43. 

http:power.38
http:presence.37
http:Grace.34
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makes himself accessible and feeds his people through this holy meal. In their 
communion hymns, the Wesleys couch the present reference of the sacrament 
particularly in terms of a dynamic encounter between Christ and the faithful, by 
which the risen Lord imparts his grace to them and joins them to himself. So in 
addition to being a memorial of the sufferings and death of Jesus, the Lord's 
Supper is also a means of present grace,39 as the hymns in this section vigorously 
express; and just as before, even with the stress on one temporal reference (in this 
case, the present), Wesley often interweaves all three-past, present, and future
in a way which suggests the richness of this sacrament as the intersection of all 
modes of time. 

The hymns reflect a firm belief that Christ presents himself to his disciples in 
the Lord's Supper and conveys his grace to them. In obedience to Christ's "last 
and kindest Word" on the night before his death, we thereby "come to meet our 
LORD" in the appointed means:40 

The Way Thou hast Injoin' d 
Thou wilt therein appear: 

We come with Confidence to find 
Thy special Presence here.41 

Again, while Wesley avoids speculation about the precise mode of Christ's pres
ence, he affirms unequivocally that Christ is present, and uniquely so: it is his 
presence that "makes the Feast."42 For Wesley, the sacrament truly is a feast, in 
which Jesus "nourishes His own I With living Bread from Heaven."43 

With pure celestial Bliss 

He doth our Spirits cheer, 


His House of Banquetting is This, 
And He hath brought us here: 
He doth his Servants feed 
With Manna from above, 

His Banner over us is spread, 
His everlasting Love.M 

The food sacramentally presented here is Christ's body and blood, constituting 
the greatest possible gift, that of life divine: 

39 Cf. John Wesley's identification of the Lord's Supper as one of the chief means of grace in his 
sermon "The Means of Grace." 

40 HLS, 81:1.2, 4, p. 69. 
4 1 HLS, 81: 1.5-8, p. 69. 
42 HLS, 81 :2.5, p. 69. 
43 HLS, 60:2.2, p. 44. 
44 HLS, 81 :3, p. 70. 
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He bids us drink and eat 
Imperishable Food, 

He gives his Flesh to be our Meat, 
And bids us drink his Blood: 
Whate'er the Almighty Can 
To pardon'd Sinners give, 

The Fulness of our Goo made Man 
We here with CHRIST receive.45 

By faith, communican~s receive the very fullness of Christ, who makes himself 
available to sinners: 

Sinner with Awe draw near, 
And find thy Saviour here, 

In his Ordinances still, 
Touch his Sacramental Clothes, 

Present in his Power to heal, 
Virtue from his Body ftows.46 

Wesley believed that Christ is indeed present in the Lord's Supper, as he promised 
to be at his institution of it (Matthew 26:26). It is here that the he allows his 
"Sacramental Clothes" to be touched, and in the virtue flowing from his body all 
hemorrhaging is healed (cf. the story of the hemorrhaging woman in Mark 
5:25-34). In this collection, Wesley uses the term "virtue" to describe the heal
ing power of Christ which is conveyed in the sacrament. Based on the Latin vir
tus, the term denotes strength, power, or excellence, and for Wesley-along with 
Brevint, who also uses it47-it has a distinctly theological, and indeed christolog
ical, meaning. That is, it expresses what Stevick calls "the actuality, immediacy 
and potency" of Christ, whose presence and activity in this meal make possible 
the sacramental contact between human beings and God.48 

This contact is so direct that Wesley characterizes it as a matter of union. 
Christ instituted this sacrament so that his disciples could partake of his divine 
nature (cf. 2 Peter 1:4). 

Saviour, Thou didst the Mystery give 
That I thy Nature might partake, 

Thou bidst me outward signs receive, 
One with Thyself my Soul to make, 

My Body, Soul and Spirit to join 
Inseparably one with Thine.49 

45 HLS, 81:4, p. 70. 

46HLS, 39:1, p. 29. 

