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Introduction 

The eschatological thinking of Korea Evangelical Holiness Church (KEHC) has been shaped under 

the dominant influence of dispensational premillennialism. 1 The founders of KEHC contacted with 

such an apocalyptic eschatology during their study in Tokyo Bible Institute in Japan , and it has been 

persistently cherished as one of the official doctrines in KEHC. 

Of course, eschatology is neither the only nor the most significant doctrine of KEHC, for it seeks 

to promulgate the so-called Fourfold Gospel, that is, regeneration, sanctification, divine healing, and 

Jesus' second coming. Thus, it is never desirable to overemphasize eschatology at the cost of other 

doctrines. Nevertheless, there are good reasons to reflect on this issue more thoroughl y, since KEHC 

has developed a very special relationship with eschatology. During the Japanese colonial period, it 

was because of its apocalyptic eschatology that several members of this church were not only put to 

death , but also this church was disbanded by the Japanese colonial government. In 1953, this church 

also went through a schism, which is known as " Immanuel Incident," due to a different interpretation 

of Jesus' second coming. 

Likewise, since its foundation in Korea, KEHC had maintained a substantial relationship with 

eschatology. Despite such a theological and historical significance, however, the doctrine of Jesus· 

second coming has failed to draw a sufficient academic attention. Of course, there were some 

researches on this topic, among which some are highly evaluated.2 But it is not easy to find any 

1 It came into being through the academic effort of John Nelson Darby and his church, Plymouth Brethren in the 

nineteenth century. It could be theoretically elaborated through the en thusiastic work of such advocates as C. I. 

Scofield, W. Blackstone, W. Godbey, and G. Watson. And Moody Bible Insti tute and Dallas Theological Seminary 

became its academic fortresses. For the history of dispensationalism, see Ernest R. Sandeen, The Roots of 

Fundamentalism: British and American Millennarianism, 1800-1930 (Chicago: University of Chicago Press, 1970); 

George M. Marsden, Fundamentalism and American Culture (New York/Oxford: Oxford University Press, 1980). 
2 For example, Chang-Gyoon Mok, "A Study on Eschatology of KEHC," in A Collection of Monographs relared to 

KEHC (Seoul : Shinkduk Holiness Evangelical Church, 1997), 5-72. 
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research on this topic that fully analyzes the role and impact of eschatology in KEHC during the 
J apane c colonial period . 

Thus. in this research paper, I will seek to delve into how the doctrine of Jes us· second coming 
reacted to the various issues in the changed social setting, what roles it played, and what impact it 
made upon the hi tory of KEHC. 

1. Eschatology and Communism 

A the 1920s began, Korean Christianity came to face anti-Christian movement initiated by 
ocialists. This movement was aimed at criticizing the apolitical, conservative, and otherworldly 

tendency of Korean churches. Socialists publicized their attack against Christianity in their national 
convention such as the Chosen Youth Convention (March 24-30, 1923) and the Chosen Youth 
AJliance Temporary Conference (April 23, 1924). More concretely, such an anti-Christian mood in 
the , ociali t circles was succinctly represented in the agendas that the Chosen People's Movement 

C . 3 Activi t onvention set up: 

We mu t thoroughly explicate that religion is nothing but opium of people, and help awaken people. And let us liberate people from the evil trap of Christianity by disclosing its hidden identity and oppose religious education in school with all our strength.4 

Such an anti-Christian movement of socialists brought about serious reactions in the contemporary 
Christian churche in general, and in KEHC in particular. Especially, such a reaction to the 
anti-Christian movement was deeply related to eschatology in the case of KEHC. There was no more 
frequently mentioned case than the emergence and activity of communism as the obvious sign of the 
end-time. In Living iVaters, one can easily notice that communism was often dealt with in the context 
of eschatology. For instance, writing about his understanding of the end-time, Sung-Kwah Han 
ref erred to communism as one of the signs of the end-time: 

Every materialistic civilization betrayed the expectation of human beings in history. There is no doubt that ocialism and communism cannot provide human beings with the genuine happine s, for they were shaped based on the materialistic view of history. Now, Bible-believing saints tend to identify thi era with that of Noah. In fact, the days of Noah were destined to be all a..£ udden destroyed by the Deluge due to the extreme epicurism and materialism of the days. -i 

Likewise, since there were obvious ideological differences between Christianity and communi m, 
e pccially, on the issue of God 's existence, it was not surprising that both of them exploded their own 
antagonism and anathema against each other. In particular, for the Korean Holiness believers, the 
3 It was scheduled on April 20, 1925, but prohibited by Japane e colonial government. 4 

Joon-Up Kim and Chang Soon Kim. A History of Korean Communist Movement. Vol. II. (Seoul : Chung Geh, 1986), 2 2-83. Quoted from Jun-Kyung Lee, " A Study on the Relationship betwe.en Christianity and Socialism in the 1920s," 43. 
:; Sung-Kwah Han, ''Chri t's Second Coming," Living ivaters (August 1933), 23. 
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being of communism per se was a undeniable sign that they were living through the last day. 

2. Eschatology and Democracy 

Democracy was also interpreted as one of the eschatological signs during this period. It is 

somehow understandable, for Korean society never fully overcame the feudalism of the Chosen 

Dynasty at that time yet. In addition, since Korea was under the reign of the Japanese imperialism, it 

had no chance to taste and develop democracy either. That is, the democratic ideas advocating 

freedom and equality of all people was not only at odds with the contemporary ethos depending on the 

hierarchal and discriminative Confucian system, but also only accepted as a fatal threat to its social 

foundation. 

In that context, many eschatological thinkers immediately diagnosed such a new current of 

political idea as a certain sign of the imminent end-time. One can see that case in Rev. Sang-Joon Kim, 

who began a series of lectures on the Book of Daniel in Living Waters, criticizing democracy as a 

remarkable sign of the last day: 

Behold, whereas monarchy is rapidly declining, democracy is thriving day by day. Even in 
Russia and China, democratic spirit replaced absolutism at last. All of these happenings are 
telling us that the foot of iron and mud cannot stand and walk permanently.6 

Given the political and cultural situation of that age, it is not surprising that Rev. Lee regarded 

democracy as a mark of destruction rather than as that of human progress. Nevertheless, it was a 

painful misfortune that he harshly resisted any kind of change and progress, for he was too deepl y 

preoccupied with the ancien regime. In fact, he was not an exception but an exemplary case of the 

prevailing culture in KEHC. Thus, it appears a logical consequence that the general assembly of 

KEHC, which was launched in 1933, was replaced by the board system three years later. 

3. Eschatology and Higher Criticism 

In the early 1930s, Korean churches came to be involved with a militant theological controversy. It 

was a heated debate between a conservative group led by Rev. Hyung Yong Park who sought to 

preserve conservatism, and a progressive one of Rev. Jae-Joon Kim standing for the so-called New 

Theology or Higher Criticism. Eventually, it caused Korean churches to be divided into two 

theological subgroups according to their respective theological difference. 

Of course, such a theological whirlwind brought about a very sensitive response in KEHC as well. 

Since KEHC was close to Fundamentalism in that it accepted both inerrancy and dispensational 

preniillennialism, it was quite natural that KEHC demonstrated a highly negative view of liberal 
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theology. Such an attack against higher criticism was expressed in eschatological terms, too. 
It wa Rev. Gun Lee \vho launched the broadside against higher criticism. On the basis of his 

apocalyptic view of history, he proclaimed this kind of new biblical interpretation as one of the 
evidences that the last day was coming up. In 1928, he contributed an article to Living Waters for 
reminding his readers of the eschatological meaning of higher criticism. 

