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THE LORD'S SUPPER: TERMS OF ADMISSION.

Substance of a Sermon, by Rev. Wm. H. McIntosh, Pastor of the Baptist Church,

at Marion, Alabama.*

"We desire to 7i ear of thee what thou thinkest; for as concerning this

sect we know that everywhere it is spoken against. Acts xxviu, 22.

The gospel of the Son of God lias encountered opposi-

tion at every step; and, from the days of its earliest pro-

mulgation to the present hour, its advocates have been
compelled to contend earnestly for the faith once de-

livered to the saints." This opposition has been aggra-
vated or modified by circumstances. Education and pre-

judice, secular advantage and the arm of ecclesiastical

and civil power, have all in their turn exerted their in-

fluence against the truth. This has been the case," not

only with regard to Christianity as a system, buf also

with respect to some of its doctrines, while others have
been received ; and to no part of its teachings, perhaps,

has th6re been more decided hostility of late years than
that which, by appointment, is the subject of this dis-

course—the restricted communion of Baptist churches.

This practice is held up by its opponents as illiberal,

odious and uncliristianlike. ^'What, unite yourself to

a church that will not allow you to commune with other

Christians, who are as good as they are ? I am aston-

*XoTE.—This serinon was preached in Tuscaloosa, Alabama, during^ a
series of interesting^ meetings, held by the Baptist Church; and is, by their
request, furnished for publication.



74 * The Lord's Suj^per.

ishecl that you sliould tliink of joining a church so big-
oted and uncharitable or, I like their mode of ba])-

tism, and would have joined that church myself, but for

their close communion." Such expressions, you know,
are not uncommon. That some persons have conscien-
tious scruples on this subject, I entertain not a doubt

;

but with most of them, the difficulty exists only until

they examine it. Many excellent persons never examine
it ; others go to the examination, satisfied that it is

wrong, unwilling to be convinced of its propriety—and
it is not surprising that it should remain a stumbling
block in their way

; while I fear there are those who
make close communion" an excuse for the neglect of

a duty whose obligations press hard upon the conscience.

It is the scape-goat, upon whose horns they would fasten

their sin of disobedience, forgetting that the scape-goat

was not only the bearer of the sins of the people, but
also a witness of them.
The question before us is—7s the resbncted communion

of Baptist churches scriptural f If it be not, we are

bound, solemnly bound, to abandon it ; and I speak the

sentiment of a Baptist when I say, if it cannot be sus-

tained by the Word of God, let it fall to the ground
;

and I say more, if the Baptist church, in its organiza-

tion and its ordinances, does not conform to the pattern

given in the New Testament, the sooner the discovery is

made, and the sooner it crumbles to ruins, the better for

the world. If it is not God's building, I have no use for

it ; and I would not^ at the price of my life, lay another

stone upon its walls, and call it God's house. But if it

be scriptural—if we have in our organization the ele-

ments with which the apostles built, ''and are built

upon the foundation of the apostles and prophets, Jesus

Christ himself being the chief corner stone," (Eph. ii,

20,) we care not what odium may be cast upon this or

any peculiarity of our faith or practice. For our princi-

ples, we have contended century after century from the

the days of the apostles. For them our fathers met
undismayed the terrors of persecution, and we should

prove unworthy sons of noble sires if our loyalty to the
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truth could be shaken by the ridicule of the world com-
bined. No, not even the love which we bear our Chris-

tian brethren, and our fellowship with them in a common
gospel, (to some of whom we are bound by. the tenderesb

ties of nature, as well as grace—our fathers and our mo-
thers, our brothers and our wives,) can tempt us from
fidelity to God, and to the ordinances of his house. We
should deserve their contempt, as we should be conscious

of our own.
In this investigation, it is important that we. should

ascertain the conditions upon which a person may ap-

proach the Lord's table. What is required of one before

he can partake of the communion ? I reply, repentance

towards God, faith in the Lord Jesus Christ, and bap-
tism in the name of the Holy Trinity. It v/as designed
for those, and for those only, who, by conformity to the

gospel, should become members of Christ's kingdom
here. By the regenerating grace of the Spirit, we arc

introduced into the spiritual kingdom of Christ, (John
iii, 5,) made members of his spiritual body, (Eph. i, 23,)

and heirs of everlasting life, (John iii, 36). By bap-
tism, we are introduced into that visible organization

which is recognized as the church of Christ upon earthy

(Acts ii, 41—47). The supper is the ordinance of his

house, intended for those only who believe in Christ, who
have entered into his house in the way which he has pre-

scribed, and who eat and drink thereof in memory of

their crucified Lord— tliis do in remembrance of me,"
(Luke xxii, 19). The commission reads, Go teach all

nations, baptizing them," then 'teaching them to ob-

serve all things whatsoever I have commanded." One
of those commands was the observance of the supper.

This command we find obeyed after 'Hhey that gladly

received the word were baptized—and they continued
steadfastly in the apostle's doctrine and fellowship, and
in breaking of bread, and in prayers," (Acts ii, 41-42).

To the Corinthians the apostle writes, as often as ye
eat this bread, and drink this cup, ye do shew the Lord's
death till he come," (1 Cor. xi^ 26). It is then the or-

dinance of the Lord's house, intended for his people, not
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as an expression of fellowship with each other, though
this may be implied, but of their grateful remembrance
of his deatli

; and the qualifications that one must pos-

vsess, are repentance, faith and baptism. With neither
of these qualifications, are we autliorized to dispense.

An unbeliever, though baptized, has no right to it, he
does not discern the Lord's body, (1 Cor. xi, 29). Nei-
ther has he who has faith a right to it, without the other

pre-requisite, baptism. Baptism is that act by which
we declare ourselves to be tlie Lord's—that we are dead
to sin— buried with Christ by baptism into death : that

like as Christ was raised up from the dead by the glory

of the Father, even so we also should walk in newness of

life," (Rom vi, 4). It is to ^^put on Christ," (Gral. iii,

27). The bread and the Avine, the symbols of his body
and his blood, are the highest privilege of his church.

Now, if baptism is the initiatory rite, by which believers

are introduced into the phurch, then it must be a pre-

requisite to all the privileges of the churc^h. The oath

of allegiance to a government must precede the enjoy-

ment of the benefits that the government confers upon
its citizens. Upon this point evangelical denominations
are generally agreed. No Pa^do-Baptist church, adher-

ing to its own teachings, can or does receive to its fellow-

ship and communion, a person in their opinion unbap-
tized. To do so, would be a gross departure from the

rule prescribed in their own standards. Their practice

of infant baptism, if universal, would preclude the pos-

sibility of such an occurrence. If I am told that there

is a class of Christians respectable in numbers, and loved

for their active piety^ who do admit persons unbaptized
and unregenerate to their communion, I reply that their

])ractice conflicts with their Discipline," and it is not

for me to reconcile their inconsistencies. Here, then.

Baptists and Pifedo-Baptists are agreed, viz : that bap-

tism must precede communion.

WHAT THEN IS BAPTISM?

To no one would the gratification be greater than to
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him who addresses you, could we here be as well agreed

Math our brethren as we are upon that part of the sub-

ject which we have briefly noticed. Without question-

ing the integrity of those who differ with us, we must be

permitted to discuss this subject honestly, candidly, and

in the fear of God. Called upon, as I have been, to ex-

plain and vindicate the views of those with whom I am
associated, I am not at liberty to decline the task, and
should I utter plain truths, in unmistakeable language,

it is because the occasion demands it. We are to discuss

principles, not the character of those who entertain them.