47 E.g., Brevint, 11.5, IV.10. 

48 Stevick, p. 33. Cf. Calvin, Institutes of the Christian Religion, book 4, ch. 17, section JO, ed. 


John T. McNeill (Philadelphia: Westminster Press, 1960), pp. 1370-1371. 
49 HLS, 54:3, p. 39. 

http:Thine.49
http:flOWS.46
http:receive.45
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In this holy mystery, given by Christ, the faithful are united with him in such a 
way that they share in his life and become one with him in body, soul, and spirit. 
While there are, as both Wesleys acknowledge, other means of grace besides the 
Eucharist, the eucharistic union with Christ is of a particular depth and intensity. 
It is a special union and, in that sense, a higher means of grace than any of the 
others: 

The Prayer, the Fast, the Word conveys, 
When mixed with Faith, thy Life to me, 

In all the Channels of thy Grace, 
I still have Fellowship with Thee, 

But chiefly here my Soul is fed 
With Fullness of Immortal Bread.50 

Of all the means of grace, it is in this one particularly that the faithful soul is max
imally fed and receives as much of God as human nature allows.51 Through 
God's action, and specifically the influence of the Holy Spirit, God's life is 
infused "into the Bread," God's "Power into the Wine."52 The elements thus 
become conduits of God's grace, "Fit Channels to convey" the life-giving love of 
God.s3 

The hymns in this second section-the largest of the collection54-call special 
attention to the sacrament as a means of present grace, by which the faithful 
encounter Christ and receive nourishment for their souls. Even while focusing on 
the present, Wesley shows a lively awareness of the past and future references of 
the sacrament in this section as well. For instance, in hymn forty-two he appeals 
to all three modes of ternporality in order to express once more the distinctive
ness of this means of grace. An ascription of glory "to Hirn who freely spent I 
His Blood that we might live" leads to the sense in which the sacrament has a spe
cial place among all the means of grace:55 

50 HLS, 54:4, p. 39. 
51 Cf. HLS, 54:5, "Communion closer far l feel, I And deeper drink th' Atoning Blood, I The Joy 

is more unspeakable, I And yields me larger Draughts of GOD, I 'Till Nature faints beneath the Power, 
I And Faith filled up can hold no more," p. 173; 99:2, "Our Cup of Blessing from above I Delightfully 
runs o'er, I Till from these Bodies they remove I Our Souls can hold no more," p. 86; and 102: 1.5-6, 
"Pledge of our Possession This, I This which Nature faints to bear," p. 88. 

52 HLS, 72: l.3-4, p. 51. 
53 HLS, 72:2.3, p. 51. 
54 As Frank Baker observes, "[a]pproximately one-third of the whole collection (both in hymns 

and lines) is here focused on the devotional means of grace rather than on sacramental symbolism" 
(Baker, pp. 9-IO). That the Wesleys would devote so much attention to this aspect of the Lord's 
Supper indicates a deep concern on their part for thinking about the sacrament as a means of grace
not at the expense of the past and future references, as argued above, but with the present reference 
of the sacrament often occupying a position of special importance even as it is integrated with themes 
representing the past and the future, such as memorial and pledge, respectively. Later it will be sug
gested that this balanced approach is essential for a truly Wesleyan eucharistic theology and, more
over, may hold promise for ecumenical dialogue. 

55 HLS, 42:1.1-2, p. 31. 

http:alloWS.51
http:Bread.50


100 Proceedings ofThe Charles Wesley Society 2006-2007 

This is the richest Legacy 
Thou hast on Man bestow'd, 

Here chiefly, LORD, we feed on Thee, 
And drink thy precious Blood.56 

It is in the Lord's Supper, Wesley proceeds to say, that all the blessings of God 
are received, and "all thy Gifts are given,"57 including "Pardon, and Grace, and 
Heaven."58 Wesley locates in the sacrament the life of true blessedness, now and 
unto the end. 

Thus may we still in Thee be blest 
'Till all from Earth remove, 

And share with Thee the Marriage-feast, 
And drink the Wine above.59 

For Wesley, the meal which God sets now before the church-the sacred offering 
in which Jesus Christ is both victim and priest-is the same meal to be shared by 
all the saints in glory.60 Thus, what is at present a means of grace is also a memo
rial of Christ's passion and a foretaste of the feast in heaven. 