How many are those who promulgate such heretic ideas as Higher Criticism and New Theology under the guise of academic research, and those who claim that they do their best to spread the Word of God through the public lectures with such· titles as Christianity and Socialism. Christianity and Science, Christianity and Education, Christianity and Love. Christianity and Economic movement under the guise of evangelism ... In general, it is certain that most of them neither believe in the doctrine of redemption, nor have any , piritual experience. All of them belong to the line of Cain preoccupied with their own 
philosophies. They refu e to believe redemption by Jes us. 7 

It is a thoroughly secularized thinking that denies Chri t's atonement, the authority of the Bible, eternal life, and eternal punishment. The so-called Higher Criticism or New Theology can be classified as one of its significant elements. Recently, it is called "Red Theology" in the Great Britain. It is the most horrible strategy operated by Satan. Its final goal is to destroy the Bible. Satan extremely hates the Bible, which is the only single foundation of 
God 's people.8 

Likewise, KEHC not only identified New Theology including Higher Criticism with a satanic 
work, but also defined it as the Red theology seducing the innocent sheep into the way of evil. Based 
on such an assumption, KEHC urged the saints who were preparing for Jesus' second coming to be 
alert tightening their belts and focusing their attention on such a theological current. Thus, one can see 
clearly a crucial aspect of KEHC"s theological characteristics which was under the influence of 
eschatological thinking. 

4. Eschatology and Social Movement 

Since the March First Movement in 1919, Korean churches were divided into two types. The one 
was constructed on the basis of eschatology dreaming the life in the other world. The other one sought 
for the various kinds of social movements. In this context, KEHC stood for the first group. In the cases 
of Pre byterianism and Methodism in Korea, they made use of education and medical services as the 
main methods for their missionary works. Thus, it was quite natural for those denominations to 
associate themselves with social movement. However, in the case of KEHC, it had so thoroughly 
adhered to "direct evangelism" as its own way of delivering the Gospel, and was so deeply grounded 
in the di pensational view of history that it kept its distance from "indirect mission" or social 
movement. In addition, the crafty policy of Japanese government to separate religion from politics 
helped enforce such a situation. As a result, KEHC grew to strengthen its negative view of social 

6 Sang-Joon Kim, "Lecture on the Book of Daniel," living Waters (February, 1932). 7 Gun Lee, "What is the Full Gospel ?" living ivaters (Feb. 1928), 27. 8 Gun Lee, "Two kinds of dangerous thinking in the Christian world," Living ivaters (June, 1928), 17. 
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movement. Such an attitude of KECH toward social movement not only was fully reflected in its 

doctrine of the end-time, but also became a crucial criterion by which KEHC was distinguished from 

other denominations. 

One can find an exemplary case in Rev. Sung-Kwah Han. He suggested a complete return to the 

spirits-saving movement opposing any type of social engagement by churches. In his desperate 

expectation of "Christ's Second Coming," he deplored of his times: 

Ah, how much are the current churches preparing for and looking forward to Jesus ' second 

coming? If believers have no conviction of Jesus' second coming, they cannot help lacking 

a passion for evangelism as well as a spirit of sacrifice. When they have no hope of Jesus ' 

second coming, they will readily compromise with the secular world to the degree that it 

will be doomed to fall to the dungeon of secularization for regarding social service or 

business such as cultural movement, life-improvement, education-business, and agricultural 

movement as its only single task. 9 

In November 1933, he also demonstrated the same idea in Living Waters: 

But the expected Bride did not come soon. He did not come even after 100, 500, or even 

1,000 years had passed away. At last, all churches got tired of waiting for Jesus ' second 

coming, and fell to a deep spiritual sleep. Such doctrines as salvation, love, and the Holy 

Spirit have been handed down, but the belief in Jesus ' second coming came to be almost 

lost. Day by day, churches are losing their hope in Jesus ' second coming, for they are 

preoccupied with all kinds of rituals and social movements such as baptism, Eucharist, 

charity, Christian cultural movement, social reform movement, international affairs and so 

on. 10 

On this matter, Rev. Gun Lee also displayed the same idea as that of Rev. Han . Lee harshly 

criticized the idea of indirect evangelism associated with a variety of social movements from his 

eschatological perspective: 

While present-day churches appear to pay their special attention to such businesses as education and 
charity, they are not so much primary works for churches as secondary ones ... It is a great sorrow that 
churches make a big noise with insignificant matters at the cost of the gospel that is the original source 
of all powers ... I cannot but regard as a fatal harm to the sacred business of evangelism the ideas that it 
is the time to organize theology instead of proclaiming the Good News, or to just cry out, "Lord, come 
again quickly!" in a desperate expectation of Jesus ' second coming. 11 

Those ideas of Han and Lee seem to be a synthesis of a unique way of evangelism, a strong 

passion for evangelization, and a dispensational view of history and theology. At the same time, they 

came to constitute significant parts of KEH C's eschatology. 

5. Eschatology and Feminism 

KEHC also demonstrated its negative view of feminism with the same reason as it did to new 

9 Sung-Kwah Han, "Christ 's Second Coming," Living Waters (August, 1933), 23. 
10 Sung-Kwah Han, "Christ 's Second Coming (2)," Living Waters (November, 1933), 20. 
11 Gun Lee, "Jesus ' Second Coming and the Main Task of the Church," Living Waters (August-September, 1934), 62. 
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theology, higher criticism, and democracy. The harsh attack against feminism of KEHC had to do with 
the new fashion of free love, which began to spread out rapidly at that time. In particular, the reason 
why KEHC so sensitively responded to this matter seems to have something to do with a painful 
memory in it as well as the universal danger related to sexuality. 

12 

One can see a typical attitude toward feminism in Rev. Gun Lee. He contributed an article entitled 
·'the Reality of the Fallen Humankind" to Living Waters in May 1928, in which he inveighed against 
it: 

Religious and political corruption was due to feminism. Youngsters were afflicted by it as 
well. As human sexuality came to be entirely distorted, God punished Noah's generation as 
an example ... Recently, the o-called feminist movement is a byproduct of such a long trend. 
Alas, the modern times became "a vicious and corrupted generation.'' 11 

Rev. Lee wrote another essay on this topic. In that essay, defining feminism as a Satanic and 
anti-biblical ideology, Lee claimed that churches must not be contaminated by such a harmful idea: 

New ideas and activities such as female liberation, feminist movement, sexual equality, free 
lqve, and pro-feminism must be false ideologies. Nowadays, Christianity is under the 
influence of those ideas. Sexual equality is not a biblical idea but an offspring of Western 
liberalism. And free love is a satanic idea that prevailed in the antediluvian civilization. 
How many Christian young people are deeply infected by such shallow and vicious ideas? 14 

Likewise, KEHC could not accept sexual equality or free love in that era. They were thought of as 
nothing but lethal cancer cells. Thus, these issues seem to have been handled not just in an ethical level, 
but in an eschatological one. 

6. Eschatology and Shintoism 

In 1938, the Japanese colonial government began to coerce Korean churches to pay homage at 
Shinto Shrine. As soon as the Sino-Japanese War broke out, it threatened local churches, synods, and 
even general assemblies to pass resolutions that they would voluntarily visit the shrincs. 15 

In this situation, KEHC acquiesced in such an enforced suggestion by the Japanese colonial 
government without any serious inner struggle. However, a remarkable incident took place, which is 
known as the Keumwah Holiness Church Disloyalty Case." Jung-Woo Han and Yoon-Sahng Park, 
two deacons of Keumwah Holiness Church, were arrested on August 6, 1941, and imprisoned on 
September 16 because of their disloyalty to both the Japanese national religion and Japanese empire 
itself. 

