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PREFACE

The interest of the writer in thie subject was awskened
by a study of some of the great renunclatory figures of the
church., Almost without exception, in seeking to exemplify
the 1life of Jesus they found in the New Testament the basis
for their own renunciations and the inspiration of their
lives,

The purpose of this thesis 1ls siumply to investlgate the
teachings of the New Testament on the subject renunciastion
a8 an element of the Christian life., No attempt 1s made to
distingulish between authentic and interpolated passages, nor
to discuss historicsl or literary problems in the New Teste-
ment, For clearness of treatment the followlng books are
attributed to 8t. Paul: The Letter to the Romans, The First
and Second Letters to the Corinthians, The Letter to the
Galatians, The Letter to the Fpheelans, The Letter to the
Philipplans, The Letter to the Colosslans, The First and
Second Letter to the Thessalonians, and The Letter to Philemon,



All Biblical quotations are from The Complete Bible: An
Aweriosn Iranslation, The 0ld Testament translated by
J. M. P, Smith and a group of scholars, The Apaarypha and

The New Testament translated by Edger J. Goodspeed (Chicago,
1939).
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Introduction

It is lumpossible to survey Christlan history without
taking into account the renuncistory ideal, for it has
lald 1ts claim upon the seeker through the sges. The
form of Christlian renunclation hss varied with the change
ing years, nevertheless, the essentisl meaning has always
been that of self-gurrender to the ilmperative call of the
Master, |

The purpose of this study is to investigste the origin
and charscter of Christisn renunciation as it is presented
in the writings of the New Testament., The term "renunciase
tion" cannot be taken for or used synonomously with such
terms as asceticlem or monastlcism, for it bears a pecullar
meaning in terus 0f its demands upon the indlvidusl cone
eclence and in the life patterns of the seeker. It ls de~
rived from the Latin, renuntiatio and means an act or in-
aghnec of renouncing or giving up, b@orifielna, rejecting,

repudiating or denying. What is rebauncad may be phaysical
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objects or worldly goods or positions, or it may be more com-
pletely moral in terms of one's own desires, ambitions and
gelfishnesses., Since New Testament teachinge are concerned
with both types of renunclation-~that is, the renouncing of
worldly goods as well as of certain personslity traits--this
study will treat renunciation as the aot of giving up or deny-
ing oneself the use of certaln objects, relationships, astti-
tudes, and positions in seeking religious service or satlise
factlon,

The origin of the idea and practice of renunciation is to
be found in the early stages of man's soclal, moral and relige
ious hietory. HMany types of renunclation have found express-
ion in the religious history of maenkind, Among primitive re-
ligions & prohiblition placed upon contact with or use of cere
tein objects set sside as pecullarly sacred led to the deslg-
nation of these objects as taboo.l It is not easy to answer

the gquestion why the prohibition is plasced upon an object,

T —— v i e weaesn

L Taboo, one of the few savage words that have struct root
in the gnsiish language, is of Polynesian origin and has dia-
lectical forms (tapu kapu, tambu) in Polynesian and Melane-
elan; but the form tabu (or taboo) is the one which has bee
come populariaed, because it was ss tabu (or taboo) that
Captein Cook first discovered the notion and its assoclated
customs at Tonga in 1771. | ,(.M.”l‘ i , four-
teenth ed., vol, 21, "Tabu" ew York,

1929), pp. 732-733.
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Professor Frazer's explanstion is that the objeot ls cone
sldered taboo or prohibited becausge the znimlists belleve
that by doing the thing which 18 tesboo, evil results will
follow automatically by a2 kind of mechaniocsl and lupersonal
naccasity.z Another possible explanation 1s thet the objeot
is taboo lest it be defiled by humsn touch and ite divine
essence lost. Thus the idea 1s one of negative magic, Taw
boo then is a primitive ldea asccording to which the act of
renouncing an object is of far more ilmportance than the be-
liaf coneerning the nature of the objeet or the reason for
renounecing it,

Closely akin to the custom of taboo is the 1des of ine
herent evil., The primitive religlous mind made no distine-
tion between taboos placed upon objects bellieved to be sacred
or holy and upon objects believed to be polluted, unclean, or
inherently evil, There was no differentiation as to thelr
practical effect between thelr conceptions of holiness and of
pollution, Thus the common feature of all tabooed objects
was that they in some sense were dangaroua.3 It may be sur-

mised that the origin of the renuncistory idea is to be ex-

amme— e St

2 James (., Frazer,

Religlon, vol. 1, sbridged a.v
3 Frﬂnﬂr' WQ_-QLQ’ Pe 223.
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plained both in termas of superstition and of danger to the
common welfare, _

This idea of the inherent evil of matérlal things in the
religion of the Hebrews was doubtless reinforced by elements
from the Persian religlons. To the Perslian living in an un-
favorable eavironment, life was an unceasing conflict with
hoatlle powers both visglble and invigible., JZoroaster saw
everywhere in the moral world good and evil arrayed over and
against each other, The two contrasted charscters were be-
lleved to be two primal spirits, antagoniste from the begine
ning of history.u It was this duslism which brought the need
of purification for the whole 1life, According to the Vendidad:
"Purity is for man next to life the greatest good, that purity,
0 Zarathustra, that ls the religion of Mazda for him who cleange
@8 his own self with good thoughtse, words, and daﬂds.”s From
other writings 1t is evident that these purificatory rites re-
fer mainly to the physical. The question of the origin of
evil is followed back to the "primal® evil spirit, Where the

evil spirit came from 1ls lost in obscurity but & universal

S sttt

e
George ¥. Moore of Religlong, revised ed., vol. 1
(Now Yorke 1927, pe’ 305 ot

2 Cited in Alban G. Wildge . Religlons Modern
Thought, (New York, 1938), pfyisg —
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element in Zoroastianiem wae the belief in the inherent evil
of matter. |

The Persian idea of evil became easlly mixed wlth the
ldes of the evil of the material world found in India. From
the Brashmanic period of speculative thinking it was univere
sally believed that the visible world ie unresl and must be
renounced as‘én-endln'llfe. Salvation came only tharough the
escape :raﬁ an endlese chain of bodily existences. Abnega-
tion of the world, withdrawal fro& the world, repression of
the body, meditation, and the methodlical cultivation of
"tranoe~states are the means by which the Hindu renadnoed and
aought'to escape the evil world.6 The Hindus sought salva-
tlion by renouncing the phenomenal world as evil, but the
Perslans, on the other hand, sought salvation by conguering
evil, They dld not desﬁalr of the world for they believed
that the good would overcome the e#il. Since metter was held
to be essentially evil this involved an ascetic life.