I stand here, not as the champion of a party, but as a

minister of Jesus Christ ; not panting for victory, but in

fidelity to my Master speaking the truth in love." If

I know my own heart, I would not tread wantonly upon
a worm in my path,—much less could I trespass upon
the feelings of the lowliest of my race

;
and, least of

all, one who claims brotherhood with me in a common
Saviour. These remark's, I trust, will not be considered

out of place. They are offered, not as an apology—for

, truth needs none—but aware of the tenderness of feeling

that exists upon this subject, I would meet that portion

of my audience who may differ with me, (and who have
a right to differ withme^ if God's word is on their side,)

in the spirit of Christian candor and affection. If I give

you arguments, weigh them—if I present you the truth,

hear it for the truth's sake ; and if in searching for the-

2'>riceless gem, I am compelled to move the rubbish of

error that conceals it, surely the fault is not mine for ex-

posing error, but their 's who have substituted the tradi-

tions of men for the commandments of God. In answer
to the question, what is baptism? I reply, that only is

Christian baptism, which corresponds with the ordinance

as commanded by Christ and practiced by the apostles.

Any deviation from it, as to the subject to whom it is

administered, or the act itself, destroys its validity.

Now, to whom did Christ intend that this ordinance
should be administered. To ascertain the intention of a
legislator, we must appeal to the law itself. It must be
its own interpreter. The State of Alabama, as an illus-
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tration, has a law regulating the right of sutiVage. hi
substance it declares that every white male resident who
has attained the age of twenty-one years shall enjoy the
right of voting. Observe that not a word is said prohib-
iting any one from the exercise of this right ; it is a sim-
ple declaration of a privilege, appertaining to a certain

class of persons. Can any one else vote ? Can a female,

or a foreigner twenty-one years of age vote? Can a
white male twenty years, eleven months and twenty-five

days old vote ? Why not ? Is there anything said about
those who shall not vote ? Not a word. Yet the law
excludes every one who does not possess the requisite

qualifications, as effectively as if it uttered its interdict

to women, foreigners and minors. There is a law of bap-
tism, found in the commission, as recorded by Matthew,
(xxviii, 19, 20,) Go ye therefore and teach all nations,

baptizing them in the name of the Father, the Son, and
the Holy Ghost : teaching them to observe all things

whatsoever I have commanded you, and lo ! I am with
you always, even unto the end of the w^orld." By Mark,
(xvi, 15, 16,) Go ye into all the world and preach the

gospel to every creature. He that believeth and is bap-
tized shall be saved. He that believeth not shall be
damned." The first thing the apostles were directed to

do,—and acting under the same commission we are com-
manded to do likewise,—was to teach—^'preach the gos-

pel to every creature." What next? Him that believ-

eth baptize. Let us notice particularly the persons who
are contemplated in this law of baptism. They are ca-

pable of instruction, of receiving the gospel, of believ-

ing.

Now here is a person presented to me for baptism. J

read, ^'he that believeth and is baptized." Faith is here

made the ground upon which the candidate may be bap-
tized. Am I right ? Let us see how the apostles un-
derstood the commission. I turn to their Acts, (ii, 38,)
and I find Peter saying, Repent and be baptized, every

one of you," &c. What did the people? '^They that

gladly received his word were baptized/' (Acts ii, 41.)

I address the candidate before me, and enquire : Have



The Lord's Suppe7\ 79

you been instructed in the truths of the gospel ? Have
you repented of your sins ? Do you believe in the Lord
Jesus Christ? These are the qualifications according to

the commission, and I am comparing the qualifications of

the candidate with the requirements of the laAV of baptism.

But to the questions I propose, there is no response. The
subject has not heard them, cannot answer them, and is

as unconscious of the act to which he is a party, as if he
had not a soul. Is this the person embraced in the law,

which requires that he shall believe—then be baptized ?

Or perhaps while the unconscious babe slumbers upon its

mother's bosom, another party, who claims to represent

the subject, in its behalf says, I renounce the devil and
all his works," &c., while we very well know from his

life, that he has not renounced the devil, or any of his

works for himself, but is a child of the devil, and an heir

of perdition. And I think the question pertinent, who
is it that in this scene makes this renunciation ? Is it

the child ? He knows not that there is a devil^ or the
difference between him and an arch-angel. The sponsor?
No—he may have no design to do any thing of the kind.

Where is my authority for administering this ordinance
to either of these subjects ? In the commission ? Where ?

What part of it ? It reads he that believeth," and one
of these parties tells me frankly that he does not believe,

(that is, that he is not a Christian,) and I know the other

cannot.

But suppose that the sponsor does believe, the commis-
sion does not read, if A believes for B, that B shall be bap-
tized, but " //e that believeth," not through another, not
by proxy, but for himself, shall be baptized. Let us
press this point a little further. Faith is a pre-requisite

to baptism. It is also essential to salvation. B is inca-

pable of exercising faith, but A exercises faith for him.
(This is what the sponsor pledges, whether he is a Chris

tian or not—in the present case we suppose he is not.)

Upon that faith B is baptized—(Book of Common Pray-
er, p. 127.) Upon the same faith he is justified, and dy-

ing in infancy is saved—saved upon the faith which he
personally has not, but which A has for him ; for if it
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does not justify and save him, of what avail is it?

the surety, dies, and is damned because he " believeth
not"—B is saved because A believes—A- is lost because A
does not believe.

''All, but (a good Presbyterian remarks) that is the
Episcopal form of baptism, not ours. We contend that
only the children of believing parents, are entitled to tbe
ordinance." Very well, let us try your practice by the
commission, A is a believer—he possesses that faith

which entitles him to baptism under the commission. The
same faith justifies him before God. Upon that faith B,
his infant son, is baptized, and justified ; for if it does not
justify him, of what avail, I ask again, is it ? He is then
in a state of grace—favor w^ith God—bears '

' the seal of

our regeneration"—''being justified by faith, we have
peace with God through our Lord Jesus Christ." You
cannot separate justification from faith. B then is in a
state of grace, is he not ? But he lives to manhood, and
dies in impenitence. Has he fallen from grace? "Bap-
tism is a sign and seal of our regeneration and ingrafting

into Christ, and that even to infants."—I quote the con-

fession .of faith of the Presbyterian Church, (p. 298.) To
be engrafted into a thing, is to become one with that

thing. When you graft the branch of one tree upon
another tree, that branch becomes a member of the tree

—

it is one with it. To be ingrafted into Christ means to

be united to him—to be one with him ; but he who has
been one with Christ, lives and dies separate from him.
Has he not departed from that union—fallen from grace ?

This deduction is logical and unavoidable. I know that

my Presbyterian brethren repudiate the Arminian tenet,

that one may forfeit his state of grace, and die in his sins,

but their teachings upon this subject involves them in a
dilemma, from which I cannot extricate them. There is

taught in this connection another doctrine, not sanction-

ed by the scriptures—an imputed faith. The faith of

the sponsor or ofthe parent, is imputed to the child. Up-
on their faith the child is baptized. In tlie baptismal

service of the Episcopal Church, to the question " Dost

thou believe all the articles of the Christian faith as con-
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tained in the Apostles creed?" The sponsor, in the

name of the' child, answers, ^^I do/' In the confession

of faith, it is directed, that '^the infants of one, or both,

helieving/' (hut not of unbelieving ?) '^parents, are to be '

baptized." Then the faith of the parent is imputed to

the child, else why is faith demanded ? The fact is, the

commission so clearly requires faith before baptism, that

the advocates of infant baptism have been constrained to

impute it where it does not exist, and unfortunately for

all parties, in some instances, the person from whom this

faith is sought to be transferred, is as destitute of it as the .

infant who is to receive it.