12 Several candals such as the case of Jang-Ha Lee and Hong-Eun Choi, and that of Rev. Myung Gyick Lee left almost incurable damages to KEHC. Myung Gick Lee, A Shorter History of KEHC (Seoul: OMS Holiness Church Press 1929), 37-8. 
' n Gun Lee, "the Reality of the Fallen Humankind," Living Waters (May 1928), 13. 14 Gun Lee, "Purity between Men and Women,'' Living Waters (December 1934), 10. 1 

c; The Institute of Korean Church History Studies, A History of Korean Church II, 293. 
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In particular, Jung-Woo Han was arrested, for he challenged the authority and nobility of the 

Japanese empire based on his firm conviction of Jesus ' second coming. Then, according to the 

Japanese police's report on that case: 

On February 10, 1941, during visiting the Shinto Shrine, he[Jung-Woo Han] talked to his 

company, "Since, in the Bible, God said that no one should obey other gods but our true 

God, Christians don ' t have to pay homage to the Shinto Shrine. But we just visit this place, 

only because the nation enforces us to do so. Even though we seem to pay homage to Shrine 

outwardly, we should actually do it to our Lord Jesus. AJso, when we stand in a silent 

tribute to the war dead, we must do it toward'Jesus. " It was an extremely improper utterance 

for the Shrine. 16 

On June, 1940, in a family service, insulting the dignity of the shrine, he preached under the title of 

"Let Us Be Awakened!": " It is the Last Day. Jesus will come again to the earth , establish the 

millennium, and become the King of Kings. Thus, all saints must prepare themselves for obtaining the 

right to enter the Kingdom of God by being awakened. lf obtain such a right, we will be able to 

become vice presidents or prime ministers in that millennium."17 

Likewise, since deacon Han refused to pay homage to Shinto shrine based on his strong belief in 

Jesus ' second coming, he was arrested and put into jail. In the level of denomination, KEHC tried to 

interpret the doctrine of Jesus ' second coming as purely spiritual matter so that it might escape from 

the persecution by the Japanese colonial government. However, like the case of deacon Han, most lay 

people of KEHC cherished their eschatological faith, never reducing it to a merely spiritual or 

religious dimension, and, instead, thoroughly adhered to the literal fulfillment of the biblical 

prophecies. For the Japanese colonial government, such a type of faith seemed to imply a highly 

political implication 

7. Eschatology and War 

In order to overcome a variety of crises at home and abroad, Japan completed its fascist system, 

and waged a series of war. In particular, it began to war against China in 1938, and involved with the 

WWII in 1941. In this wartime situation, the policies of the Japanese colonial government toward 

Korea also were consecutively readjusted aiming at obliterating the strong nationalism of Korean 

people. These changing policies brought about unbearable pain and crisis in Korea in general, in 

Korean Christianity in particular. Thus, despite the surface pro-Japanese behavior, as well as the strict 

censorship and control of the Japanese colonial government, the deep-rooted hatred toward war was 

demonstrated in parallel with the eschatological message of judgment 

Rev. Sung-Kwah Han dealt with this matter in his article in Living Waters on November 1940. In 

that article, interpreting as the signs of the last day the parables in the Book of Revelation, he 

pinpointed war as one of them. In particular, interpreting WWII in that context, he explained it as a 

course of God 's providence. 

16 Keumwah Police Station Report (September 18, 1941). Quoted from Masahiko Kuratha, A History of Persecution of 

the Korean Church during the Japanese Colonial Age, 109-10. 
17 Ibid. 
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WWII broke out before the world could recover from the fatal damage of WWI. While 
European have devoted themselves to a variety of projects such as peace talks, the ~eague 
of Nations. the Navy Treaty. reduction of armaments, and treaty of non-aggress1?n ~n 
behalf of peace, war is rapidly spreading out over the world in a tremendous size 1n 
accordance with God 's providence. Therefore, I believe that pacifism must be one of the 
foolish and meaningless philosophies. 1 

One can find a more radical expression of antiwar in deacon Yoon-Sahng Park whose antagonism 
against war was deeply rooted in his strong belief in Jesus ' second coming. He was put into jail for his 
criticism against Japanese empire. According to the official written document dealing with deacon 

Park's case: 

On May 4, 1940, he preached under the title of "We should know that it is the Last 
Day'· ... He argued that we are living through the Last Day, for Japan is in war against China, 
and Germany against England. He continued to claim that in the Last Day, Jesus would 
come again, punish the world and all human beings with the great sulfur fire, and establish 
his new paradise on this earth. According to him. when the Earthly Paradise is set up, 
Christians will live a peaceful and comfortable life under the reign of Jesus, the King of 
kings. Likewise, his sermon was full of politically improper remarks. alluding that our 
empire will perish. 19 

In this case, one can witness a remarkable example of what role eschatology played in Korean 
Christians during the Japanese colonial age, and how the Japanese government reacted to such a 

radical faith. That is , KEHC developed its anti-war spirit on the basis of its apocalyptic eschatology, 
which resulted in a chain of harsh persecutions from the Japanese political power. 

Conclusion 

I examined the eschatological characteristics of KEHC during the Japanese colonial period. In 

particular, I focused on the dynamic relationship between eschatology and various social issues during 
that period. In conclusion, I want to refer to several points that one needs to remember for deeper 
understanding of KEHC for the perspective of eschatology. 

First of all, eschatology played a significant role in KEHC as a theological window through which 

KEHC contacted a variety of social issues during the Japanese colonial age. Such issues as 
communism, democracy, feminism, higher criticism, social movement, war, and shintoism were 
frequently referred to as hot potatoes by the leading theologians of KEHC. In particular, it is 

remarkable that those issues were dealt with in their relation to eschatology. That is, they were usually 
interpreted as the notable signs of the end-time, and, at the same time, exercised their impact upon the 
basic attitude of KEHC toward the world. Thus, it is almost impossible to do justice to the 
worldview of KEHC during that period without paying full attention to its eschatological thinking. 

18 Sung-Kwah Han, "The Great Tribulation that Jew Will Face Soon," Living Waters (November 1940), 14. 19 
Keumwah Police Station Report (September 18, 1941). Quo ted from Masahiko Kuratha, A History of Persecution of the Korean Church during the Japanese Colonial Age, 109-10. 



D.(ltwk=MLaihn JB>.ate, A JHf is t or-ic.al Study of ]Eschatology in JKJEJHfC 9 

Secondly, based on such an apocalyptic eschatology, KEHC negatively reacted to any kind of 

social change. As a logical product of the historical · combination between the pessimistic view of 

history due to dispensational premillennialism and the feudalistic way of thinking of the contemporary 

thinkers, KEHC came to adhere to conservatism, rejecting all kinds of liberal ideas. That is , regarding 

as the undeniable signs of the end-time such liberal thinking as liberalism, democracy, feminism , 

evolutionism, and scientific advance, KEHC not only opposed those new political, cultural, scientific 

and philosophical streams, but also justified feudalistic monarchy, patriarchal family structure, and 

inequality of gender. 

Thirdly, one should be careful in evaluating the mean1ng and role of eschatology during the 

Japanese colonial age. At a glance, eschatology seems to have contributed to maintaining the status 

quo. As KEHC continued to reject any effort for social change heavily depending on eschatology, it is 

understandable that KEHC has been regarded as having no concern about politics or social reform. 