The Perslan 1dea of evil influenced the thought of the
Greco-Roman world and also affected sections of Judalsm. The
Jews dld not accept the full idea of a duslism, but they did
regard the existing world order as demonic, They bellieved in

« doore, op. git., p. 359.
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good and evil spirits as well as good and evil znelinanlana.7
This was in reslity a modified duslism, with God and his
hosts sel over against the devil and his angels, Israel
from the earliest timee had believed that certain objeocts
prohibited by Yshweh were inherently evil. They made no
attempt to understand the evil nature involved; the fact
that Yahweh forbade the objects wes reason enough for them,
Thus the 1dea involved became closely askin to that of taboo
as is evidenced by the food teboos, ete., Probably Moses be-
gan the prohibitions becsuse of elither personal or communal
superstitions, No matter what they believed concernling the
prohibited objects, the Hebrews belleved that through re-
nouncing them the favor of Yahweh was galned and the common
welfare served,

Almost all cultures have developed ceremonial forms of
religion, These forms of religious ceremony vary greatly in
different cultures; however, the offering of sacrifice 1s

common to most of them, Nsturally, the question as t0 what

R e . e

7 yervin M. Deems, "The Sources of Christian Ascetiocism",
eds,, John T, MeNeill, Matthew Opinka, Herold R, Willoughby,

Envizonsental Factors in Christian History (Cniease, 1939),
Pe e , h
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objects were fltiing and proper to be used in the ceremonies
was fundamental., OSubsequently, certain objects came to be ace-
aeﬁtc& while others were rejected, Thué God would accept the
firstlings from the flock of Abel but reject the firest fruits
brought by Cain, The rejected objecte for many reasons were
believed to be unworthy of the Delty being worshiped.

The ceremonials used by the Jews were supposedly given
them by Yahweh through Moses., He gave them a list of animals
and birds which were to be used in gacrifices snd a 1l1lst of
those that were prohlblted, the resson belng glven that these
latter anlimals were impure, In the same way there was glven
& list of permissible and a 1list of prohiblted agriocultural
products, Doubtless, these prohibitlions came out of anclent
Hebrew history with 1te superstitions and customs which were
natural in eny primitive group, Thus, all of these regula-
tions were belleved to be prescribed for the early Hebrews
by Yshweh, By the covenant they were bound to his laws, If
they were %o live under the covenant they had to renounce
those things which his laws prohlibited,

‘Most of the world's great religious leaders have had a
sense of moral good. And they have demanded of thelr followe
ers that they choose the highest good. Confuclus willed the
good in & negative sort of way. But he falled to glve a
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challenge able to drive a man to persist when e&arythina is
agalnegt hlu.a Eesentially, Allah the apd of the HMohsmmedans
wille the good, but too often lohammed made him out L0 be a
typleal Oriental aaqpat.g However, even Hohammed asked that
hle followers renounce the lesser good, Zoroaster taught an
idesl of strenuous moral endeavor. He believed that man dee
terunines hls own destiny by his ocholces of good or avll.lo

Throughout the history of the Jews Yahweh called upon them
0 choose the greater good, As we turn backward in viewing
the history we can see that they did not always choose the
greater good, but the call from Yshweh was stlll there, Juda-
ism became a great ethiocal religlon because of its insistence
upon the renunciation of the lesser good,

Before Laking up the study.of New Testament renunciation,
it 1s desirsble to look into i1its 014 Testament background,
For 1t was in the Jewish religion that Jesus was nurtured and

hie ideals developed. It must have been through its teachings

: %dmnnd D, 8oper, The Religions of Mankind (New York, 1920),
p. 226,

g Soper, 2p. m., PP 293‘29*"0
19 tate,, pi 3V,
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that he became concerned with its great truths which were being
isnoraé because of legalism, Jesus' teachinge had their be
ginnings in the litergture of the 014 Testement or in the cuge
toms and bellefs of contemporary Jewlsh life, Naturally, one
would expect to find in this literature the germ of the idea

of renunclation which was so0 laportant to him,

As we have said above, Yahwen not only willed that the
Jews choose the gresater good, but slso he willed that they
renounce all lesser good along with the evil, He set up laws
by which evil was dAlfferentiated from the good, The prophets
later made fuller distinotions between the good and the lesser
go0od when they came with thelr ethical teachings, Amos, the
first of the ethloal prophets, called Israel to forsake her
transgressions and follow in the ways of righteousness, have
ing feith in God, Isalah was especlially consclous of the
depth of the sin and evil of his people because he had 2 vige
ion of the holiness of God, He was aware firat of all of hie
own ginfulness, particularly the sins of thought and word:! ine
dicated by the expression "unclean lips", Many of the prophets
made grest perasonal sacrifices in order that thelr ministry
might be more effective, Isalah's Oriental mind had borne the
disgrace of bis own nakednesse as a slgn and symbol to Egypt
and Ethiopla, for so was the King of Assyria to lead them Gne
to exlle, Not to trust and follow (God wae evil, therefore,
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Isslah asked Judah to give up ite immoralities and unfalthe
fulness. Isalah's message wns tsken up 2 century later by
Jprmmiah. He, too, ssw in Judah's apostasy the eventual downe
fall of the nation, In his own life, Jeremiah felt called
upon to renounce marriage that he might better follow his
oalling., ®zeklel 1s called to renounce mourning over the
death of his wife, for by this anslogy Cod is telling the
 people of Judsh that dsstruction ie coming upon them: They
were not %o mourn, because they had falled to renounce thelr
evil wsys when it was gtill poseible.

In Bzeklel 40-48, the plan of restoration was the fount-

pinhend of both legallsm and apcaalypse.ll

However, nelther
of these escaped God's call to renuncilation., The legelistioc
Jew was called upon to renounce for the sske of the Lord, and
the apoocalyptist was called upon to renounce for the sake of
God's kingdom which was to come by supernatural means. In
the thirtieth chapter of Deuteronomy the Lord put two choices
before his chosen people, He sald that if they would walk in
his ways and keep his commands he would give them the land
which they were invading.