In the ministration of baptism to infants in the Meth-
odist Episcopal Church, the minister is instructed to say,

Dearly beloved, forasmuch as all men are conceived and
born in sin, and that our Saviour, Christ, saith, none can
enter into the kingdom of God, except he be regenerate

and born anew of water and of the Holy Ghost, I beseech

you to call upon God the Father, through our Lord Jesus
Christ, that of his bounteous mercy he will grant to this

child that thing which by nature he cannot have ; that

he may be baptized with water and the Holy Ghost, and
received into Christ's holy church, and be made a lively

member of the same." And in the prayer that follows,

Sanctify this water for this holy sacrament ; and grant
that this child now to be baptized, may receive the ful-

ness of thy grace, and ever remain in the number of thy
faithful and elect children, through Jesus Christ our
Lord." To remain in a state, pre-supposes that we have
been brought into that state. I must have come into this

house, before it can be said that I remain in it. This child

is to be brought into the number of God's faithful and
elect children." How ? By the act which is about to be
performed, for Baptism (Dis., p. 15) is not only a sign

of profession and mark of difference, whereby Christians

are distinguished from others that are not baptized ; but
it is also a sign oi regeneration, or the new birth." By
baptism, then, he receives that thing which b}^ nature
he cannot have," that is, ^' the fulness of thy (God's)

grace." And here is baptismal regeneration, the source
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from which infant baptism comes. This is its birth-place.

Consult whatever guide you may, true as the needle to
the north, they all point you with fatal accuracy to Rome.

Is this denied? Their own witnesses shall testify. In
addition to what I have quoted from the Presbyterian
Confession of Faith, hear what Dr. Dwight says. In his

first sermon on baptism, he remarks, When children

die in infancy, and are scripturally dedicated to God in

baptism, there is much and very consoling reason furnish-

ed to believe that they are accepted beyond the grave."
What of those who have not been dedicated to Grod in

baptism ? Has not some spiritual grace been imparted
to those who have been baptized, and because of their bap-
tism, which has not been bestowed upon the unbaptized,

and which has fitted them for heaven ? It means this,

or it means nothing, and Dr. Dwight was not in the hab-
it of using unmeaning expressions. In an explicatory

catechism, or an Explanation of the Assembly's Shorter

Catechism, by Thomas Vincent, London," and endorsed
by a goodly number of names, published in New York,
1806, under the head of What is baptism?" the fol-

lowing question is asked : What are the benefits of the

covenant of grace, which, by baptism, we are made par-

takers of?" The answers are, "1. Admission into the

visible church. 2. Remission of sins, by Christ's blood.

3. Regeneration and sanctification by Christ's Spirit."

(p. 237.) In the Episcopal Prayer Book, the minister

says, after baptism, ''Seeing, dearly beloved brethren,

that this child is regenerate, and grafted into the body of

Christ's church, let us give thanks unto Almighty G-od

for these benefits, and with one accord, make our prayers

unto him, that this child may lead the rest of his life ac-

cording to this beginning." To regenerate, in theology,

means to renew the heart. A regenerate person is one

who is '' born again"—changed from a natural to a spir-

itual state. In the prayer subsequent to baptism, it is said,

*'We yield thee hearty thanks, most merciful Father, that

it hath pleased thee to regenerate this infant with thy Ho-
ly Spirit." I pass on to notice Mr. Wesley's doctrine

upon the same subject, which we shall find to be identi-
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cai with the teaching of the Prayer Book. He says, By
baptism, we who are ^ by nature children of wrath/ are

made the children of God. And this regeneration, which
our church in so many places ascribes to baptism, is more
than barely being admitted into the church, though com-
monly connected therewith.

'

' He says further, '
' By wa-

ter, then, as a means—the water of baptism—we are re-

generated, or horn again ; whence it is also called, by the

Apostle, the washing of regeneration." * * * '^Here-
in we receive a title to, and an earnest of ' a kingdom
which cannot be moved.' * * * In the ordinary way
there is no other means of entering into the church or

into heaven. * * * if infants are guilty of original

sin, then they are proper subjects of baptism, seeing

they cannot be saved unless this be washed away by
baptism."—(Wesley's Works, vol. 6, pp. 15, 16, New
York edition, 1832, issued by the Book Concern.) I am
indebted to Rev. Dr. Summers, (Summers on Baptism,

pp. 127-8,) for an extract from a Romish catechism.
Bishop England, in his catechism of the Roman Cath-

olic Faith, published for the use of his flock in Charles-
ton, S. C, feeds them with this instruction : What is

baptism? A sacred meat, which cleanses from original sin,

makes us Christians and children of God, and heirs to the
kingdom of heaven. ' Wherein is the difference between the
Romish Prelate, and the founder ofthe Methodist Church?
Bishop England says, ^' baptism is a sacrament which
cleanses from original sin."—Mr. Wesley saj's of infants^

They cannot be saved unless this (original sin) be wash-
ed away by baptism." Again, the Bishop says, that

baptism ''makes us Christians and children of God."
Mr. Wesley says, ''By baptism, we who are by nature
children of wrath, are made the children of God." The
Bishop continues, "and heirs to the kingdom of heaven."
Mr. Wesley assures Tiis flock " Herein (by baptism) we
receive a title to and an earnest ofa kingdom which cannot
be moved." Another question is, "Is baptism necessary

to salvation?" Bishop England answers, "Yes : without it

we cannot enter the kingdom of God." Mr. Wesley re-
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plies, ^' There is no other means of entering into the
church or into heaven.

'

'

In what do they differ ? Hear their language, with-
out their names, and can any one decide which savors
most of baptismal regeneration ? Let us return for a
moment to the Book of Discipline. In the prayer be-
fore baptism are these words :

—" Look upon this child,

wash him, and sanctify him with the Holy Ghost."
What do these words mean ? Wash him" how? Lite-

rally, with water? The words that follow, and sancti-

fy him with the Holy Ghost," teach that connected with
the external rite, there is a spiritual cleansing, of which
baptism is the symbol—the ^^sign of regeneration, or the
new birth" as expressed in the '^articles of religion,"

under the head ofbaptism. Again, in the same prayer,
* ' Grant that the old Adam in this child may be so buried,

that the new man may be raised up in him." The old

man. Dr. Clarke defines (notes on Kom., 6 : 6,) ^^Our wick-
ed, corrupt and fleshly self." The prayer then means,
that this wicked, corrupt and fleshly nature may be
changed to a new creature, at the time of baptism, in con-

nection with baptism—for * '^baptism
,
(says the Discipline,)

is a sign of regeneration, or the new birth." Dr. Sum-
mers says, '^Nothing, indeed^ is clearer than that bap-

tismal regeneration is the doctrine of the Church ofEng-
land.

'

' I humbly opine that her Wesleyan daughter has

followed her maternal lessons, ^^not wisely, but too well."

If the parent has ^' eaten a sour grape, the chiMren's
teeth are set on edge."