However, it is a historical irony that such an apocalyptic eschatology was interpreted as a political 

threat to the Japanese colonial government. The more KECH tried to prove that its eschatology had 

nothing to do with politics, the more it was understood that it was operating as an ideological threat. In 

addition, whereas the leaders of KEHC tended to stress the spiritual dimension of eschatology, laymen 

seem to use it as a way of resistance to the Japanese ruling. Given such a complexity of eschatology in 

KEHC, it is not desirable to define its historical value or theological significance in a word focusing on 

only one aspect or dimension. 
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Pentecostal Fire: Ideological Boundaries in the Expectation and 
Description of Revival in Los Angeles and PyeongYang 

Prof. William T. Purinton, Ph.D. 
Ashin University (ACTS) 

Soon we will celebrate the centennials of the Azusa and PyeongYang revivals. One hundred 
years is not a long time, but in history it is a start, an initial assessment of the various sources and 
structures of a spiritual movement that developed its own geography and history. Revivals, being 
part of lived religion, are often not investigated by professional sociologists, historians, or theologians, 
but leave their own paper trail in church newspapers, denominational reports, and self-published 
memoirs. This data is not easily collected and indexed. Beyond the written page, revivals provide 
vivid spiritual experience, virtual windows of the supernatural in a secular age, thus they are worthy of 
our attention William McLoughlin views awakenings as "periods of fundamental transformation 
necessary to the dynamic growth of the nation in adapting to basic social, ecological, psychological, 
and economic change. "1 There is no doubt that the first decade of the twentieth century was a time of 
growth and adaptation for the west coast of the USA and for Korea. California was experiencing a 
growth spurt with increased urbanization while Korea was in the beginning stage of Japanese 
colonization and openness to the west. A number of studies have examined the relationship between 
religious revivals and social, economic, and political change.2 My concern is not to discount the 
social and economic impact of religious awakenings, but to examine rather the theological language 
and spiritual transformation within the church. I will look at the expectation that ministers and 
missionaries had for religious revival in Los Angeles and PyeongYang and to compare that with the 

1 William G. McLoughlin, Revivals, Awakenings, and Reform: An Essay on Religion and Social Change in America, 1607-1977 (Chicago: University of Chicago Press, 1978), 8. 2 The fo llowing studies present the relationship between religious revivals/movements and social change: Donald w. Dayton, Discovering an Evangelical Heritage (New York: Harper & Row, 1976); Nathan O. Hatch, The Democratization of American Christianity (New Haven: Yale University Press, 1989); Frank Lambert, "Pedlar in Divinity": George Whitefield and the Transatlantic Revivals, 1737-1770 (Princeton, N.J.: Princeton University Press, 1994); and Timothy L. Smith, Revivalism and Social Reform in Mid-Nineteenth-Century America (New York: Abingdon, 1957); Harry S. Stout, The Divine Dramatist: George Whitefield and the Rise of Modern Evangelicalism (Grand Rapids: Eerdmans, 1991 ); George M. Thomas, Revivalism and Cultural Change: Christianity, Nation Building, and the Market in the Nineteenth-Century United States (Chicago: University of Chicago Press, 1989). 



2. A )l•o inll: J[n te1rn<l11t~on.ail Conference, Ml.aiy 2.005 - Session VJ[ 

actual outcome of revival. W as religious revival an effective means of bringing about reform within 

the church itself, o r was it merely a pattern o·f unfulfilled rhetoric, just empty p romises on the sawdust 

trail ? 

Los Angeles 19063 

Although the revival claimed no official leader but the Holy Spirit, Willi am Joseph Seymour 

(1870-1922) contributed to the missiological spread of the Pentecostal movement Seymour served as 

pastor of the Apostolic Faith Mission in Los Angeles, site of the Azusa Street revival . Seym our, the 

son of former slaves, w as born in Centerville, Louisiana in 1870. He was raised as a B aptist and 

moved to Indianapolis where he was employed in a restaurant. Seymour had his initial contact with 

the Holiness movement while working in Cincinnati , becoming acquainted with the teachings of 

Martin Wells Knapp (1853-1901) and Daniel S. Warner (1853-1895). Seymour drank deeply at the 

Wesleyan/Holiness well, so deeply that when William H. Durham attempted to guide his cong regation 

away from the teaching of entire sanctification to the "finished work" doctrine, Seymour resisted. 

There is no documentary evidence that Seymour was either licensed or o rdained w ith the Church of 

God Reformation movement, also known as the "Evening Light Saints," but his theology at Azusa 

continued to bear the imprint of their influence.4 

Seymour would later study at Charles Fox Parham 's Bible school in Houston, T exas.5 Al though 

he was required to sit in the hallway in order to accommodate the Jim Crow laws of the time, Seymour 

learned enough to propel the doctrine of the baptism with the Holy Spirit and tongues on to Califo rnia 

and the world .6 Seymour received a call to p astor a Holiness church in Los Angeles. Because of his 

teaching on the baptism with the Holy Spirit and tongues, that ministry ended with his fi rst sermon.7 

3 For further reading on the Azusa Street (Los Angeles) revival, see Frank Bartleman, Azusa Street (S. Plainfield , N. J.: 

Bridge Publishing, 1980), a reprint of How "Pentecost '' Came to Los Angeles-How It Was in the Beginning 

(1 925); Joe Creech, "Visions of Glory: The Pl ace of the Azusa Street Revival in Pen tecostal History," Church 

History 65 (1 996): 405-24; Robert Owens, "The Azusa Street Revival: The Pentecosta l Movement Begins in 

America," in The Century of the Holy Sp irit: 100 Years of Pentecostal and Charismatic Renewal, 1901 -2001, ed. 

Vinson Synan, 39-68 (Nashvi ll e: Thomas Nelson, 2001 ); and C. M. Robeck, Jr. , "Azusa Street Revival,'. in The 

N ew International DictionaJy of Pentecostal and Charismatic Movements, ed. Stanley M. Burgess and Eduard .M. 

Van der Maas, 344-50 (Grand Rapids: Zondervan, 2002). 
4 On Seymour 's contact with and infl uence from the "Evening Light Saints," see B. Scott Lewis, "Will iam J. Seymour: 

Follower of the 'Evening Light,"' Vvesleyan Theological Journal 39, no. 2 (Fall 2004): 167-83. For general 

studies on the Church of God (Anderson, Ind .) or "Evening Light Saints," see Charles Ewing Brown, When the 

Trumpet Sounded: A History of the Church of God Reformation Movement (Anderson, Ind.: Warner, 1951) and 

John W. Smith, The Quest for Holiness and Unity: A Centennial History of the Church of God (Anderson, Indiana) 

(Anderson, Ind.: Warner, 1980). 
5 Sources for the li fe and teachings of Charl es Fox Parham include James R. Goff, Fields Vvhite Unto harvest: Charles 

Fox Parham and the Missionary Origins of Pentecostalism (Fayettevil le: University of Arkansas Press, 1988) and 

Sarah E. Parham, The Life of Charles F. Parham, Founder of the Apostolic Faith Movement (Joplin, Mo. : n.p. , 

1930). 
6 Most contemporary academic works emphasize Will iam J. Seymour as the fa ther/fou nder of the Pentecostal 

movement, indicating a turn ing away from Charl es F. Parham and the 1901 origins of Holiness/Pentecostalism. 

The first issue of Seymour' s The Apostolic Faith, however, indicates clearly that "this work began about five years 

ago last January, when a co mpany of people under the leadership of Chas. Parham, who were studying God ' s word, 

tarried fo r Pentecost in Topeka, Kan." (September 1906): 1. 
7 William Joseph Seymour ' s life and teachings are covered in two unpublished dissertations. See Douglas Nel on. 