Whereas in many hymns Wesley moves from one temporal dimension to 
another on a stanza-by-stanza basis, sometimes he interweaves past, present, and 
future more tightly, within the space of just a few lines. The integration of all 
three modes of temporality is exemplified concisely by hymn fifty-three, stanza 
two, again with special emphasis on the present: 

0 might the sacred Word 
Set forth our dying LORD, 

Point us to thy Sufferings past, 
Present Grace and Strength impart, 

Give our ravish' d Souls a Taste, 
Pledge of Glory in our Heart. 61 

As Wesley's appeal suggests, through God's action-the work of "the sacred 
Word"-the Lord's Supper encompasses past, present, and future. It points back 
to the sufferings of Jesus, conveys grace at present, and provides a foretaste of the 
heavenly banquet. To e~counter Christ in the sacrament is to discern that this 

I 

56 HLS, 42:4, p. 31. On the special place given to the eucharist among all the means of grace, cf. 
Wesley's reference to the Lord's Supper as Christ's "choicest Instrument" through which he gives "all 
his Blessings" (HLS, 42: 1.3-4). 

57 HLS, 42:5.2, p. 31. 
58 HLS, 42:5.4, p. 31. 
59 HLS, 42:6, p. 31. 
60 On God setting this meal before the church, see Hymn 40: "Author of Life Divine, I Who hast 

a Table spread,/ Furnished with Mystic Wine I And everlasting Bread" (HLS, 40:1.1-4, p. 30). On 
Jesus as both victim and priest, cf. 116, p. 98 and 117:2.6-12, p. 99. 

61 HLS, 53:2, p. 38. 

http:glory.60
http:above.59
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101 Memorial, Means, and Pledge 

"dying Lord," who once suffered, now sustains his hungry people with a "Pledge 
of Glory." With that last phrase, Wesley introduces a third perspective from 
which to view the sacrament.62 

The Lord's Supper as Future: A Pledge of Heavenly Glory 

In Eucharist and Eschatology, Geoffrey Wainwright recognizes the eclipse of 
the eschatological aspect of the Eucharist, perhaps especially during the polemics 
of and following the Reformation, and claims: "It was not until the Wesleys' 
Hymns on the Loni's Supper (1745) that the Western church achieved again a rich 
appreciation of the eucharist as the sign of the future banquet of the heavenly 
kingdom."63 This striking assertion points to the prevalence of eschatological 
imagery in the Wesleys' communion hymns. They use various terms in the 
Hymns on the Lord's Supper to describe the future reference of the sacrament, 
including "token,"64 "title,"65 "type,"66 "earnest,"67 and above all, "pledge."68 As 
indicated most clearly in the hymns in section three, a third perspective from 
which the Wesleys view the sacrament is as a pledge of heavenly glory.69 

The Eucharist is a pledge insofar as it anticipates the feast in heaven for which 
Christian hope longs. According to Wesley, the line between the Lord's Supper 
and the Marriage Supper, the Lamb's high feast, is a direct one, as secured by the 
future dimension of the eucharist. 

To Heav'n the Mystic Banquet leads, 
Let us to Heaven ascend, 

And bear this Joy upon our Heads 
Till it in Glory end: 

Till all who truly join in This, 
The Marriage-Supper share, 

Enter into their Master's Bliss 
And feast forever there.70 

Proleptically, the sacrament provides a foretaste of this feast and prepares all who 
partake of it here and now for that time when they will share it anew with Christ 
in glory (cf. Matthew 26:29): 

62 HLS, 53:2, p. 38. 

63 Geoffrey Wainwright, Eucharist and Eschatology (New York: Oxford University Press, 1981 ), 


p. 56; first edition (London: Epworth Press, 1971 ). 
64E.g., HLS, 111:3.l, p. 94. 
65E.g., HLS, 103:2.1, p. 89. 
66 E.g., HLS, 107:1.5, p. 92. 
67 E.g., HLS, 94:3.3, p. 83; 94:4.1, HLS, 108:2.3, p. 92. 
68 E.g., HLS, 101:4.l, p. 87; 103:2.3, p. 89; 107:1.6, p. 92. 
69 The title of the third section, adapted from Brevint, is "The Sacrament a Pledge of Heaven" 

(hymns 93-115). 
10 HLS, 99:3-4, p. 86. 

http:there.70
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For all that Joy which now we taste 
Our happy hallow'd Souls prepare, 

0 let us hold the Earnest fast, 
This Pledge that we thy Heaven shall share, 

Shall drink it New with Thee above 
The Wine of thy Eternal Love.71 

Something of the joy of that heavenly banquet is available already, through this 
"Title to Eternal Bliss," in which Jesus "gives our Souls a Taste" and pours 
"Heaven into our Hearts."72 Therefore, Wesley can emphatically declare that in 
the Lord's Supper, "Goo and CHRIST and All is Ours!"73 Even as the consum
mation of God's saving purposes lies ahead, there is a sense in which the future 
dimension of the sacrament has already broken into the present. 