I may be told that in the Discipline, baptism is called

the sign of regeneration, and therefore is not regenera-

tion." Well, how does that mend the matter? A sign

is the representation of something signified. A soldier's

dress is the sign of his profession—not the profession, but

a declaration of it. It indicates what the wearer is, a

soldier. A sign-board by the way-side is not the road,

but it tells me there is a road, and points me to it. ^'Bap-

tism is a sign of regeneration"—not regeneration, but it

expresses the fact of a new birth. Where ? In the sub-

ject who bears the sign. Then the baptized infant is re-
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generate, or baptism is a sign" of nothing. But the

Discipline assures us that it is the sign of something

—

^Aa^ thing, which by nature he cannot have"—a new
heart. You are forced to one of two alternatives, either

that baptism washes away the sin of the soul, or that

there is a -spmY^^a? cleansing (^'baptized with water and
the Holy Ghost," as the Discipline has it,) associated with
baptism. In either case baptism and regeneration are

wedded together, and baptismal regeneration is the fruit

of the unscriptural alliance. Take your Books of Prayer,

and of Discipline, and your confessions of faith, and in

the language of Dr. Summers in reference to the Church
of England on this subject, it is difficult to imagine
how such language can be interpreted in any other sense

than one which involves baptismal regeneration." Dif-

ficult indeed—so much so, that we must either believe

their words, taken in their obvious meaning, or that the
doctrine of infant baptism, as taught by wise men and
pious, is without meaning—a sign which, upon a strict

analysis, signifies nothing—a marvel and a mockery.
The subject for whom baptism is thus sought, is not

embraced in the commission which demands faith—per-

sonal faith in Christ_, in his character, in his office, in

his atoning sacrifice, in his death, burial and resurrection,

ofwhich baptism is the declaration ; and hence I cannot
administer the ordinance to him, nor recognize that as

valid baptism ^supposing him to have been immersed,)
which has been thus administered.

Not only are infants not included in the commission,

but there is not an intimation of infant baptism, either in

precept or by example, in the New Testament, One case

would settle this controversy for ever. The Evangelists

record no instance of baptism which I believe is claimed

by Paedo-Baptists, as an example. The idea of baptism
in connection with the Saviour's blessing little children,

(Mat. 19 : 14,) is so far-fetched, that it scarcely needs a
passing allusion. Is not infant communion quite as clear-

ly taught in this passage as infant baptismP and is not

any vagary that a wild fanaticism might force into the

passage, quite as clearly taught as either ?
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Tlie first account of baptism after the ascension of
Christ, is in the 2d ch. Acts, where it is said, the persons
addressed by Peter exclaimed, " Men and brethren, what
shall we do ?" They were commanded to repent and
be baptized," and the record runs, they that gladly re-

ceived his word, were baptized." It is evident that infants

were not in this case the subjects of the ordinance, and
yet if they were proper subjects, it was the very occasion

for it.

But we read of households that were baptized. Is it

not reasonable to suppose that there were children among
them ? Let us examine these cases, and let facts speak
for themselves. Take the household of Cornelius, (Acts

10,) of whom it is said he feared God with all his

house," (v. 2.) Having been divinely instructed to send
to Joppa for Peter, while he waited for the Apostle, he
called together his kinsmen and near friends, and when
Peter arrived he made known to him the circumstances
which had induced him to send for him." Now, there--

fore, (said he,) are Ave all here present before God, to hear
all things that are commanded thee of God." Peter
preached— the Holy Ghost fell on all them which heard
the word, and they of the circumcision which believed,

were astonished, as many as came with Peter, because

that on the gentiles also was poured out the gift of the
Holy Ghost, for they heard them speak with tongues and
magnify God. Then answered Peter, can any man for-

bid water, that these should not be baptized which have
received the Holy Ghost as well as we?" (Acts 10 : 44-

47.) Here was a company of baptized converts^ including

the household of Cornelius. Were infants among them?
The next case is the baptism of Lydia and her house-

hold. '^And on the Sabbath we went out of the city by a
river side, where prayer was wont to be made, and we sat

down and spake unto the women which resorted thither,

and a certain woman named Lydia, a seller of purple, of

the city of Thyatira, which worshiped God, heard us,

whose heart the Lord opened, that she attended unto the

things that were spoken of Paul, and when she was
baptized and her household, she besought us," &c., (Acts
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16 : 13-15.) Now, to have infants baptized in this house-

hold, four things must he presumed, without the shadow
of evidence. 1. Tli^t Lydia was a married woman. 2.

That she had children. 3. That those children were in

a state of infancy. And 4. That those infants were bap-

tized. And these presumptions are to be received, in the

face of the fact, that the commission demands a profes-

sion of faith, as a qualification for baptism. "Was her

husband in the household ? Who would undertake, from
the narrative, that he was ; and yet, with the commission
before us, is it not more reasonable to presume that he
was, than one incapable of such profession ?

But let us follow the account of the Apostle's sojourn

at Philippi. Some days after the baptism of Lydia,
Paul and Silas were arrested and thrown into prison.

There occurred another household baptism. ^' They
spake unto him (the jailer) the word of the Lord, and to

all that were in his house," (Acts, 16: 32,) and he 'Svas

baptized, he and all his straight way," (33 v.)—^'and re-

joiced, believing in God, with all his house," (34 v.)

Will any reasonable man tell us that this case furnishes

either j^recept or example of infant baptism, or if the as-

sertion should be made, would any man who thinks for

himself believe it ? Who were the persons baptized ?

They to whom the word of the Lord was addressed, and
who subsequent to their baptism rejoiced in their new-born
faith. Released from their imprisonment, the apostle and
his companion entered into the house of Lydia^ and when
they had seen the bretliren tliey comforted them and de-

parted, (40 V.) These two households constituted the
brethren referred to. Then they were capable of being
comforted, an additional evidence that they were baptiz-

ed upon a profession of faith.

The next case of household conversion and baptism is in

Acts 18 : 8, And Crispus, the chief ruler of the syna-
gogue, believed on the Lord with all his house ; and ma-
ny of the Corinthians hearing, believed and were baptiz-

ed." In the 1st Epistle to the Corinthians, (1 : 16,) the
apostle mentions another household baptism, and I bap-
tized also the household of Stephanus." He speaks of
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them again in the same Epistle, in which it is shown that
this also was a case of household conversion as well as hap-
tism. Ye know the house of Stephanus, that it is the
first fruits of Achaia, and that they have addicted them-
selves to the ministry of the saints. (1 Cor., 16 : 15.)

From a careful examination of all the instances of house-
hold haptism recorded in the New Testament, it is evi-

dent that there is not the first intimation that any one
was haptized who did not profess to be the subject of re-

generating grace. Such households I shall always be
happy to baptize. Not only, then, does the commission
exclude infants, but there is not an example of it in all

the Acts of the apostles ; nor is there a precept or a word
in all the New Testament inculcating the duty, or indica-

ting the practice of infant baptism. But the case is

stronger still. Not only is there no evidence that infants

were baptized,but in every instance of household baptism,

the proof is directly to the contrary. The persons in all

these cases are spoken of as believing, rejoicing, being
comforted, addicting themselves to the ministry of the

saints. While it is said " they were baptized, both men
and women," there is no intimation of infant baptism

—

not one.

It is argued, however, that while there is no direct

precept or plain example in the New Testament with re-

gard to this practice^ yet, inasmuch as children were
members of the Jewish church, and as baptism bears the

same relation to the Christian church which circumcision

did to the Jewish economy, the last being but a contin-

uance of the first, and in the absence of proliibition,

infants are proper subjects for baptism. This I under-
stand to be the position assumed by P^do-Baptists. From
the application of the term church to both the Jewish and
the Christian dispensations, and from the exclusive sense

in which it is now used to designate God's people, the

idea of something like identity between these two dispen-

sations has in part arisen. A very simple explanation

will dispel the illusion. The Greek word ekJclesia, trans-

lated church, signifies an assembly, without reference to

the character of the assembly, and is used to describe as-
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semblies of various kinds. In Acts 7 : 38, it is applied to

the congregation of the Jews in the wilderness. This
is he that was in the church (ekklesia) in the wilder-

ness." In Acts 8 : 1, to the body of believers— and at

that time there was a great persecution against the
church (ekklesian) which was at Jerusalem. " It is used

in Acts 19 : 32, with reference to a disorderly assembly,

what we would call a mob. ''Some therefore cried out one
thing, and some another, for the assembly (ekklesm) was
confused, and the more part knew not w^herefore they
were come together." Again, in the 39th verse of the

same chapter, it is descriptive of a lawful assembly. ' 'But
if ye enquire any thing concerning other matters, it shall

be determined by a lawful assembly" {ekklesia.) The
use of the term church no more proves identity between
the Jewish and the Christian dispensation, in their or-

ganization, than that a tumultuous and unlawful assem-
bly, and a peaceable and lawful assembly are one and the
same thing. The original word means simply a congre-
gation^ or assembly of persons, without regard to its char-

acter, or object, and it is thus used by the same writer in

the quotations already given. Subsequent usage con-

fines the term to a particular object. When we speak,

therefore, of a church, we mean an organized body of

Christians.