"For Such a Time as This: The Story of Bishop Will iam J. Seymour and the Azusa Street Revival" (Ph.D. di s ., 
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Seymour, as the story goes, was left to begin a cottage home prayer meeting vvith African American 
domestics and janitorial employees.8 On April 9, 1906, the first person began to speak in tongues and 
the Apostolic Faith movement spread to the point that a larger meeting place was needed . From the 
house at 214 Bonnie Brae Street to the former church building turned warehouse at 312 Azusa Street, 
the congregation relocated and the news of Pentecost spread 

The meeting was then transferred to Azusa Street, and since then multitudes have been coming. 
The meetings begin about ten o'clock in the morning and can hardly stop before ten or twelve at night, 
and sometimes two or three in the morning, because so many arc seeking, and some are slain under the 
power of God. People are seeking three times a day at the altar and row after row of eats have to be 
emptied and filled with seekers. We cannot tell how many people have been saved, and sanctified, 
and baptised [sic] with the Holy Ghost, and healed of all manner of sicknesses. Many are speaking in 
new tongues, and some are on their way to the foreign fields, with the gift of the language. We are 
going on to get more of the power of God.9 

Because of what people saw on the outside and saw and heard on the inside, some seekers after 
Pentecost passed by 312 Azusa Street. Many churches have been praying for Pentecost, and Pentecost 
has come. The question is now, will they accept it? God has answered in a way they did not look 
for. He came in a humble way as of old, born in a manger. 10 The global Pentecostal movement 
began from this humble manger. It moved far beyond the small building ( 40 feet by 60 feet) to the 
end of the earth. Many seekers came to investigate the reports about the new Pentecost in Los 
Angeles. Included in the list of visitors to Azusa Street, a veritable "who 's who" of early Pentecostal 
history, \Vere Frank Bartlcman (1871-1936), Glenn Cook (1876-1948), William H . Durham 
(1873-1912), A.G. Garr (1874-1944), and C.H. Mason (1866-1961). 11 Each issue of The Apostolic 
Faith reported new locations where Pentecost was spreading as well as accounts of missionary tongues. 
Although there were, no doubt, hot and not so hot spells, the revival has been measured as lasting from 
1906 until 1913. 12 

University of Birmingham, 1981) and Rufus Gene William Sanders, "The Life of William Joseph Seymour: Black Father of the Twentieth Century Pentecostal Movement" (Ph.D. diss., Bowling Green State University, 2000). 8 Robert Owens, "The Azusa Street Revival: The Pentecostal Movement Begins in America," in The Century of the Holy Spirit: 100 Years of Pentecostal and Charismatic Renewal, 1901-2001 (Nashville: Thomas Nelson 2001) 46-55. 
9 Apostolic Faith (Los Angeles) (September 1906): 1. 
10 Ibid. 

' ' 

11 For a list of biographical/autobiographical materials on these Pentecostal leaders, see Robert Mapes Anderson, 
Vision of the Disinherited: The Making of American Pentecostalism (New York: Oxford University Press, 1979) 290-95. 

' 12 The 1913 end date is from C. M. Robeck, Jr. "Azusa Street Revival," in The New International Dictionary of Pentecostal and Charismatic Movements (hereinafter NIDPCM), ed. Stanley M. Burgess and Eduard M. Yan der Maas (Grand Rapids: Zondervan, 2002), 344. 
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PyeongYang 190713 

The Pyeong Yang revival took place in the Central Presbyterian Church during the Winter Bible 

Training Class for Men (January 2-15, 1907) with 1,500 present, Methodists and Presbyterians 

together. The Methodist and Presbyterian missions had agreed to work together as the General 

Council of Evangelical Missions in Korea. 14 The revival began Monday night (January 14) and 

lasted through the next day and night. While the Training Class ended on January 15, the message of 

Pentecost was taken back to the provinces, cities, and villages in Korea by missionaries and Christians 

who had experienced the fire of confession and repentance in PyeongYang. It will help to read G. S. 

McCune's account of the revival: 

It was estimated last night there were two thousand men crowded into that building, and 

there were no fewer in the building this evening, I 'm sure. After Mr. Hunt 's sermon Mr. 

Lee said a few words. The latter said, "Let us pray," and immediately the room full of 

men was filled with voices lifted to God in prayer. I am sure that most of the men in the 

room were praying aloud. It was wonderful! No man prayed with a loud voice, and yet, 

if you would listen, you could distinguish between the different ones. Some were crying 

and pleading God's forgiveness for certain sins which they named to Him in prayer. All 

were pleading for the infilling of the Holy Ghost. Although there were so many voices, 

there was no confusion at all. It was all a subdued , perfect harmony. I cannot explain it 

with words. One must surely witness such to be able to understand it. There was an 

absence of the sensational, the "emotional" (in the sense in which the word is so ofte n used), 

and there was perfect concentration in the prayer of each one. And it is only the 

beginning! What great blessings are in store for us the coming days and evenings! ... The 

men who preached were filled with the Holy Ghost, else they couldn ' t have spoken as they 

did and we wouldn ' t have seen and heard what I have related above. I am sure you will 

join us in prayer for this same thing that we are praying for-that these men may take to 

their groups the power received here and that the work may increase more than we have 

ever seen work grow. Vi 

Transpacific Connections and Disconnections 

In the popular accounts of revival there is a spiritual geography, where one revival begins because 

of another, markers along the highway of spiritual outpouring. At times it is a testimony of the 

universal nature of revival , emphasizing the supernatural. At other times, it becomes a matter of 

revival succession to gain spiritual legitimation. When I attempt to map the relationship between 

Azusa and Pyeong Yang, I run into difficulty because there is no clear line from one to the other. At 

the most, the historical connection is only indirect, one of a common thread that passed through W ales 

and India, nearly equivalent to the power of myth, but one that was communicated by living witnesses 

n For further reading on the PyeongYang revival , see William Blair and Bruce Hunt, The Korean Pentecost and the 

Sufferings iVhich Followed (Edinburgh: Banner of Truth, 1977, originally published 191 O); Allen D. Clark, A 

History of the Church in Korea. rev. ed. (Seoul: Christian Literature Society of Korea, 1971); Jonathan Goforth, 

iVhen the Spirit 's Fire Swept Korea (Elkhart, Ind.: Bethel, 1984); George Heber Jone , The Korean Revival (New 

York: The Board of Foreign Missions of the Methodist Episcopal Church, 1910); and Yong-Kyu Park, PyeongYang 

DaeBuHeung UnDong [The Great Revivalism in Korea: Its History, Character, and Impact, 1901 -1910] (Seoul : 

SaengMyeong Ui MalSseum Sa, 2000). 
14 Allen D. Clark, A History of the Church in Korea (Seoul : Christian Literature Society of Korea, 1971), 168. 
15 G. S. McCune, "The Holy Spirit in Pyeng Yang," The Korea Mission Field (Seoul, Korea) (January 1907): 1-2. 
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who had heard from others. Thus there are both connections and disconnections. ' 
From the writing of Frank Bartleman, we learn about the strong connection between the Azusa 

Revival and the earlier revivals in Wales and India. "The present world-wide revival was rocked in 
the cradle of little Wales. It was ' brought up ' in India, following; becoming full grown in Los 
Angeles later. '' 16 

The connection between Azusa and Wales, at least, was more than mythical. Joseph Smale 
(1867-1926), the pastor of First Baptist Church, First New Testament Church, and the Upper Room 
Mission (in chronological sequence), traveled to Wales and met with Evans Roberts.

17 
Frank 

Bartleman was in correspondence with Evan Roberts, asking that the saints in Wales pray for the 
believers in Los Angeles. 18 The revivals in Wales and India were also reported to the church 1n 
Korea ; they were noted as models to be repeated in Korea. 

When we compared our results in Korea with those in China, Japan and elsewhere, we saw that our 
ingatherings far exceeded anything in those lands, and we came to the conclusion that probably God 
did not intend to grant us greater blessings than we had already seen. But we got our eyes opened at 
Seoul , in September, 1906, when Dr. Howard Agnew Johnston, of New York, told us of the revival in 
the Kassia Hills, India, in 1905-6, where they had baptized 8,200 converts during the two years. 19 

Wales was also reported by Johnston in his messages of September 1906, titled "Steps to Spiritual 
Power."20 It is interesting to note that Wales is mentioned more in the USA and India more in Korea. 

After the revival began in Los Angeles, an army of missionaries were dispatched by the Holy 
Spirit to all points east, west, north, and south. The reports of missions to Asia focused on China and 
India, with an occasional mention of Ceylon (Sri Lanka). Korea (Corea) is cited only once in a 
testimony received from Mr. and Mrs. H. M. Turney of Honolulu, Ha\vaii. "Myself and wife have 
both spoken in the Corean language. Coreans present testifying to the same. We believe that will 
be our next field of labor."