One of the tlrsﬂ codes of lawe formulated after the Exlle

) oA M < O S i

11
Robert 4. Pfeiffer, Introduction tament
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was the Holiness Goda.lz

80 designated because of the fre-
quently recurring phrase: "You must be holy; for I, the
Lord your God, am holy." The holiness 0f lsrael was de-
manded by the holiness, the purity and the awful majesty
of the Lord.13 Because of hie own holiness the Ieraellites
were called upon to renounce that which infringed upon the
holiness of God, |

The Priestly Code is probably a fifth century document,
It 18 a8 Juristic codification of Isrsel's ritusl 1awa.1u
The alm of this code was to show how the only Cod in exis-
tence became the invisible sovereign of the Jewlsh commune
ity. God's kingdom was to be a theocracy of the present,
and not in some future heavenly Jerusslem, The P Code Qado
of the Jews 2 sort of monsstic order, living in the world but
apart from outsiders and under its own rules, theoretically
impervious to political viclsesitudes.

The Egsenes represented a development of asceticlism withe
in Judelsm of the first eentury.lS Although we call them a

sect, they more closely resembled & monastic order., They

2
. Leviticus 17«26,

15 J E, HoFady éﬂgggggggggg Testament
(New Yo§::819h1)? ;p.en Al M A4

14 Pfelffer, op. git., pp. 188-190.

15 worton s. Enelin, Christian E

zs (New York, 193&),
PP 120-1230
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mostly lived in aailbato communities and shared all possess-
lons in common, observed strict rules of personsl purity and
delly lebor, and emphasized ceremoniasl purity. Thelr doc-
trines are not well known, but many s@hclars maintain that
John the Baptist wee taught by them, We do know that they
were strict sscetics who withdrew from the world, The search
after God which inspired the HEssenes to quietistic life was
~_prompted by the same lmpulse that later was to insplre Jesus
and Bis followers. Naturally, they held the typlcal ascet-
1o wiew that the body was corruptible and perishable, but
that the soul wae lmmortsl and would live forever. As with
8ll ascetics they disciplined the body for the purpose of
seeking epirituasl richness., As we shall see Jesus accepted
and developed thelr ideal of renunciation, but he dld not

gocept thelr asceticlam,



Chapter I
RENUNCIATION IN THE SYNOPTIC GOSBPELS

The importance attached to the teschings of Jesus in
 both Christian and nonChristien ciroles is at once sn ob-
vious and hopeful phenomenon, Men in Christisn ecircles,
wearied of dogma and doctrinal controversy, etill turn
with eager expectancy to the Nazarene and his faith, be-
lieving that therein lie the answers 1o thelr needs and
thelr qguestlons, Not a few Christians have found in some
phase of Mahatma Gandhi's 1life and conduct reincarnations
of the attltudes which Jesus took, and in such an assertion
they have felt that they pald Gandhi the highest possible
tribute for his devotion., Admirers of the remarkable Jap-
anese, Toyohiko Kagawa, consider that they have best des~
eribed his influence and power when they say that hls re-
nunciatory spirit closely approximstes that of Jesus, Not
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in an isolated instance, but frequently during the last gen-
eration kaeial groups hostile to and contemptuous of ine
stltutionalized religlon have bowed in acknowledgment of
tha’raallty which was in the religlon of Jesus, And 1t is
well that it should be so. For whatever one's attlitude to-
ward the history of religlon may be, no list of highly sig-
nificant religious paraénagas can omit him, and in wost of
them he will stand at the head,

Outstanding among the qualities of Jesus which have

mede him pre«eminent in the ranks of great religious per-
sonalities is the spirit of renunclation, He came among
men humble in spirit hlmself, teasching that they must re-
nounce all that stands between them and God; and finally
in complete exemplification of this idea he gave up his l1life
in full renunciastion and gelf-abnegation upon the cross,
His whole life was typical of his prayer in the garden of
Gethsemsne when he completely renounced his own will for
thet of his Heavenly Father, "Not my will but yours be
done. "t

Jesus' acts of renunciation started before he began his

teachings concerning the subject, The gospels tell of nis

e

1 Luke 22:42,
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renouncing the temptations of worldly power in order that
he might remein in God's service, Jesus sald to Satan, "Be-
gone, Saten ! For the Soripture says, 'You must do homage to
the Lord your God, and worshlp him alonn!"e This was the
beginning of hig great life and message of renunciation,

In Galilee Jesus began to presch repentance and bellief
in the coming kingdom of (God, But because of the shameful
actions of hle own town¥s=people he was forced to leave
Nazareth, It must have been at this time that he came to
a oloser understanding of what true renunciation would mean,
He must have been remembering that day when later he spoke
of the many thinge which uust'be renounced for the sake of
eternal reward, when he sald:

'I tell you, there is no one who has given up home

or brothersor sgisters or mother or father or chile
dren or land for me snd for the good news, but will
recelve now in this life a hundred times as much in
homes, brothers, sleters, mothers, ohildreninaggg

lands, though not without_persecution--and
coming age eternal 1ife'.’

The Sermon on the Mount, which followed the choosling of

the twelve, was the beginning of Jesus' tralning the apostlca.u

AT ‘ s sgocc ity

2

Matthew 3310.
3 mark 10: 29,70,
u‘ﬁatthou 5 1,2,
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It was hls first effort to convey to others the gospel of

the kingdoam as it wase within his own mind, The Sermon on

the Bount is not a serles of counsels of perfection, or of
1deals for & far-off millennium. It was the groundzwork of
Jesus' training of those who were to be his assistants while
he was here and succegsors, after he had ascended, in carry-
ing the tidings of the good news to the world, It was his
first attempt to state what kind of people and what kind of
conduct were right according to the standards of the kingdom
of God, Jesus sald to the crowds: "Everyone, therefore, who
listens to this tesching of mine and acts upon it, will be
like s sensible man who bullt his house on rook.”5 "And anye
one who llstens to this teaching of mine and does not sct up-
on 1t, will be like & foolish man who built his house on