In reply to the position that bax)tism has taken the

place of circumcision, and bears the same relation to the

church of Christ that circumcision did to the Jewish econ-

omy—that they constitute one and the same church,

under every dispensation—I remark,
1. That they differ essentially in their organization.

The Jewish dispensation was a politico-ecclesiastical sys-

tem—a mingling of civil and religious duties and privi-

leges pertaining to the government, to which the rite of
circumcision was a pre-requisite. Here is the law of cir-

cumcision : '' He that is eight days old shall be circum-
cised among you, every man-child in your generations

—

he that is born in the house, or bought with money of

any stranger which is not of thy seed." (Gen. 1*7 : 12.)

3
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This law, it will be seen, applied not only to the seed of
Abraham, but to his servants also, born in his house, or

bought with money. Every slave purchased, ofwhatever
age, with or without any belief—an idolater from among
the heathen was as proper a subject as Isaac, the son of
promise. No spiritual grace was required of any one, to

entitle him to it. It was a national law, and it was no
more a test of spiritual character than is the law of natu-
ralization in our government. The case of the Shecamites
in Gen. 34 ch. is in point. Christ assures us, on the con-
trary, that his kingdom is not of this world, (John, 18 :

36.) And in his interview with Nicodemus, be declares

except a man be born of water and of the Spirit, he can-
not enter into the kingdom of God," (John 3 : 5)—and
again^ he that helieveth and is baptized shall be saved,"
(Mark, 16 : 16.) Now, if baptism bears the same rela-

tion to the church of Christ that circumcision did to the

Jewish economy, then not onl}^ the children of those who
are in the church, but every slave born in the house, or

bought with money, whether pagan, infidel or Moham-
medan, and of whatever age, should be baptized. If it is

the duty of parents to baptize tlieir children, upon this

ground, it is the duty of the same parents, who are masters,

to baptize their servants, whether eight days old or fifty

years ; and the first duty of a Christian master, who pur-

chases a slave, is, not to send his servant into the cotton

field; but to summon his minister, and have the servant

baptized forthwith. The inclination of the party is not

to be consulted. No Hebrew asked a servant, bought of

a stranger and brought into his house, whether he de-

sired to submit to the rite or not. It was obligatory. The
children and the servants were placed upon the same foot-

ing. By what authority, I ask, is the distinction now
made? How can a conscientious Christian master with-

hold from his servants that which he makes haste to se-

cure to his child, while the law is as clear with regard to

one as to the other ? And I would here suggest to my
P{^do-Baptist friends, who sometimes tenderly consign

the children of Baptists to the ^^uncovenanted mercies" of
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God, that there is, after all, some wisdom in the apo-

thegm, charity "begins at home," and hefore they pro-

vide for the children of their neighbors, would it not be
as well to consider the wants and dangers of their ser-

vants, like their children, dependent upon their fidelity.

We are told that the Jewish economy and the Chris-

tian system include one and the same church. Let us
examine this. ^'The Jewish church, (if you please to

call it so_,) consisted of the Jewish nation." In the or-

ganization of the churches of the New Testament, as a
nation, they were excluded." Into the Jewish kingdom
they were born after the flesh—into that established by
Christ they are born from above, of the Spirit." Was it

the same church which, under one dispensation, received

any man, without respect to moral character, who only
submitted to a certain external rite, and under the other

demanded repentance, and faith, and holiness ? Was the
body which held in its embrace the Scribes and Pharisees,

whom John denominated a generation ofvipers—the most
malignant enemies of Christianity—identical with that
into which no person could enter without professing a
new and spiritual birth, accomjDanied with fruits meet for

rejjentance ?

It may be said that among the Jews, as a body, there

were those who were not spiritual, and that unregenerate
persons may also become members of a Christian church.

But this remark is based upon an error. The constitu-

tion under which the Jews lived, recognized unregenerate
and carnal persons as members. It made no distinction

between the regenerate and the unregenerate. There
was no law to exclude the Pharisees and Saducees from
among them." True, their sins were condemned by the

Old Testament, but "it was no corruption of their consti-

tution to retain them as members. The constitution of

churches in the New Testament rejects such persons, and
provides for their expulsion." It is a gross violation of

the principles of a church of Christ, knowingly to receive,

or retain such persons in its communion. They differ in

organization, in the character of their members, and in
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tlieir ordinances. True, there were believers in the Jew-
ish body, but, it was not composed of such. Both are

called the kingdom of this world—the other, a kingdom
not of this world." One provided for, received and cher-

ished carnal members—the other was designed for spirit-

ual members only. Were they identical ?

I remark, 2dly, That baptism has not come in the
place of circumcision, because they were practiced togeth-

er. Whenever one law is made to supercede another,

that other becomes void, it is of no effect, is never sought
to be enforced, and cannot be appealed to in matters of

litigation. A government sometimes amends its consti-

tution, or changes it entirely. Now, it would be unlaw-
ful for an officer of such government to attempt to enforce

a provision of the old, after the new constitution had
taken its place, and for which provision another had
been substituted. Baptism, it is said, has come in the

place of circumcision. Then circumcision is repealed,

and to practice it would be a violation of that law which
has taken the place of circumcision. Yet, some years af-

ter, we find Paul circumcising Timothy, (Acts, 16 : 3,)

and that subsequent to his baptism. If baptism was sub-

stituted for circumcision, where was the propriety of this ?

The apostle, in his travels, met with Timothy, whose
mother was a Jewess, but his father was a Greek, hence
he had not been circumcised. Wishing to take him as a

companion and fellow-laborer, to remove any prejudice

from the minds of the Jews against Timothy, as an
uncircumcised Gentile^ this was done. But if the old

rite had been set aside, and a new one appointed in its

place, what an opportunity was afforded to the apostle to

make known the fact to his countrymen ; and yet he lost

it, and enforced a law which Christ had abolished by the

substitution of another in its place, and to which Timo-
thy had already conformed. Such a man was not the

apostle Paul.

I remark, 3dly, That baptism is not a substitute for

circumcision—a change of the initiatory rite only into the

same body—because, in that case the members of the Jew-
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isli economy would have been members of a Christian

church. The congregation of the Jews was called the

kingdom of God. The constitution is changed somewhat,
it is argued, but not the kingdom itself. The persons

who were members of the kingdom under the old consti-

tution, are they in the kingdom under the new? We
are told that it is one and the same church. Were the

Scribes and Pharisees who, under the old dispensation,

were members of the Jewish kingdom, members of that

kingdom which John the Baptist proclaimed at hand ?

Is it essentially the same kingdom, modified only in its

external organization, and in the rite of initiation into

it? If so, they were. The citizens of a State remain
such under any change of its constitution which does not

affect its fundamental principles. So long as the Amer-
ican government is the thing that it now is, you may al-

ter its constitution~you may amend it or abolish the old

and adopt a new one, we are American citizens still.