In identifying this sacrament as a pledge, Wesley discerns a kind of temporal 
and spatial pattern to the Lord's Supper, a twofold movement with a sort of 
boomerang effect which will be eschatologically realized. That is, having come 
from Christ, this gift will eventually be recalled by him-returned to him, along 
with those who have enjoyed its benefits-when he reveals his glory. First, the 
pledge has been entrusted by Christ to his church, which makes it something of 
immense value, to be claimed, held fast, and used accordingly, until that time 
when sacraments shall cease: 

His sacramental Pledge we take, 
Nor will we let it go; 

Till in the Clouds our LORD comes back 
We thus his Death will show. 74 

Second, Wesley suggests that the time will come when this pledge, having served its 
purpose, will be taken back by Christ, 75 so that what is now received in trust by the 
church will be recalled by its Giver: "And when thy Arms receive us home I Recall 
thy Pledge in Heaven."76 At home with their Lord, those who belong to Christ will 
have no need for the pledge, for the promise of eternal feasting with him will by then 
be fulfilled. Wesley's communion hymns reflect a deep trust that God will make 
good on this promise, and that in heaven the pledge will at last be restored.77 

11 HLS, I 08:2, p. 92. 
n HLS, 103:2.1, 5, 6, p. 89. 
73 HLS, 103:2, p. 89. 
74 HLS, 100:3, p. 87. 
75 Here Wesley echoes Brevint's teaching that a pledge is "taken back" when it is no longer 

needed (v.2; http://anglicanhistory.org/england/brevint/sacrament05.html, accessed on October 27, 
2007). 

76 HLS, 100:5.3-4, p. 87. 
77 On the down-up movement of this pledge, cf. HLS, 111 :3 (p. 94): "This Token of thy Love I 

We thankfully receive, I And hence with Joy remove I With Thee in Heaven to live, I There LORD 
we shall thy Pledge restore, I And live to praise Thee evermore." Wesley appears to take it as a given 
that with the restoring of the pledge comes the return of the faithful to God. 

http://anglicanhistory.orglenglandlbrevintlsacrament05.html
http:restored.77
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In these future-oriented hymns, Wesley incorporates past and present elements 
as well. Anticipating the heavenly banquet, of which the sacrament is a foretaste, 
he expresses once again the threefold temporal reference, this time with empha
sis on the future dimension: 

0 what a Soul-transporting Feast 
Doth this Communion yield! 


Remembering here thy Passion past 

We with thy Love are filled. 


Sure Instrument of present Grace 
Thy Sacrament we find, 

Yet higher Blessings it displays, 
And Raptures still behind.78 

As a pledge ofheaven, the Eucharist provides a glimpse of what is to come. In that 
sense it is, in Wesley's felicitous phrase, "a Soul-transporting Feast," making tangi
ble something of the glory of heaven as if to lift the faithful communicants there 
already. Through the remembrance of Christ's passion, in obedience to his com
mand, they are "filled" with God's love and find the sacrament to be a "Sure 
Instrument of present Grace." Even so, it exhibits still "higher Blessings": this feast, 
through the power of God, raises those who partake as if on the wings ofeagles (cf. 
Isaiah 40:31) and thus anticipates their everlasting communion with the Trinity. 

It bears us now on Eagle's Wings, 
If Thou the Power impart, 

And Thee our glorious Earnest brings 
Into our Faithful Heart. 

0 let us still the Earnest feel, 
Th' unutterable Peace, 

This Loving Spirit be the Seal, 
Of our Eternal Bliss !79 

Here the threefold temporal reference is expressed in a decidedly forward-look
ing movement, beginning with the future, then looking back to the past, proceed
ing to the present, and finally concluding with the future. 