snnd,“a

The first and last beatitudes close with the promise,
“For the Kingdom of Heaven belongs to tham.“7 In this way
the general theme of the sermon as a whole~-~the uprightness
of the kingdom of heaven-~is emphasized in the very opening

section,

D Matthew 712U,
6 Matthew 7126,
7 Matthew 5:3, 5:10.
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- The firat beatitude of Luke's verseion reads: "Blessed
are you who are poor.'s This 1s often ﬁnderetood to mean
only those who are poor in material possessions, The Gos-
pel of Luke shows a special sympathy for the lower classes,
the poor, the explolted, the dleinherited, and the oppressed,
It is in keeping with this interest that he seems to report
Jesus as spesaking only of those who are poor in material
goods, Frequently, contemporary religious literature de-
slgnates a spiritual class by the term "the poor', Thls
usage seems to Justify Matthew's qualification, "those who
feel spiritusl need”, but it 1s probable that Luke gives
Jesus' words more axaotly.9 Thus, Jesus promises the king-
dom to a spiritual cless composed of those who feel splirit-
ual need, Those who feel thelr spiritusl need are the sime
ple, common people who are teachable, hopeful, patlent, re-
lisble, loyal and unselfish, This is the comprehensive de-
signatlion which includes the classes olted in the other

beatitudes. The first beatitude seems to be the text upon

b -~

& Luke 6:20,

9 Elbert Russell Beatitudes:
(New York, 1929), p. 27.
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which the others conetitute comment,

As an example of what this first bestlitude has meant to
wen one finds that Salnt Francls of Assisl drew great inspire
ation from 1t, He felt that this attitude of "gpiritual need”
was a8 lmportant & part of renunclation as wae the glving up
of wealth, In fact, tc his way of thinking the two could not
be separated, Francls, in hieg life and times, efifectively re-
produced the humility and poverty of the primitive uhurch.lc
It wae this very emphaseis which made hls epirituality differ
80 raedically from that of other followeras of the renunciatory
ideal, He belleved that to be really poor in spirit, one
mugt be so poor that sll learning and sll spiritual possesge
lons mean nothing, and that true poverty of spirlt conslets
only of the Divine which transcends the present life,

Seint Benedlct of Nursis snd Ssint Bernard of Clalrvasux
came before Francis' time with their tecchings on "spiritual
need”, They too believed that 1t 1s infinitely easier to
surrender property and to cruglfy the flesh than 1t is to

conquer the spirit., Both of them wrote treatises on the

10 nay 0, Petry, Francls of Assisi: Avostle of Poverty
wumzfywmftgf’a ‘ - | -0 8
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subject of pride and humility.ll Bernard defined humility as
the virtue of honest self-deprecistion belng sll the while
aware of persistent dangers to the soul, Both of these men
sought to emphasize that which Jegus had taught long before
thelir day.

Jesus was quick to condemn spirituasl pride wherever he
found 1t., When the dlsciples asked him who would be the
firet in the kingdom, he replied, "If anyone wishes to be
firet, he must be the last of all and the servant of all."12
He knew that 1t would be difficult for the mighty to huable
themselves sufficlently to gein admittance to the kingdom,

It 18 very essy to understand why Jesus lald such great
stress on humility as a fundamental condition for entering
the Kingdom, or why he sald that we must recelve 1t as a
little child recelves 1%.13 The giftes of life are for those
who have the eagerness, the humllity, the teachableness, and

I TR o Aol e i

11 saint Bernard, Zhe Ive
trans. Barton R, V¢ Mills

12 yark 9135,
15 Matthew 18:3; Mark 10:15; Luke 18:17,

*;v;;.?£b¥2§f%i§luﬁﬂﬁwg£l§£l

London, 19¢
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the receptivity of a child., The opportunities of life close
one after another to men as they become content with thelr
own achievemente, lose thelr primitive curiosity as to the
unknown, and grow disinclined to spirituasl adventure, Those
who earnestly seek the kingdom must renounce all feelings of
contentaent and self-righteousness, lackadalsiocal attltudes,
and ldeas of self-sufficliency.

"Blessed are those who are hungry and thirsty for up=
rightness”, is the fourth of the beatitudes according to

Matthew,t'

It was a tragedy that the Pharisees were so cone
tent with thelr own uprightness that Jesus could not awsken
them to the higher uprightness of the kingdom. He could not
get thea into the kingdom until he could arouse in them a
hunger for something finer than thelr conventlional upright-
neses, He sald of them:

'But alas for you Pharisees ! For you pay tithes

on mint, rue, and every tiny herb, and disregard

Justice and the love of God. But you should have

observed these, without neglecting the others,

Alss for you Pharisees ! For you love to have the
front seats in the synagogues and to be ssluted

% yatthew 516,
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with respect in public places., Alas for you!

For you are like unmarkof_gravaa which men tread

upon without knowing 1t!i5

'You glve up what God has commanded and hold fast

to what men have handed down,'

'How ekillful you are,' he sald to them, 'in nulll-

fying what God has commanded in orggr to observe

that has been handed down to you,'*"

Until they came t0 the realization that they would have to
renounce their self-righteousness for the childlike atti-
tude of dependence Jesus could do nothing for them, Jesus
taught that all feelings of independence have to be renoun-
ced; these must be displaced by the feeling of need and
the attltudes of self-inadequacy.

The beatitudes, then, enumerate in succint form some of
the things which Jesus called upon the would-be upright person
to renounce., Uprightness comes only through the renunclation
of the attltude of spiritual well-being, the feeling of selfe
uprightness, the feeling of power and self-sufficlency, and
of selfish anxlety.17

In other sections of the Hermon on the Mount Jesus delves

much more deeply into this problem of renunciation, He reaches

- = B A IROGINI

15 Luke 1:k2-bb,
16 york 71 8, 9.
17 Matthew 53310,
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into the innermost regions of the human heart and calls for
the putting aside of all things that stand between the ine
dividual end God., Anger, the sttlitude of superiority, grieve
ances, lusts, desire for revenge, hatred, ostentatious deeds
of kindness and uprightness, love of materisl possessiong--
all of these must be renounced by those seeking to be pere
toot.]‘8

'*Cure the sick, ralse the dead, heal lepers, drive

out demons, Ulve without payment, just as you ree
celved without payment, Do not accept gold or sll-
ver or copper money to put in your pockets, and do
not take a bag for your journey, nor two shirts, nor
shoes, nor a staff, for the workman deserves his
food ! Whatever town or village you come to, in-
quire for some suitable pfguon, and stay wlih him
till you leave the place)