The foundation of the government must be broken up

—

the body politic must be destroyed, and another, entirely

differing in its genius and institutions, established, be-

fore you can be excluded from the rights of citizenship.

But the Jews, as a people, were not members of the

Christian church. It is not pretended that they were,

because it was not their constitution or external organi-

zation that was slightly altered, and one church merged
into another, but a new kingdom was set up, differing

from theirs in its elements, in its ordinances, in every es-

sential characteristic, as far as spirituality and carnality

can differ.

I remark, 4thly, That baptism has not come in the

place of circumcision, because there is no such intimation

in the New Testament. This, of itself, is sufficient to

destroy the whole edifice that our Paedo-Baptist breth-

ren have labored hard to build up. In the 15th ch. Acts,

we have an account of a council of the apostles and el-

ders in Jerusalem, called to consider a question which had
sprung up among the brethren touching this very matter

of circumcision. There were some who taught that ex-



94 The Lord's Supper.

cept converted Gentiles were circumcised, they could not
be saved. Tliis question was discussed by the apostles
and elders, and while they emphatically deny the doc-
trine^ and declare that circumcision is no longer obliga-
tory, there is not the most distant allusion to baptism as

its substitute. It was the occasion to have avowed it, if

the apostles so understood it. It would have settled the
controversy. Yet, with regard to it they are as silent as

the grave.

I remark, 5thly, That bai)tism is not in the place of

circumcision, because, while circumcision was strictly en-

joined upon parents, under severe penalty, infant baptism
is no where inculcated. The duties of heads of families

are enjoined, in all their relations to their children, to

their servants and to each other, but not a word of in-

struction is given upon this subject. Is it not strange,

that if it is a duty, that it is no where inculcated, and
that those who advocate it are driven to seek it, not in

the clear light of the gospel, where man's whole duty is

revealed, but amid the types and shadows of a darker dis-

pensation ?

I think I have said enough to prove, that wherever in-

fant baptism is to be found, and by whatever considera-

tions it is to be defended, it is not by any connection be-

tween cii-cumcisiou and ba2:)tism ; and yet some may re-

ply. Well, though the Jewish economy and the church

of Christ are not the same, still, inasmuch as infants were
members of the first, and are not forbidden to be mem-
bers of the last, they should be baptized." I meet this

with tlic commission, and contend that it as eftectually

excludes them, as if it in express words forbade their in-

troduction. It is not necessary that persons who may not

be included, should be specifically named. It is impor-
tant only that the instructions should be definite as to

those who shall be—all others are excluded. The com-
mission is free from ambiguity. ^'He that believeth

and is baptized," What can be plainer than this? But
the Pgedo-Baptist goes belsind the commission, and be-

cause the Jews were required to circumcise their chil-
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dren, he will baptize his. We ask for divine authority

for infant baptism, and are citett to the law of circumci-

sion. We demand some scriptural evidence that these

ordinances bear -any relation to each other, or are identi-

cal in their design. Give us a single text teaching this.

Point us to one example of infant baptism, and the con-

troversy is at an end ; but neither text nor example is

furnished, or can be.

Thus have we sought for infant baptism in the New
Testament, and have not found it. We have gone with

its advocates into the Old Testament, but it is not there.

Let us .leave the Bible, and see if we can find it in the

early history of the churches of Christ. We begin with
the first century. We have the New Testament for the

age of Christ and the apostles, and we have already fail-

ed in our search for it there. It has been said that it can
be traced to the times of the apostles, .but during the first

hundred years of the Christian dispensation it is not
mentioned. Luther says, (now bear it;in mind that I am
quoting Pa3do-Baptist authority,) " it cannot be proved
by the sacred scriptures, that infant baptism Avas institu-

ted by Christ, or begun by the first Christians after the

apostles." Neander, but recently dead, testifies, that

baptism was administered at first only to adults, as

men were accustomed to conceive baptism and faith as

strictly connected. We have all reason for not deriving

infant baptism from apostolic institution, and the re-

cognition of it which followed somewhat later, as an apos-

tolic tradition , serves to confirm this hypothesis.—(Ch.

Hist., vol. 1, p. 311.) Prof Hahn, quoted by Dr. Ful-

ler, says, Neither in the scriptures nor during the first

hundred and fifty years, is a single example of infant

baptism to be found, and we must concede that the nu-

merous opposers of it cannot be contradicted upon gospel

ground."
Justin Martyr thus describes baptism in the second cen-

tury : They who are persuaded, and do believe those

things which are taught by us are true, and do promise

to live according to them, are directed first to pray



96 The LorcVs Supper

and ask of God, with fasting, the forgiveness of their

sins, and we also pray and fast together with them.
Then we bring them to some place wliere there is water,''

&c. This passage plainly proves that infant baptism in

his day was a thing unknown.
Neander (Ch. Hist., vol. 1, p 311,) says, that Irena3ns

(A. D., 180) is the first church teacher in whom we find

any allusion to infant baptism.'' Let it be remarked,
that in the passage quoted by Neander, and which I quote
from him, the word baptize does not occur at all. He
(Christ) came to redeem all by himself ; all who, through
him, are regenerated to God—infants, little children,

boys, young men and old. Hence he passed through
every age, and for the infants he became an infant, sanc-

tifying the infants—among the little children he became
a little child, sanctifying those who belong to this age,

and at the same time presenting to them an example of

piety, of well-doing and of obedience—among the young
men he became a young man, that he might set them an
example and sanctify them to the Lord." If baptism is

alluded to, it is in the phrase ^'regenerated to God," and
that would involve more than Protestant P^edo-Baptists

desire—baptismal regeneration—and would prove only
that this heresy was earlier introduced than is commonly
believed. But it is denied by many, (not Baptists,) emi-

nent for their profound scholarship and historical re-

search, that baptism is here alluded to—among them,
(upon Dr. Fuller's authority,) Wimer, Baumgarter,
Crusius and Rossler, names of unquestioned authority.

After L^ena3us, at the close of the second century, Ter-
tullian mentions it for the first time, and in strong terms
of opposition— a proof, (says Neander,) that the prac-

tice, had not as yet come to be regarded as an apostolical

institution."—(Ch. Hist., vol. 1, p. 312.) In reference to

a subsequent period, from the close of the second centur}^

to the year 350, Neander says, '' The error became more
firmly established, that without external baptism no one
could be delivered from that inherent guilt, (original

sin)—couhl be saved from the everlasting punishment
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that threatened him, or raised to eternal life^ and when
the notion of a magical influence, a charm connected with
the sacraments, continually gained ground, the theory-

was finally evolved of the unconditional necessity of in-

fant haj)t{sm. Ahout the middle of the third CQnimy this

theory was already generally admitted in the North Afri-

can church."—-(Ch. Hist., vol. 1, p. 313.) Here, then,

after a long and tedious search, we find the first traces of

infant haptism about the close of the second century, in

the decided and warm opposition of Tertullian to it—the

beginning of those heresies, which, like a flood poured
into the distracted churches of Christ, and for long dark
centuries swept over the face of the earth a raging tide,

through which nothing but God's truth could survive

—

through which nothing but God's truth did survive.

Science, and art, and literature were overwhelmed as by
an avalanche of moral and intellectual darkness, while
superstition, like the worm that feeds upon the carcass,

held its revel in their grave. Here, in this association,

we find infant baptism^ and baptismal regeneration. As
an humble learner, I have followed wiser guides, and
Peedo-Baptists have conducted to its cradle.