Similarly, Hymn 95 interweaves past, present, and future, with particular 
emphasis on the latter. In this case, the movement is somewhat more chronolog
ical in nature. Stanzas one and two deal chiefly with the past and the present, and 
then in the third of four stanzas the future emphasis becomes clear. Wesley 
begins by recalling Christ's passion, which he identifies as the source of the 
church's happiness. 

1s HLS, 94: 1-2, p. 83. 

79 HLS, 94:3-4, p. 83. 
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In JEsus we live, In JESUS we rest, 
And thankful receive His dying Bequest; 
The Cup of Salvation His Mercy bestows, 
And all from his Passion Our Happiness flows. 80 

In stanza two, the focus remains on the sacrament as a means of present grace, to 
be used as such until the appearance of Jesus. 

With mystical Wine He comforts us here, 

And gladly we join, Till JEsus appear, 

With hearty Thanksgiving His Death to record; 

The Living, the Living should Sing of their LoRo.81 


Then, in the third stanza, Wesley describes the sacrament as a pledge, indicating 
the future reference, which is understood here to have a vital connection with the 
past and the present: 

He hallow'd the Cup Which now we receive, 
The Pledge of our Hope With JESUS to live, 
(Where Sorrow and Sadness shall never be found) 
With Glory and Gladness Eternally crown'd.82 

The cup now received by the church is the cup which Jesus blessed, and it is this 
same cup which represents, for Wesley, the Christian hope of ultimately feasting 
and drinking with Christ in glory. Appealing once more to Matthew 26:29, 
Wesley ends this hymn with a look ahead to the fulfillment of that hope: 

The Fruit of the Vine (The Joy it implies) 
Again we shall join To drink in the Skies, 
Exult in his Favour, Our Triumph renew; 
And I, saith the Saviour, Will drink it with You. 83 

So even when he does not begin explicitly with eschatology, Wesley still finds a way 
to make that the focus in this section of the hymns. He shows here that an under
standing of the past and present aspects of the eucharist can lead into a rich account 
of the sacrament's future orientation, which then becomes the main concern. 

Therefore, while in the third section of the Hymns on the Lord's Supper, as its 
heading implies, the theological accent is clearly on "the sacrament as a pledge 
of heaven," the past and present dimensions have an important place here as well. 
Indeed, they contribute to a robust appreciation of the eschatological character of 
the Eucharist. In describing the sacrament as a pledge of heavenly glory, Wesley 
also integrates themes related to the two other senses which he has already fea

80 HLS, 95: 1, p. 83. 

RI HLS, 95:2, p. 83. 

82 HLS, 95:3, p. 83. 

83 HLS, 95:4, p. 83. 
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tured, namely, the sacrament ( 1) as it is a memorial of the sufferings and death of 
Christ and (2) as it is a means of present grace. 

The way in which Wesley interweaves elements of the past, the present, and the 
future in this collection of hymns, even with a particular emphasis on one of the 
three, indicates something important about the relationship between Eucharist and 
time. Given the temporal breadth and depth which Wesley's hymns reflect, there 
is a sense in which all three modes of time mysteriously converge in the sacrament, 
so that past, present, and future are understood fundamentally to cohere in this 
liturgical act. It is, in other words, a point of intersection for all modes of time. 
Viewing the Lord's Supper from one perspective-say, the past-necessarily 
entails, as in these hymns, acknowledging the present and future dimensions as 
well. The Lord's Supper is a memorial of the sufferings and death of Christ, and 
yet it is also a means of present grace, and a pledge of future glory. Hence, the 
meaning of the sacrament cannot be reduced to a single mode of temporality, but 
rather encompasses past, present, and future, which can all be knit together in cre
ative ways as they are repeatedly in the Hymns on the Lord's Supper. 