These were the words that Jesus used when he sent out the
twelve disciples, These counsels of simplicity and efficlen~
¢y for the disciples' presching tour became the inspiration
of one of the Church's greatest renunclatory movements, As
Saint Francis of Agslsl participsted in the mass at the Chapel
of the Portuinculs he was struck with the words that the priest

read concerning Christ's sending out the disciples with no

38 Matthew 5320 - 6:34,

19 yatthew 10:8-11.
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means of tuppert.eo In this commission Francls recognized
his own gpeclfilec calling to the vow of voluntary poverty.
Along with his disgust for the wealth of the church of his
day, thls psasesage from the source of Christlanity set Frane
cles afire with a pession for gospel poverty. From this
basle he bullt his positive program for a sacrifical apos-
tolate not only for himself but for all who Jolned his vole
untary soclety of renunclation,

Jesus urged his hearers to "make hie Kingdom and upe
rightness before him, your greatest aara.“al He also sald,
"The Kingdom of Heaven is like a hoard of money, buried in
a fleld, which a man found, and burled again, And he was
overjoyed, and went snd gold everything he had and bought
the flald.”zz "Again, the Kingdom of Heaven is like a deal-
er in gearch of fine pearizs, He found one costly pearl, and
went and go0ld everything he had and bought 1&.“23 To gain
the kingdom 1s the moat ilmportant thing in the world, 7o
enter the kingdom one must do the will of God, and Jesus felt

" As clted by Petry %n. Lt., pPp. 20-21, from The Lives
of 3t. Francis of Asslsl y Brother Thomas of Celano,

21 Matthew 6133,
i Mat thew 13:h44,
23 Matthew 133145, 46,
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thet it was his misslon to interpret this will, which he did
in terms more rigid and at the ssme time more spiritusl than
those of the rabbis.

For I tell you that unlegs your uprightness is far

VILE AQver veg ater the Kingies of Heaven BV '
His conceptlon of the kingdom demanded an entire devotlon,
ﬁa constantly warned sgalnst devotion to the externsls of
11:0 which tend to obscure the one luportant thing in the
kingdom. In rabbinical Judsism the primsry emphasis fell
upon the correct performance of the requlrements of the law,
However, certain to&chara had gone deeper than this and ine
sisted on motives snd attitudes as well as acts., But these
were not the accepted teaahings of Jesus' day. As & reli-
glon, a system of legal obedience is external and superfl-
elal., It falls to get beneath the gurface of life, Jesus
sald, "You must love the Lord your God with your whole heart,
your whole soul, snd your whole mlnd."as Anything other than

this conslested of externals snd was therefore foreign to his

ah Hatthew 5:20.:

25 Matthew 22: 37,38,
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teachings. He condemned the Pharisees who took grest pride
in thelr uprightness; for they were concerned about outward
expression rather than the inner motives of the heart,
'S0 you outwardly appear to men to be upright, but.26
within you are full of hypoerisy and wickedness., '
You Pharisees clean the outside of cups and disheg7
but ineide you are full of greed and wickedness,'®
To the multitudes he gave these warnings:
'But take care not tggdo your good deeds in public
for people to see,'
'When you pray, you must not be like the hypoorites,

for they llke to pray standing in the synagogues
and in thazgornera of the squares, to let people

see thewm,'S
'When you fast, do not put on a gloomy look, like
the hypoorites, for they negleot their personal
appearsnce to let people seec that they are fasting'P
The Pharisasic system encouraged casulstry, the playing of
one precept against the other. It maﬁb, or tended to make,

all dutiee of equel value becsuse all are commanded by the

Rk i P A0 S

26 Jatthew 23:28,
e Luke 11:39.
28 Matthew 6:1.
29 jatthew 6:5.
I Katthew 6:16.
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law--the tithing of money on a morsl level with Justice,
mercy, and felth, It limlited and defined the moral ideal
in terms of one set of acts snd one get of restraints, Leg-
allism, per se, hardens religlon into the duties of one par-
ticular period or state of culture, Jesus, naturally re-
pudlated any such definition of uprightness., Uprightness
for him waes & voluntary renunciation of externsls, when
that 18 necessary, for the full and perfect life in the
kingdom,

The tesachings on the kingdom of God are the very heart
of Jesus' message, The 1dea of the kingdom had long been
current among the Jews, but Jesus brought a freshness to it,
To him the kingdom waes a spiritusl and inward reality to be
realized and fulfilled in those who made 1t thelr central
purpose in 1113.31 He differed from meny of his contemporar |
ies, and llike John the Baptist, belleved that the privileged
position of Isersel did not exempt it from the sesrching Judg-
ment of the neaalah.Ba There was nothing political in Jesus'

idea of the kingdom; for him ites strictly national character

R L uxe 17321,

72 Matthew 25:31-33,
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was lost. It became a question of persons: persons whose
relations to God depend upon thelr indivldual deserts, and
no longer a kind of glorified Israel., Israel could not en-
ter the kingdom, only individusls could enter it, but only
then 1f the lndlvidual hed made 1tv his single alm in life,
Jesus ssld that his wey wes the way into the kingdom, He
eald to the disciples:

*If anyone wants to go with me, he must dlsregard

himeelf, and take hls cross and follow me, For

whoever wants to preserve his own 1life, will lose

;;éﬁaﬁgw:hgzxfrpigz::vgi:t}%53 vkt

Jesus had evidently pondered the significance of the
economic conditions of hise day, Many parsbles show that he
recognized the importance of money and posseesslons. How=
ever, 1t was not the interest of the economlist thsat he showed,
He had no new system of economioc organization to suggest, His
interests were in the moral and spiritual values of wealth,
and his unique contribution was the discovery that 1t 1s
these moral velues which give economlics its greatest signi-
ficance.