I take my leave of infant baptism where I find it. My
design has been to trace this i)ractice to its real source,

and in doing so^ have taken the testimony of itsfriends
and advocates, availing myself of the labors of my breth-

ren only in finding P^edo-Baptist authorities. That
the views of Paedo-Baptists have been greatly modified
within a century, and that many of them, at least in this

country, disclaim the dogma of baptismal regeneration,

(though their books still teach it,) I cheerfully admit.

The day is not tar distant, I trust, when still clearer

views shall break upon their vision, and this long agita-

ted question be laid at rest.

But there is another objection, not less formidable than
that which we have considered. It is, that though the

candidate may have possessed the necessary qualifications

for baptism, he has never received the ordinance—that

the act which he calls baptism, is an entirely different

4
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act, and is expressed by an entirely different word. I

maintain, that when Christ gave the commission to his

apostles to baptize, a specific act was enjoined—that the
apostles understood the command, and faithfully obeyed
it. If, then, the scriptures throw any light upon the
subject—if we have the record of one instance of baptism,
in which the act is clearly exhibited, that case is sufficient

to settle all controversy, until it is shown as clearly that

the apostles, on another occasion, practiced another thing,

and called that baptism. There is no necessity—no room
for inferences. Facts are not to be met or overturned by
inferences. A thousand inferences weigh nor a feather

against one established fact, and it is a question of fact

that we are investigating. There is an act prescribed in

the commission, and which was performed by those who re-

ceived the commission from its divine author. What is it ?

If you take the literal meaning of the word as given

by Pgedo-Baptists, it is immersion. If you appeal to the

divine record, either in the original or in our translation

from the Greek, the work of Pfedo-Baptists, it bears wit-

ness to immersion. If you ask the learned and candid

among Pa9do-Baptists its historical meaning, the reply

is immersion. Martin Luther says, The term baptism
is a Greek word. It may be rendered a dipping, as when
we dip something in water that it may be entirely cover-

ed with water ; and although that custom be utterly

abolished by the generality, for neither do they dip, but

only sprinkle with a little water, nevertheless they
ought to be wholly immersed and presently drawn out

again, for the etymology of the word seems to require it.

The signification is, that the old man of our nativity,

which is full of sins, which is entirely of flesh and blood,

may be overwhelmed by divine grace. The manner of

baptism, therefore, should correspond with the significa-

tion of baptism, that it may show a certain and plain sign

of it." John Calvin's testimony is, that our bodies

are externally washed, immersed and enclosed in water.*'

(Ch. Inst., vol. 2, p. 430.) Dr. Wall, in his History of

Infant Baptism, makes the following admission ; ^'This
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is so plain and clear, (the necessity of immersion to

baptism) by an infinite number of passages, that as we
cannot but pity the weak endeavors of such Pasdo-Bap-
tists as would maintain the negative of it, so we ought to

disown and show a dislike to the profane scofis which
some people give to the anti-P^do-Baptists, (Baptists,)

merely for the use of dipping, when it was in all proba-

bility the way in which our blessed Saviour was baptized,

and for certain was the most usual way by which the an-

cient Christians did receive their baptism." John Wes-
ley bears testimony to this truth in his notes on Kom. 6:

3, 4 : It seems the part of candor to confess that here

is an allusion to the manner of baptizing by immersion.'*

Dr. Adam Clarke, on the same passage, admits the pro-

bability of this ; so does Doddridge, and on Acts 8 : 38,
the latter says, ''Considering how frequently bathing
was used in those hot countries, it is not to be wondered
that baptism was generally administered by immersion.
It would be very unnatural to suppose that they went
down to the water merely that Philip might take up a
little water in his hand to pour on the eunuch." Such,
too, is the opinion of Dr. Chalmers. ''The original mean-
ing of the word baptism is immersion, and though we
regard it as a point of indifterency, whether the ordinance
so named be performed in this way, or by sprinklinor, yet

we doubt not that the prevalent style of the administra-
tion in the apostle's days, was by an actual submerging
of the whole body under water."—(Chalmers on Rom.,
6 : 3, 4.) Professor Stuart, late of Andover Theological

Seminary_, in a " selection of testimonies," which he as-

sures us is '"'well chosen, and from good authorities,"

shows conclusively what was the practice in the early

Christian churches. Hear his own words : "But enough.
'It is,' says Augusti, 'a thing made out,' viz: the

ancient practice of immersion. So, indeed, all the wri-

ters who have thoroughly investigated this subject con-

clude. I know of no one usage of ancient times which
seems to be more clearly and certainly made out. I can-

not see how it is possible for any candid man who exam-
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ines the subject, to deny this. The mode of baptism by
immersion the oriental (Grreek) church has always contin-
ued to preserve even down to the present time. The
members of this church are accustomed to call the
members of the western church sprinkled Christians, by
way of ridicule and contempt. They maintain that bap-
tizo can mean nothing but immen/e, and that baptism
by sprinJding is as great a solecism as immersion by
aspersion, and they claim to themselves the honor of
having preserved the ancient sacred rite of the church
free from change and from corruption, which would de-

stroy its significancy."—(Stuart on Baptism, pp. 75,

76, 77.) Quoting from F. Brenner, a Koman Cath-
olic writer, he says, Thirteen hundred years was bap-
tism generally and ordinarily performed by the immer-
sion of a man under water, and only in extraordinary
cases was sprinkling or affusion permitted. These latter

modes of baptism were called in question, and even pro-

hibited. These results will serve to show what a Koman
Catholic writer feels himself bound, by ,historical facts,

to allow, in direct contradiction to the practice of his

own church." Professor Stuart quotes also John Floyer,

on cold bathing, who affirms that ^* the English church
practiced immersion down to the beginning of the 17th
century, when a change to the method of sprinkling

gradually took place."—(p. 77.) I have in my posses-

sion a copy of the Prayer Book of the English Church,
printed in 1613, in which the minister is required to dip

the child, except in case of weakness ; and it is very well

known that at a later period, in Savannah, Georgia, Mr.
Wesley baptized all children b)^ immersion, unless their

parents certified they were weak—and his reason for do-

ing so was obedience to the rubric."—(See Wesley's
Works, vol. 6, p. 186.) After a careful collation of au-

thorities, from the earliest writers after the apostles, Pro-

fessor Stuart asks, in what manner, then, did the

churches of Christ, from a very early period, to say the

least, understand the wordbaptizo, (baptize,) in the New
Testament ? Plainly they construed it as meaning im-

mersion.*'—(p. 78.)
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Moslieim certifies that ''baptism was administered in

this (1st) century, without the public assemblies, in places

appointed and prepared for that purpose, and was per-

formed by immersion of the whole body in the baptismal

font."—(Ecc'l Hist., vol l,p. 96.) In the second centu-

ry, he says, the persons to be baptized '' were immersed
under water and he informs us that in the fourth cen-

tury ''baptismal fonts were now erected in the porch of

each church for the more commodious administration of

that initiatory sacrament."—(Vol. 1, p. 329.) Neander,
on the form of baptism in the fourth century, writes, "It

w^as, in conformity with the original institution, and the

original import of the symbol, performed by immersion.

The only exceptions, as he states, were in cases of " the

sick, where the exigency required it." With one more
quotation I close the testimony of Paedo-Baptist witness-

es. It is that of Dr. Anthon, a distinguished scholar,

and the author of several classical works, used as text

books in many of our colleges. " The primary meaning
of the word (baptizo) is to dip or 'immerse ; and its se-

condary meaning, if it ever had any, all refer in some
way or other to the same leading idea."—(See K. Fuller
on Baptism and Communion; p. 52.)

But what does all this amount to, I may be asked ?