Balance and Convergence: Some Implications 

At the beginning of this study, the claim was made that the relationship between 
Eucharist and time as described in these hymns has important implications for 
developing a eucharistic theology which is both authentically Wesleyan and con
structively ecumenical. Following the survey of the Hymns on the Lord's Supper, 
it is now possible to identify and briefly discuss two such implications, which deal 
with balance and convergence, respectively. First, the idea of temporal balance is 
crucial to Wesley's communion hymns. These hymns strike a healthy balance in 
their integration of past, present, and future perspectives. Even with special atten
tion given to one of these perspectives, the other two also come regularly into play. 
That is a necessary qualification for achieving a holistic balance concerning the 
relationship between Eucharist and time, for there would be serious problems with 
elevating one temporal dimension at the expense of the other two. Too much 
emphasis on the past, for example, tends toward bare memorialism, which in its 
strict sense reduces the sacrament to an exercise in human memory and thus robs 
it of (or at best severely limits) its divinely-instituted power both as a means of 
grace in the present and as a pledge of future glory. Likewise, excessive focus on 
the present, if gone unchecked, could serve to trivialize the sufferings of Christ and 
to truncate the promise of future consummation. Finally, to exaggerate the sense 
in which the sacrament is a pledge of heaven is to run the risk of an otherworldly 
understanding of Christian faith and practice which may overlook not only the 
grace offered at present but also the cost of Christ's sacrifice in the flesh and his 
demand that those who wish to follow him also take up the cross (e.g., Mark 8:34). 
The balanced approach taken by the Wesleys, however, avoids these pitfalls. It 
does so by integrating elements of the past, the present, and the future into a syn
thetic whole, so that the Lord's Supper is understood to be at once a memorial, a 
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means, and a pledge, and never simply one of the three at the expense of the other 
two. Thus, essential to Wesleyan eucharistic theology is a balanced approach 
which maintains the properly threefold temporal reference of the sacrament. 

Second, on the relationship between Eucharist and time, it is noteworthy to 
observe the convergence between the Wesleys and Thomas Aquinas. In both cases, 
this relationship is said to be characterized by a threefold temporal reference of the 
Eucharist to the past, the present, and the future. As explicated above, the Wesleys' 
understanding makes much use of the concepts of memorial, means, and pledge. 
Aquinas, for his part, describes the sacrament as a signum rememorativum, a 
signum demonstrativum, and a signum prognosticum. 84 Given this parallel, it is 
possible for Catholics and Methodists to address in depth this subject to which they 
may not have given much consideration before. The threefold temporal reference 
of the Eucharist has never been a disputed issue between these two groups, so it is 
not as though anything needs to be resolved concerning this matter. Yet for that 
precise reason, further attention to this point could prove ecumenically useful as a 
sort of counterweight to continuing differences. Instead of conducting the discus
sion in mostly ontological terms about Christ's mode of presence, concerning 
which Catholics and Methodists do not at present totally agree, a greater emphasis 
on what is mutually affirmed may help to drive the discussion forward. Since the 
relationship between Eucharist and time is an area of common ground for Catholics 
and Methodists, perhaps there is something here on which they can build. A study 
of this issue could lead, for example, into the shared concern about the promotion 
of holiness and the nuanced ways in which Catholics and Methodists understand 
the sacrament to be a means of grace for holy living. Therefore, it may be that the 
sacrament would come to figure more prominently in devotional perspective than 
vis-a-vis questions of the specific mode of Christ's presence-perhaps somewhat 
like in the Hymns on the Lords Supper. 85 Of course, the purpose of this conclud
ing suggestion is not in any way to denigrate ontology, but rather to affirm what is 
held in common, in this case particularly by Methodists and Catholics, and to work 
from there toward a eucharistic theology which is constructively ecumenical. 
Careful consideration of the relationship between Eucharist and time may be a 
good place to start, at the very least to develop this theme on the Methodist side 
(and in that way to respond to the call issued by the Seoul report for Methodists to 
devote additional attention to a theology of the Eucharist). Moreover, the comple
mentary teaching ofAquinas and the Wesleys on this topic may serve to shed new 
light on other issues, possibly including the relationship between Eucharist and 
holiness in Christian life as well as the habitually divisive questions surrounding 
the mode of Christ's eucharistic presence, for those issues could then be addressed 
from a shared perspective on the threefold temporal reference of the sacrament. 

84 Summa Theologiae, III q. 60 a. 3. 
ss Once again, Baker's observation proves instructive, as there is a thematic preeminence of 

"devotional means of grace rather than ... sacramental symbolism" when it comes to the Wesleys' 
understanding of the Eucharist as reflected in the Hymns on the Lords Supper (Baker, p. 10). 