It ie here that Jesus has been misunderstood by many indi-
viduals snd groups. Certain radical lesders and Christlan

33 Marx &:34,35,
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soclalists have malntained that hls interest was essentlally
economiec, snd that his progrem was the espoussl of the poor
a8 against the riche-~the ownership by workers of the means

of production--or the denlal of the rights of private pro-
perty sltogether, They have contended that Jesus was & cOne
sclous soclalist or communisgt, But it cannot be too emphatie
oélly stated that he dld not present any systematic theory of
any subject whatever, much less economics. He was not a sys-
tematic teécher in eny fleld, even in those of ethics and ree-
liglon where he had thought long and carefully., Only as econ-
omlics oarried with 1t moral end spiritual consequences and
lmplications did Jesus concern himself with it, There 1l no
ev&dgnogfgb had thought out any system or had consclously
faced directly any of the great problems which engage the
modern economlst,

On the other hand, the ocnvantlonal Christian usually
auppooaa that economlics hase little to do with Jesus' teache
ings, He bellieves that thgy belong to a lower, secular plane,
which makes him ccmparatl;ély indifferent to all economlc or-
ganlzation. And so business interests of men, the economic
organization of soclety, and the commercial and financlal re-
lationships whioh exist between individusls and groups are
supposed Lo be qulte unaffected by the spiritual teachlngs
and redemptive work of Jesus,
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Nelther af these conceptions resembles the teachings of
Jesus as found in the Synoptic Gospels. Hig program cut
deeper into the foundations of all soclal organizations than
do most modern programs of soclal reform, because it included
not only s change in the goclal order but in man himself,
Evidently, he saw that economlcs #s: the test of reality, the
brick and the mortar with which our world 1ls bullt, and the
materisl element with which men oreate that external struct-
ure which expresses their inner standards and asplratlions,

As a medlum of exchange money carrles with 1t inseparsble
spiritual values--llke overtones in music., As they escape
the notice of the untrained ear, so the moral and spiritual
meanings of modern economlos are unrecognized by the unawake
ened Christian,

Jesus did not espouse the causge of the poor agalnet the
rich., He looked into the motives which sctivate men, In
condemning the rich he did not make 1t any easler for the
poor, HNoney carries with it epirituzl values whlch are

3l

binding upon all who posseas 1t. It was not because of

his wealth that Jesus condemned the "certain rich man“.35

w20m 300w Tt .

3 samuel Dickey Congtructive of Jesus;
Am.&lmm‘zﬁm ew Yor ); D-
35 Luke 16:19-31.
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He did not blame the man with having caused the poverty of the
beggar, Lazarus, who lay outside hie gate, DBut he did condemn
the rich man for not obeying the teachlng of the law and the
prophets in regard to the way one should treat his fellowmen,
The rich man hoped to save his brothers from the place of tore
ture, but Jesus says that Abrahsm answered hle ples with these
words: "If they will not listen to Moses and the prophets,
they will not be convinced even 1f someone rises from the
doad!?sﬁ_

Yet, even the poor must still be good managers of the few
things thaet they do possess., Jesus sald, "The man who can be
trusted in a very small matter can be trusted in a large one,
and the man who cannot be trusted in a small matter cannot
be trusted in a large 0na."37 Among those who have little
there is always the persistent danger of desiring more, The
deeire for great wealth 1s Jjust as wrong as the possesslion of
wealth which could be put to good use, Thus the poor are
called upon to renounce the selfish desire for wealth Jjust ss
- strongly as the rich are called upon to renounce the selfish

use of wealth, The "inwardness" observed in all of Jesus'

R s » . oo w—

6 Luke 16:31,
31 Luke 16:110.
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teachings 1s consistently exemplified here. He called upon men
to renounce wealth or the desire for wealth if elither of these
separates one from the kingdom,

Jesus taught ss & fundamental proposition that there must
be no rival in the heart of the indlvidual to the kingdom of
God, He saw oclearly how the love of money tended to become
the domlnant desire of life, Possessions begin to loom larg-
er in the mind of the individusl then his obedlence to God,
Money then becomes the object of worship. Jesus sald that
there is 0 be no membership in the kingdom of God without
singleness of heart, Thie teaching 1s absolute with him,
fNo servant can belong to two masters, for elther he will
hate the one and love the other or he will stand by one and
make light of the other., You cannot serve God and money !"35
Jesus understood this as & truth, because serving God 1s a
thing of the whole direction and dedication of 1life, and 1life
cannot be dedicated to two different ultimate oblectives, He
declared riches to be a danger to the soul when he saw money
congtantly usurping God's plasce in the life of his people.
Jesus warned the multitudes in these words: "Take ocare!

You must be on your guard agsingt any form of greed, for a

38 Luke 16:13,
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man's 1life does not belong to him, no matter how rich he 10.'39

It was only natural, then, for Jesus to call for the re-
nunciation of wealth whenever it stood between an indlvidual
and hie God. He recognized it as one of the great spiritusl
stusbling blocks for men. In warning his followers not to
desire wealth and possesglons above all else, he tells them
that "these are sll things the heathen are in pursult ot.'ho
When he found money to be the predominating love, as in the
case of the rich young man, he told him that he must renounce
this love 1f he would be perfect and gain sdmittance to the
kingdom,

'If you want to be perfect, go! S5ell your property and

give the money to the poor, and you wlll have riches 41

in heaven, Then come back and be a follower of mine,'
After the young man had gone, he ssld to hle disclples, "1
tell you, it will be hard for a rich man to get into the King-
dom of Heaven! And agsin I tell you, 1t 1s eassler for a camel
to get through a needle'’s eye than for & rich maen to get into
the Kingdom of God M™*2

The Christiasn spirit declares that human values are sbove

99 1uke 12:15.
40
k1
42

Matthew 6132,
Matthew 193 21 ™
Matthew 19:23,24,
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all monetary returns. It says that men are more valusble than
money, and that the claime of human 1ife must never be sacri-
fioced for anything meteriasl, This conception of the unique
value of humen life is fundamentsl with Jesus., "And how much
more a man ls worth than a aheep.“uj "Iz not 1life more lae
portant than food, and the body than clothes? Look at the
wild birds. They do not sow or reap, or store thelr food in
barns, and yet ynur_heavenly Father feeds them, Are you not
of more account than thay?'“u Bach man is put through a se-
vere test of character and Christian dlscipleship. He has to
make & cholce between working for personal profit and working
for a greater service to humanity., There is no doubt as to
which Jesus would have each individusl choose, If one worke
for personal profit slone he is bound to injure some of hise
fellowmen . He will elither exploit them, or he will lead
them aatr@y. Jesus, very severely oondemned this type of
individual for he says, "And whoever causes one of these hum-
ble believers tw fall might better have a groat\nglatonu

hung around his neck and be thrown into the sea."