" We never questioned the validity of your baptism

—

we only contend that a little water will answer as well as

a river. It amounts to this, that we are right in our
views and practice of baptism. All this array of testi-

mony, which might be swelled to volumes, is from the

lips of P^edo-Baptists, who, notwithstanding their preju-

dice against immersion, and their practice of sprinkling,

are constrained, by fidelity to truth—scriptural, histori-

cal and philological truth—to bear, (I had almost said re-

luctant) testimony to the correctness of Baptist principles.

It not only proves that we are right, but it leaves us alone.

in that position, until it shall be proved as clearly that

there is a plurality of baptisms in the New Testament, or

a plurality of acts, which mean the same thing. It leaves

those who practice a different thing without authority
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for calling it Christian baptism. I have said if we conM
ascertain with clearness what was the act performed by
the apostles as baptism, in one instance, that should de-^

termine this question, though all other cases be veiled in

obscurity ; and now I appeal to your judgment, if I have
not shown that immersion was the thing done—the act

performed as Christian baptism by the apostles and
Christians who succeeded them for ages ? Add to the

testimony already given, the circumstances attending the

baptisms of the New Testament—John baptizing in Jor-

don—and in Enon, ^'because there was much water
there"—the baptism of the eunuch—the frequent allu-

sions by the apostles to baptism, as a burial—and is not

the case made out ? Immersion is distinctly taught

—

therefore we adopt it, and Pasdo-Baptists admit it.

Sprinkling is not so taught, hence we reject it
;
yet, in

spite of their own admissions in our favor, Pgedo-Baptists

practice it. Here are two acts so distinct, that no sane

man would think of describing one, by the word which
indicates the other—no one would call immersion sprink-

ling, or sprinkling immersion. The words which ex-

press these actions in the Greek, are just as distinct. Bap-
tize, to dip or immerse—rantizo, to sprinkle. Baptizo

is invariably used in the New Testament in relation to

the ordinance of baptism—rantizo, never. How can they

be made to mean the same thing ? The words are differ-

ent, and the acts expressed by them are different. If

they are right who sprinkle, and we are right who im-

merse, then there is more than one baptism, and we have
mistaken the meaning of the apostle when he speaks of

one baptism, and if so, we may have mistaken what he
meant when he wrote, in connection with it, one Lord,

one faith,
'

' But I think I have shown what that one bap-

tism is. It remains for those who practice a different

thing, to show their authority from the only Lawgiver in

Zion. Until they shall do this, we must be pardoned
for demurring, and entering our solemn protest against

it. That, then, we cannot recognize as scriptural baptism,

in which both the subject and the act are foreign to the



The L<yrd's Supper. 103

commission, and without precept or precedent in the New
Testament. The cas.e stands thus

:

We cannot commune with unbaptized persons.

Psedo-Baptists are unbaptized persons.

Then we cannot commune with Paedo-Baptists.

Paradoxical as it may seem, our brethren expose them-
selves to the imputation of singular credulity and in-

credulity on the subject of baptism. They are incredu-

lous. Immersion, as the act of baptism, lies upon the

very surface of the New Testament, as well as in it.

Their own scholars, who examine the subject, are, (many
of them,) forced to admit it, and not a few led to forsake

their ranks and embrace the truth ; and yet, as a body,
they practically deny its existence. They will not be-

lieve their own witnesses. Are they not incredulous?

We go with them in search of infant baptism, and after

toiling with them through the inspired record, they con-

fess, with Dr. Woods, It is a plain case that there is no
express precept respecting infant baptism in our sacred
writings." They close the book and tell us, in the next
breath, '^it is there, nevertheless." Are they not credulous?

In conclusion, I will notice briefly a few objections to

restricted communion.
1st objection.—"It is illiberal. We recognize your

baptism, and invite you to our table—we allow you to

choose your form of baptism, and we claim but the same
right to judge of ours." I answer, that Psedo-Baptists
do exclude from their communion those whom they regard
unbaptized. A Presbyterian will not commune with a
Quaker. 'Ah ! but he has never been baptized at all.*

Just what we say of you. We stand precisely upon the

same ground. The Presbyterian says the Quaker has
never been baptized. The Quaker replies^ he does not

believe baptism essential to the communion, and he claims

the right to judge for himself—it is a matter of conscience

with him. Does the Presbyterian allow the Quaker's
conscience to regulate his ? The Baptist says the Pres-

byterian has never been baptized. The Presbyterian re-

plies I am satisfied with my baptism—it is a matter of
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conscience. The Baptist answers, I have a conscience
too_, and as the Quaker's conscience could not govern
yours, neither can your conscience govern mine. What
more does he to the Presbyterian than the Presbyterian
has done to the Quaker ? There is no difficulty in the
way of a Paedo-Baptist, because he recognizes the immer-
sion of a believer as baptism, but we cannot so regard the
sprinkling of an infant, or an adult either. I am told if

one considers himself baptized, that should be enough.
We should not trammel his conscience by judging for

him. The idea that a person seeking to avail himself of

the benefits and privileges of any government, civil or

ecclesiastical, or of any voluntary association, shall judge
of his own qualifications, is impracticable and absurd.

Does the foreigner, who desires the rights of citizenship,

determine in what manner he shall become a subject?

Must he not comply with the prescribed law of naturali-

zation before he can claim the immunities of a citizen?

Does the candidate for admission into the fraternity of

Masons, or Odd Fellows, judge of his own fitness? But
we do not contend that we shall be the exclusive judges

in this matter, but that the judgment of the church and
the candidate shall coincide. If there is no agreement,
there can be no communion. If I must not trammel his

conscience by becoming the judge, must my conscience be

violated by making him the judge? Is there reason, or

p-»'opriety, or modesty in the suggestion ?

2d objection. " But you unchristianize all who do not

a^ree with you." We unchristianize no one ; on the

contrary, we believe and insist that a person should be a

Christian, or at least make a credible profession of faith,

before he is admitted to either baptism or the commu-
nion. We do not believe in any regenerating grace in

baptism, but that it is a command, too sacred to be

changed by popes, councils, or kings.

3d objection. ^'It is the Lord's table, and intended

for the Lord's people." The strongest reason yet why
we cannot receive unbaptized persons. It is the Lord's

table. He has prescribed the rules of admission to it,
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and we have no authority for setting aside those rules, or

changing them. If it was ours, we should then have the

right to make our own rules, and I doubt not, that in

that charity which is the bond of union among all who
love Christ and wait for his appearing, we should wel-

come them to all our comforts and our privileges, as we
do to our spiritual communion : but as it is, we are only
the executives of our Divine Master, and fidelity to him
is our first, our last, our highest duty. Let me here

make a distinction^ often overlooked, between Christian

fellowship and church fellowship. Christian fellowship

we bear to all who bear the image of Christ, whether in

the church or out of the church. Church fellowship sup-

poses a unity of sentiment, an agreement to walk together

in the commandments and ordinances of the Lord blame-
less. Can two walk together except they be agreed ?"

These are our principles, drawn from God's word. By
them we shall live, God helping us. . With them we
hope to stand in the judgment. They have been evolved
openly and proclaimed frankly, but I trust not harshly.
To convince the understanding—not to wound the heart,

has been my object, and I have been unfortunate indeed,
if I have inflicted needless pain upon any follower of my
Saviour. If this discussion has served to strengthen the
feeblest of my brethren, or to fix one wavering mind upon
the truth, as it is in Jesus, I thank my God. If, for

maintaining these sentiments boldly, as honest men, we
are denounced as wanting in charity to our Christian

brethren^ our answer is, may we ever be destitute of that

liberality which will compromise with error, even in

those whom we love ; while we do rejoice, yea, and will

rejoice in that charity which says grace be with all them
that love our Lord Jesus Christ in sincerity.—Amen."
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