21 
lg-Jin Kim 's history of the Korean Pentecostal movement makes no 

mention of the Turneys and their mission to Korea.22 

Another distance between Los Angeles and Pyeong Yang is ecclesiastical. Los Angeles was 
represented by radical holiness, the very margins of Wesleyan/Holiness theology and spirituality. 
In contrast to the membership at Azusa, the Korean missionaries and church members were affiliated 
with mainline denominations. 

Frank Bartleman wrote How "Pentecost" Came to Los Angeles-How It Was in the Beginning 
(1925); it remains the fullest account of the revival. Issues of The Apostolic Faith provide another 
source for understanding the events and interpretation of revival in Los Angeles. Two reports were 
w ritten by missionaries who participated in the PyeongYang Revival: William Newton Blair 
(1876-1970) and Jonathan Goforth (1859-1936). Blair's account was first published as The Korea 

16 Frank Bartleman, Azusa Street (S. Plainfield , N. J.: Bridge Publishing, 1980), 19. 17 C. M. Robeck, Jr. "Smale, Joseph" in NIDPCM : 1074. 18 Bartleman, Azusa, 31. 
:

9 Jonathan Goforth, When the Spirit 's Fire Swept Korea (Elkhart, Ind.: Bethel Publishing, 1984), 7. 
:
0 " Recent Work of the Holy Spirit in Seoul," The Korea Mission Field (Seoul , Korea) 3, no. 3 (March 1907): 41. ~ 1 "In Honolulu," The Apostolic Faith (Los Angeles) (February-March 1907): 1. 22 lg-Jin Kim, History and Theology of Korean Pentecostalism: Sunbogeum (Pure Gospel) Pentecostalism (Zoetermeer, 
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Pentecost: And Other Experiences on the Mission Field (1910). At the time of the PycongYang 

Revival, Blair was as igned to the PyeongYang Station and had ''pastoral charge of North church and 

charge of Anju and Yung You circuits.''23 Goforth was serving as a missionary in Manchuria, and 

was visiting Korea at the time of the revival. Hi account was published a iVhen the Spirit's Fire 

Swept Korea (1943 ?). It appears that the only transpacific connection is the shared te timony of the 

earlier revivals in Wales and India. Otherwise, the many di connections would indicate that there is 

no common revival heritage between Azusa and PyeongYang. That explains the absence of any 

mention of Pyeong Yang in historical accounts of early twentieth-century revivals. Obviou ly the two 

revivals did not know of one another. Yet, there is a shared theology that brings the two revival , on 

opposite sides of the Pacific, within communal territory. The basis of the comparison in my study is 

the shared significance of tongues and the challenge of ideological boundaries. First, I will examine 

the significance of tongues in both revivals, as shared testimony of divine pre ence. 

Revival Tongues 

In theological circles the mention of "tongues" will cause most people to think of Pentecostals . It 

is not only the outsiders that consider speaking in tongues to be the most significant or key doctrine; 

Pentecostals themselves have joined the chorus in a self-affirming tone.24 I will attempt to bypass the 

discussion of tongues as initial evidence and move beyond the Pentecostal movement proper in order 

to view the potency of tongues in religious experience, thus constructing a bridge, so to speak, 

between Los Angeles and PyeongYang, and creating a basis for understanding revivalism. 

Frank Macchia has contributed to a wider understanding of glossolalia by examining the 

expenence theologically, by aiming at "a theology of tongues that would critically develop the 

theological implications in the theophanic experience of God that most Pentecostals feel tongues 

symbolizes."25 Tongues as a communal religious experience can lay the groundwork for moves 

beyond ideological boundaries, challenging the spiritual status quo and calling for reform. 

The experience of tongues at Azusa, following the teaching of Charles F. Parham, was viewed as 

missionary tongues, the ability to preach the gospel in other languages, previously unlearned by the 

believer. From the first issue of The Apostolic Faith numerous reports of speaking in tongues in 

known human languages were reported. With the testimony of people who understand their language 

being spoken, more and more the emphasis was upon "unlearned" tongues rather than "unknown·' 

tongues. "On Aug. 11 t11, a man from the central part of Mexico, an Indian, was present in the meeting 

and heard a German sister speaking in his tongue which the Lord had given her. He understood and 

The Netherlands: Uitgeverij Boekencentrum, 2003). 
2J "Presbyterian Mission, North." The Korea Mission Field (Seoul, Korea) (September 1906): 231. 
24 William Menzies, an Assemblies of God scholar, defines Penteco ta! hermeneutics as having two essential beliefs: 

subsequence and initial evidence. See his "The Methodology of Pentecostal . Theology:_ An E ay on 

Hermeneutics," in Essay on Apostolic Themes, ed. Paul Elbert (Peabody, Mass. : Hendnckson, 198) ), 1-14. 

25 Franko. Macchia, "Sighs too Deep fo r Words: Toward a Theology of Glossolalia," Journal of Pentecostal Theology 

1 (October 1992): 54. 
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through the me sage that God gave him through her, he was most happily converted so that he could 
hardly contain his joy."'26 Members of the Apostolic Faith Mission were so convinced that they were 
speaking fluently in real languages that many would travel to the mission field to preach. Alfred and 
Lillian Garr experienced Spirit baptism and tongues at Azusa and headed for India and later China. 
Lillian believed that she "could speak both Tibetan and Chinese. ''

27 

While some of the missionaries began the arduous task of language acquisition, others employed 
translators to help communicate the gospel to the Chinese. "Bro. Mok Lai Chi acted as interpreter for 
Bro. Garr.''28 The Holiness/Pentecostal periodicals of the first decade of the twentieth century, 
however, continued to report the actual preaching or testifying in foreign languages, some even had 
signed tatements with the names of witnesses as proof of foreign language competence. 

The testimonies concerning tongues were not all on the side of missionary tongues. There were 
reports of "the heavenly anthem," praying in the Spirit, and passages of Scripture spoken in tongues 
and interpreted in English for the edification of the assembly. 29 The variety of explanations related to 
speaking in tongues indicates that glossolalia was a heightened spiritual experience above the level of 
its u ages. Indeed, the very experience of revival was established in spiritual language. In Los 
Angeles the spiritual language was speaking in tongues in--as explained above--a variety of forms and 
for different purposes 

When we consider the accounts of revival in Pyeong Yang, the use of tongues is not missionary 
tongues or glos olalia, but a blending of voices in prayer and confession. Graham Lee's testimony 
helps us to understand the role of spiritual language at Pyeong Yang. 

Some of us were praying for two men especially. Mr. Kim and Mr. Chu, for we felt that 
these two men had things in their lives that needed to be confessed. The climax came 
when Mr. Kim gained the needed strength. He was sitting on the platform and suddenly he 
arose and came forward and was immediately given an opportunity. He confessed to 
hatred in his heart for the other brethren and especially for Mr. Blair, and then he went all to pieces. It was terrible beyond description, the agony that man went through. He fell to the 
floor and acted like a man in a fit. When he broke down the whole audience broke out in a 
perfect storm of weeping and they wept and wept and wept. We missionaries were 
weeping like the rest, and we simply couldn't keep from it. While they were weeping Mr. 
Kang got up to pray, and that poor man agonized in prayer, and then he broke down 
completely and wept as if his heart would break. The brethren gathered around. put their 
arms about him, and soon he became quiet, then it was beautiful to see him go to Mr. Kim. 
put his arms lovingly about him, and weep with him. When Mr. Kim, broke he turned to 
Mr. Blair and said , "Pastor Blair, can you forgive me, can you forgive me?'' Mr. Blair got 
up to pray, said the word "Father" twice and he could go no further, he was beyond words. 
The audience kept on weeping and it seemed as if they could not stop. At last we had to 
sing a hymn to quiet them, for we feared that some might lose control of themselves. 
During the singing they quieted down and then the confessions began again and so it went 
on until two o 'clock.30 