43 Matthew 12:12.
“u“ﬂatthnw 6125, 26,
% Mark 9‘“20
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Jesus inelsts that a epiritual 1ife purpose ls necessary,
He undertook to show that the prevailing life purposes were
false, These must be renounced for the saske of the true life
purpose, the Kingdom of God,
Do not store up your riches on earth, where moths
end ruest destroy them, and where thieves break in
end steal them, but siore up your riches in heaven,
where moths and rust cannot destroy them, and wihere
thleves cannot break in and steal thenm, FoEéwhere
your tressure is, your hesrt will be also,'
Jesus also sald, "The eye is the lamp of the body. If then
your eye 1is sound, your whole body will be light, but if your
eye 1s unsound, your whole body will be dark., 1If, therefore,
your very light is darkness, how deep the darkness will be.Pu7
In this passage the "eye" i1s coupsred to a lamp, while "eye"
itself is clearly used metaphorically. It ie used as mean-
ing the supreme and ruling cholce, What the eye 1s to the
body, the purpcse 1s to life. For without s purpose, one is
like a blind man, With 2 false purpose he goes astray like

one whose eyes decelve him.us The man who persists in any way

46 Matthew 6:19-21,

47 Matthew 6:23,23.

48 Edward Root, The Bible Economy of Plenty (New York, 1939),
p. 107.
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except the renunclation of all else for the kingdom nisses
the true life purpose. The cholce of the kingdom demande
complete renunciation of all false purposes, The only true
purpose is th;a: "You must mske hie kingdom, and uprightness
before him, your greatest oare.““g
Jesus foretold persecutions and trials to come upon those
who renounced all else and followed him. These were te}bo
the results of true renunclation for the kingdom, He sald
to his dlesciples, "But you must be on your guard; they will
hand you over to courts and you will be teken into synago=-
gues and beaten, and you will be brought before governors and
kings on my account, to testify to tham."so "You will be hate
ed by everyone, because you besr my name., But he who holds out
to the end will be oavod.“51 He told them that he sent them
out as lambs in the midst of wolvea.52
On the other hand, Jesus offered rewards for all who re-
nounced thinge of this world for the kingdom, He sald, "Bless~
ed are you when people sabuse you and persecute you, and false-
ly say everything bad of you, on my account. DBe glad and exult

over it, for you will be richly rewarded in heaven.“53 "Bless~

R nsom ooy P A
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ed are those who have endured persecution for the uprightness
of the Kingdom of Heaven belongs to them !.5& The psarable of
the great judgment closes with these words: "then they will
80 away to everlasting punishment, and the upright to evere
lasting 11!!.“55 Jesueg 18 here promising the upright the
"entering into life", the opposite offgoing to Gehenna.'sé
Jesus always speaks of reward for renunciation ss coming
only from God. Be turne the wotive away from ths spproval of
men %o the approval of God., There ls & vast difference be-
tween working for God's approvel and seeking a rewgrd from
men, In the former case, no outward show or pretense will
suffice. Pride from approval by men was one of the main ate
titudes whioh Jesus' followers were called upon to renounoe,
He ssid that the rewsrd is sure for those who place the king-
dom ag thelr central life purpose., Even the deeds done 1n se-
eret are not overlooked for Jesus says, "But when you pray, go
into your own room, and shut the door, and pray to your Father
who 1s unseen, snd your Father who sees what is secret will re-
ward you.‘57 God sees into the inner hesrt and motive; he

sees things as they reslly are., Hence, God knows when one

54 Natthew 5r10. S5 Matthew 25:46.

” Harvie Branscomb, I

AN Ae8COLNKS ¥ ;
For Colleze and Individuasl Use (Nashville, 1931), p. f?%.
5T Matthew 6:6,
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sincerely renounces something for his sake; all insincerity and
duplicity that asttend work for human rewerd are eliminated be-
fore him,

¥hen Jesus uses the word "reward", and speaks of working
for 1t, what he really does is to asgure men that thelr trust
in God and in God's way of l1life 1& not & vain renuncistion,
The kingdom ofvéod is truly the reward of those who renounce
all else for Cod's ssake. Gthef expressions are but figures
of speech to 1llustrate or emphasize some phase of that ine-
clusive hope.

Jesus was non-ascetioc in hle 1ife and teachings. He did
not think that the body was evil or that it had to be overcome,
The basenese of the body is one of the primary belliefs of zll
ascetics., Many Christian ascetioce recelved their stimull from
this passage:

'But if your right eye makes you fall, tear it out

and throw it away, for you might betler lose one
part of your body than have it all thrown into the
pit! If your right hand makes you fall, ocut it off
and throw it away, for you mlght better lose one 2?§&
of your body than have 1t all go down to the pit!

From thls passage comblned with other popular religlous con-

cepts the early Christian ascetios recelved thelr insplration.

58 Metthew 5:27-30,



They were convinced that their religion made the highest pose
sible demands upon them, They were to live in the world, but
withdraw from it as far as possible so as to remsin uncontame
inated, Because of the baseness of the human it had to be
overcoome by an all-embracing mortification which led to the
purification of the egpirit, Lster the ascetics came to the
bellef that asceticism was primsrily the renuncietion of the
8elf-will, This became the motivsting force which led to the
monastic reform movements which surplsnted the decadent mon-
astic orderse as they falled to do that for which they were
criginated, The sscetics were extreme in thelir wey, but it
wae only by thelr fsithfulness that the renunclatory 1deal

survived.,



Chapter 1I
~ RENURCIATION IN THE PAULINE EPISTLES

Paul was, as he sald, a "Hebrew of the Hebrews" and a
descendant of the tribe of Benjaain.l However, his father
wae a Roman citxaen.a His gocial heritage, comprising his
home surroundings and tha ¢elty and the country in which he
lived, must be lumagined rather than desgecribed, because Tar-
sus was a typlcal cosmopoliten city of the Greco-Romesn world,
- How much he absorbed from his home city in Cilicla as a boy,
and how much from Jerusalem as & student and s man, 1t 1s
hard to say.