26 The Apostolic Faith (Los Angeles) (September 1906): 3. 27 Daniel Bays, "The Protestant Missionary Establishment and the Pentecostal Movement," in Pentecostal Currents in American Protestantism, ed. Edith L. Blumhofer, Rus ell P. Spittler, and Grant Wacker (Urbana and Chicago: University of Illinois Press, 1999), 53. 
28 E. May Law, Pentecostal Mission ivork in South China (Falcon, N. C.: Falcon Publishing Co., c. ] 916), 2. 29 See "The Heavenly Anthem," The Apostolic Faith (Los Angeles) (January 1907): 3 and The Apostolic Faith (Los Angeles) (December 1906): 3. 
10 G. Lee, "How the Spirit Came to Pyeng Yang," The Korea Mission Field (Seoul, Korea) (March 1907): 34-35. 
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The power of religious experience at the Pyeong Yang revival was such that the spiritual language 

of confession expressed the deepest and most profound levels of repentance, while at the same time it 

showed the inability of language to express religious experience, as being "beyond words .. , 

There are distinct usages of spiritual language in Los Angeles and in PyeongYang. Speaking in 

tongues at Azusa and tears of repentance at Pyeong Yang are connecting links in a spiritual geography 

that encompasses global revival; revival that is expressed beyond language, culture, and ideology. 

Macchia describes the transforming power of glossolalia. 

Whenever glossolalia is experienced in Acts barriers are broken down between people: 

between rich and poor (ch. 2), between Jew and Gentile (ch. 10) and between Christians and 

the followers of John the Baptist (ch. 19) ... 

Glossolalia in this context is to be seen as an unclassifiable language that points to the 

hidden mystery of human freedom before God, a mystery that cuts through differences of 

gender, class and culture to reveal a solidarity that is essential to our very being and that is 

revealed to us in God 's own self-disclosure. It is the lowest common denominator 

between people who might be very different from one another, revealing a deep sense of 

equality that cannot be denied and that challenges any discrimination based on gender, class, 

or race.31 

Spiritual language begins the process of challenging the status quo and pushing the boundaries of 

ideology. As such, revival tongues remain powerful symbols of renewal and awakening. 

Ideological Boundaries 

Two ideological boundaries that were tested by revivalism in Los Angeles and Pyeong Yang were 

denominationalism and race/nationality. In denominationalism, rigid lines are drawn and boundaries 

are enforced, based upon, not the confession of sins, but the confession of a particular creed. Revival 

tongues challenged the official pronouncements of denominational officials, and especially in the case 

of Azusa, the very organization of spirituality, and brought about the unity of the church. In matters 

related to race and nationality, lines are drawn for social interaction and are enforced to prove one 

group's superiority over another. Revival tongues at Azusa expressed the universal proclamation of 

the gospel, to all nations in all languages, to break through the boundaries of race and nationality. 

Against the current of human organization, Frank Bartleman expressed an anti-institutional spirit, 

going even farther than the anti-denominational longings of the missionaries in Korea. Bartleman 

expressed an ideal of spontaneous spiritual experience, where organization and planning remain its 

greatest threats. He wrote, "Prayer was not formal in those days. It was God breathed. It came 

upon us, and overwhelmed us. We did not work it up. We were gripped with real soul travail by 

the Spirit that could no more be shaken off than could the birth-pangs of a woman in travail , without 

doing absolute violence to the Spirit of God. It was real intercession by the Holy Spirit."
32 Again, 

Bartleman described the organization of the church as the primary threat to the revival spirit. 

31 Macchia, "Sighs too Deep for Words," 66. 
32 Bartleman, Azusa, 33. 
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The New Testament Church seemed to be losing the spirit of prayer as they increased their organization .... They were not even attempting to organize prayer, a thing impo~s~ble. Prayer is spontaneous. I felt it were better not to have organized than to lose the mi_n1stry of prayer and spirit of revival as a body. It was for this they had been called 1n the beginning. They had become ambitious for a church and organization. It seemed ~ar~ to them not to be "like the other nations (churches) ' round about them .... Human organ1zat1on and human programme leave very little room for the free Spirit of God.
33 

Bartleman was not alone in his insistence upon the sole leadership of the Holy Spirit; Seymour 
shared this vision as well: "The first thing in every assembly is to see that He, the Holy Ghost, is 
installed as the chairman. The reason why we have so many dried up missions and churches today is 
because they have not the Holy Ghost as the chairman. They have some man in His place ... .Jesus 
Christ is the archbishop of these assembUes, and He must be recognized."

34 

Obviously, Seymour's practice fell far short of Bartleman's ideal. The criticism came from 
Bartleman 's pen as he expressed his disappointment in the Azusa revival. 

Sure enough the very next day after I dropped this warning in the meeting I found a sign outside "Azusa" reading "Apostolic Faith Mission. ;' The Lord said: "That is what I told you. ' · They had done it. Surely a "party spirit" cannot be "Pentecostal." There can be no divisions in a true Pentecost. To formulate a separate body is but to advertise our failure; as a people of God.35 

It takes a lot of strength to resist all forms of institutionalism, and to be completely free from 
denominationalism. Seymour, out of concerns for the future of the Apostolic Faith Mission , wrote 
and published a "Constitution of the Apostolic Faith Mission" (1915). 

For the missionaries in Korea, the issues was cooperation on the road to organic union . The 
rhetoric of church union went into action among the missionaries in Korea. One example of the 
irenic spirit of cooperation in Korea is the division of territory between Presbyterian and Methodist. 
The so-called comity agreement was reported as an opportunity to be "connected with the other 
mission, without giving occasion for rivalry and jealousy."36

. 

Two years before the PyeongYang revival (1905), the General Council of Evangelical Missions in 
Korea was set up as a cooperative body among the four Presbyterian and the two Methodist missions. 
The council's aim was to be "cooperation in Christian work, and eventually the organization of one 
evangelical church in Korea."37 

The PyeongYang revival was an interdenominational meeting from 
its beginning. Even the preparatory period from 1903 in Wonsan was marked as a cooperative 
program of Methodists and Presbyterians. 

Further acts of cooperation included: "boys' intermediate schools in Seoul and Pyeng Yang, 
medical work in Pyeng Yang, publication of Sunday-school literature, hymn book, the Korea Mission 

·
11 Bartleman, Azusa, 31. 
·
14 

William J. Seymour, "The Holy Spirit Bishop of the Church," The Apostolic Faith (Los Angeles) (September 1907): 3. 
35 Bartleman, Azusa, 68. 
36 W. B. Harrison, "The Union Movement in Korea," The Korea Mission Field (Seoul, Korea) (September 1906): 201. 37 

George Thompson Brown, Mission to Korea (Seoul, Korea: Presbyterian Church of Korea, Department of Education, 1962), 77. 
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Field, a church paper, and the Union Publishing House."38 The PyeongYang revival had an affect 

upon the unity of the churches in Korea. "All denominational lines seem wiped out, and we wonder 

that we could ever have attached importance to them, or have allowed ourselves to be cramped by 

them."
39 

Although, organic union never became a reality, it nonetheless remained a manifestation of 

the revival that people would continue to fervently pray for one another. 

Pyeng Yang is praying for all Korea-and it is praying as one man, "shoulder to shoulder," 

missionaries, their servants. Presbyterians, Methodists, school boys, school girls, teachers, 

church officers, men and women from every class and condition. Unofficially, but 

organized thoroughly as by the Spirit, they are interceding for thousands of people in the 

other parts of the land of Korea and the world.40 

Now we turn our attention to issues related to race and nationality. Both of the revivals challenged 

the status quo of race and national identity, although in quite different ways. In Los Angeles the 

issue was race, especially black and white. In PyeongYang it was nationality, Japanese colonialism 

was on the rise and Korea was now an occupied nation. 

Bartleman described the racial character of the meetings at 312 Azusa when he wrote, "There were 

far more white people than colored coming. The 'color line' was washed away in the blood."41 

This was not Bartleman 's personal crusade, but one which was shared by many of the members of the 

Apostolic Faith Mission. It was reported in The Apostolic Faith: "One token of Lord ' s coming is that 

He is melting all races and nations together, and they are filled with the power and glory of God."
42 

The eschatological emphasis on world mission meant that people of all colors would abide in the 

shalom of God forever. It did not last that long in Los Angeles. The "color line" crept back into the 

sanctuary. 

Three events made it impossible for Seymour to ignore race. First, Charles F. Parham visited the 

Apostolic Faith Mission and hurled racist remarks at the worshipers and Seymour the pastor. Second, 

Florence Crawford left Los Angeles with the mailing list for The Apostolic Faith. Finally, William H . 

Durham attempted to wrestle control of the congregation away from Seymour. Article F of the 

"Constitution of the Apostolic Faith Mission" read "The founder and organizer of the mission shall be 

the bishop. He shall be a colored person, thoroughly converted and sanctified."
43 

The missionaries in Korea believed that revival called for a radical repentance. Blair wrote, "We 

felt that the Korean Church needed not only to repent of hating the Japanese, but a clearer vision of all 

. . G d ,,44 sin against o .... The tense relationship between the Korean church and the Japanese colonial 

powers increased over time. There is no doubt that there was widespread repentance and confession 

38 W. B. Harrison, "The Union Movement in Korea," The Korea Mission Field (Seoul, Korea) (September 1906): 201 . 

39 Mrs. W. M. Baird, "The Spirit Among Pyeng Yang Students," The Korea Mission Field (Seoul , Korea) (May 1907): 

67. 
40 W. B. Hung, " Impressions of an Eye Witness," Th e Korea Mission Field (Seoul , Korea) (March 1907): 38. 

41 Bartleman, A zusa, 54. 
42 Th e Apostolic Faith (Los Angeles) (February-March 1907): 7. 
43 William J. Seymour, The Doctrines and Discipline of the Azusa Street Apostolic Faith Mission of Los Angeles, 

California (Los Angeles: by the author, 1915; reprint, Joplin, Mo. : Christian Life Books, 2000), 38 (page citation is 

to the reprint edition). 
4~ William Blair and Bruce Hunt, Th e Korean P entecost and the Sufferings Which Followed (Edinburgh: Banner of 

Truth, 1977, originally published 1910), 66. 
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of sins in the Korean church, but to be free from hatred of the Japanese would not come easily. Even 
National Independence in 1945 failed to heal all the wounds from the forty years of bondage, much 
le s bring complete reconciliation between Japan and Korea. 

Conclusion 

The report of the missionaries in Korea on the eve of the PyeongYang revival was that they were 
"on the borders of Canaan."'45 Ideological boundaries are not easily crossed, much less destroyed. 
It is hope that religious revival , at the minimum, should bring about renewal and awakening within the 
church. That is the primary reason for revival , to turn again, to return again. The believers in Los 
Angeles and PyeongYang witnessed change within the sanctuary, a reordering of both vision and 
passion. 

It is hoped that more can be said concerning piritual language, and perhaps a bridge might be built, 
to connect between different experiences of revivalism. The focus on either the mere emotionalism 
of revivals or the social change engendered by them leaves a lot in the middle. It is a large 
theological middle, a rich resource. Transpacific revivalism is still a subject under construction; it is 
hoped that this small beginning will add some insight to the broader field of study. 

45 
J. R. Moose, "A Great Awakening," the Korea Mission Field (Seoul, Korea) (January 1906): 52. 
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I) William G. Mcloughlin. Rerh·als, Awakenings, and Reform: An Essay on Religion and Social Change in America. 

I 607-1977 (Chicago: University of Chicago Press. 1978). 8. 

2) The following studies present the relationship between religious revivals/movements and social change: Donald W. Da) ton. 

Discovering an Evangelical Heritage (New York: Harper & Row. 1976): Nathan 0. Hatch. The Democrati:ation of 

American Christianity (New Haven: Yale University Press. 1989): Frank Lambert. "Pedlar in Dirinity ··_. George IVl11tefleld 

and the Transatlantic Revira ls, J 7 3 7- 17 70 (Princeton. NJ.: Princeton University Press. 1994 ): and Timothy L. m ith. 

Revira/ism and Social Reform in Mid-Nineteenth-Century America (New York: Abingdon. 1957): Harry S. Stout. The 

Divine Dramatist: George Whitefield and the Rise of Modern Evangelicalism (G rand Rapids: Eerdmans. 1991 ): George M. 

Thomas. Revivalism and Cultural Change: Christianity, Nation Building. and the Afarket in the Nineteenth-Century L'nited 

States (Chicago: University of Chicago Press. 1989). 
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3) For funher reading on the Azusa Street (Los Angeles) revival, see Frank Bartleman, A:::usa Street (S. Plainfield. N. J.: Bridge Publishing, 1980), a reprint of How "Pentecost" Came to Los AngelesHow It /fas in the Beginning ( 1925 ): Joe Creech. "Vis ions of Glory: The Place of the Azusa Street Revival in Pentecostal History," Church History 65 ( 1996): 405-24: Robert Owens. "The Azusa Street Revival: The Pentecostal Movement Begins in America." in The Century of the Holy Spirit: JOO rears of Pentecostal and Charismatic Renewal. 1901-2001. ed. Vinson Synan, 39-68 (Nashville: Thomas Nelson, 2001 ): and C. M. Robeck. Jr.. "Azusa Street Revival," in The New international Dictionary of Pentecostal and Charismatic Movements. ed. Stanley M. Burgess and Eduard M. Van der Maas, 344-50 (Grand Rapids : Zondervan, 2002). 
4) On Seymour's contact with and influence from the "Evening Light Saints," see B. Scott Lewis, "William J. Seymour: FolloYver of the 'Evening Light/" Wesleyan Theological journal 39, no. 2 (Fall 2004): 167-83. For general studies on the Church of God (Anderson, Ind.) or "Evening Light Saints," see Charles Ewing Brown. When the Trumpet Sounded: A History of the Church of God Reformation Movement (Anderson, Ind .: Warner. 1951) and John W. Smith, The Quest for Holiness and Unity: A Centennial History of the Church of God (Anderson, Indiana) (Anderson, Ind .: Warner, 1980). 
5 ) Sources for the life and teachings of Charles Fox Parham include James R. Goff, Fields White Unto haniest: Charles Fox Parham and the Missionary Origins of Pentecostalism (Fayetteville: University of Arkansas Press, 1988) and Sarah E. Parham. The Life of Charles F. Parham, Founder of the Apostolic Faith Movement (Joplin, Mo .: n.p .. 1930). 
6) Most contemporary academic works emphasize William J. Seymour as the father/founder of the Pentecostal movement. indicating a turning away from Charles F. Parham and the 1901 origins of Holiness/Pentecostalism. The first issue of Seymour's The Apostolic Faith. however, indicates clearly that "this work began about five years ago last January, when a company of people under the leadership of Chas. Parham, who were studying God's word, tarried for Pentecost in Topeka, Kan." (September 1906 ): 1. 1) William Joseph Seymour's life and teachings are covered in two unpublished dissertations . See Douglas Nelson. "For Such a Time as This: The Story of Bishop Willi am J. Seymour and the Azusa Street Revival"(Ph.D. diss., University of Birmingham . 1981 ) and Rufus Gene William Sanders. "The Life of William Joseph Seymour: Black Father of the Twentieth Century Pentecostal Movement" (Ph.D. diss., Bowling Green State University, 2000). 

8) Robert Owens, "The Azusa Street Revival: The Pentecostal Movement Begins in America," in The Century of the Holy Spirit: J 00 Years of Pentecostal and Charismatic Renewal, 1901-2001 (Nashville: Thomas Nelson, 200 I}, 46-55. 
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