The education of the boy, Paul, came through the usual
means--the home, the school, and social contescts. It is probe
able that he wes from well-to-do parents, Hie studles must
have begun snd proceeded like those of any other Jewlsh boy

1 Romans 11:1; Philipplane 3:5.
2 Acts 16:37; Aots 22: 25-28,
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similarly sltuated, Greek must have been his mother tongue,
but he slso knew Hebrew, Aramsic, and possibly Latin.3 The
Greco~Roman world was his world, though his background in
thought was principally Semitic, and his religion at first
was Jewlsh, He was nourished on the Septuagint of the 0ld
Testament and upon certain of the apocslyptic books, He
says that he studled in Jerusalem under the famous rabbi,
Gamaliel.h From his continual references concerning his
11fe, it seems that hls Semitic background affected his 1life
to & much greater extent than did the Greco-Roman culture in
~which he was rsared.s He grew up to be an essentially devout
and even fanatical Jew,

Paul attributed his Christian conversion to & direct act
of God with the express purpose of commisslioning him ae an
apostle tb the Qentilcn.6 It wae this overpowering experience

which made him renounce his 0ld life and "become a new man" in

e e

3 Acte 22:2; 26:1k4,
u Acts 22330

9 willlam Rams - f
m Ramsay, 3t. Paul ;saxan@§ nd the Homan
Citizen, third ed. !Naw York, {558 y PP. 358=355,
B Aots 9:15; Ephesians 3:1; Romans 1:1; Corinthians 3:10,



tho spirit of Christ Jesus, ;

He ylelded himself to Christ ss the unseen master of his
soul, and for at leamst thirty years afterwards he lived = life
of service tharough fellowship with him, Paul began at once to
preach the faith in Jesus Christ which formerly he had perge-
cuted. There 1s practlcally no information concerning hie exe
periences, his activities, or his preaching during the firast
fifteen years after hig conversion, After that he becomes
known as 2 man and as a teacher with & fullness and an lntie
macy té which ancient history provides few parallels. It is
through hie letters that he has become known wherever the

"a\&oripturea are read., His ten eplstles ocover a perliod of some
ten years of his minie%.ry] With the exception of the one ade
dressed to an individual, Philemon, they were written to com-
munities of people who were already Christian, most of whom
had heard the gospel from Paul's own lips. It was not his pur-
poese in these letters to set forth Christianity ss he would have

done 1t to unconverted people, whether Jews or Gentlles, Nuch

4 Charles A.A. Scott,
(London, 1927), p. 1.
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that is fundamentel in elther theology or ethics he takes for
granted, or alludes % as already known, He wrote not prime
arily as a theologlan, not even as an evangelist, but as a
friend snd a pastor to whom the fsithfulness of his convertis
and thelr progress in the gospel was a matter of 1ife and
doahh.a

Among the msny characteristics that Christlanity shared
with Judalsm snd some of the mystery cults was the conception
that morales and religion are one., Pasul especlsally emphasized
this unity. In seeking eueh a unity he wrote these words to
the Romans: "I appeal to you, therefore, brothers by this
mercy of God, to offer your bodlies in a living sacrifice that
will be holy and acceptable to God; that ls your rational WO'=
nhip.‘g

Paul's persgonality presents two distinct aspeota.lo One
slde of him was turned perpetuslly heavenward, whence, in ways

past analyzing, he received messages of strength, coufort and

8 I Thessalonlians %:8,

9 Romans 12:1.

10 | ‘ | =
Arthur Holmes g;a%lgg,ﬁg. Paul: A Ps
Study (New York, 152§2l Pe 15,
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revelation, The other side of him was turned toward this
world, These twdo sldes combined gave us in him a union of
two worlds,

Both Pamul and Jesus shared the general worlde-view of
Jewish apocslypticism., Both were interested in the mes~
slanic kingdom although Paul, thinking of relief from his
mortal struggle snd the removal of the danger of defeat,
expresses the idea most frequently in the terms of galvae
tion., These are his words in Romans:

For Christ died snd returned for the very purpffe

of belng Lord of both the dead and the living.

But now that you have been freed from sin and have

become glaves of God, the benefit you get is cggse~

eration, and the final result is eternal 1ife.

It is not a consclousness of servitude thast has been

imparted to you, to fill you with fgar again, but the

conscliousness of adoption =zs sons,

The Spirit iteelf testifles with our spirits that we

are God's children, and if children, helirs alsoilheira

of God, and Iellaw~he1rs with chrxst if we resa 14
share nhis sufferings in order to share his glory tao.

11 Romans 14:9.
12 pomans 6:22,
13 Romans 8&:15,
14 Romans 8:16,17.
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The sudden closing of this age, now under the domination of the

hoste of evil spirits, end the sudden inbresking of the messian-

ic age is part of the inheritance of both. For both of them
the event 1s so near and so certsin that they frequently ine
terpret 1t as in some way already in process. This is indi-
cated to Jesus by the bresking of the power of Sstan through
the exoreclsms; while for Paul the death warrant of the evil
persong and forces was signed by the death of Jeeus.ls
Both shared the view that a certain moral attitude was
necessary for those who wished to enjoy the blessings of the
kingdom, Paul, as did Jesus, called for many renunciations
of those who would truly seek the kingdom, The both insist-
ed upon the inner quality as essential to religion, Both of
them represented the group in Jerusalem which lald strees up-
on the plous life as the only effective means of pleasing God,

In that group the external, the perceptual, and the ceremonial

yielded first place to the deeply moral, Paul ssys, "You have

been bought and pald for; you must not let yourselves become
elaves of nen‘.16 If for Jesus love to God and to nelighbor

I Tt ———

15 Ernest W, P Rellglo ew Testament
(New YQ:::‘1939),a;;?n{12§%§3. R85 20s Bex |

18 I Corinthians 7:123.
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are the chief commendments, Paul on his part can say, "Whoever
loves his fellowmen hae fulfilled the Law."17 The inwardness
of religion is the cardinal ides of both, .

Paul, to0, was interested in man's uprightnese before God,
He belleved that 1t was fundamental to the Christian 1life., His
experience in his search for uprightness by obedience to the
law was dlsappelnting., His consclence was not satisfled by
legalism, It was probably thls consclentlous dissatlisfaction
that was a major factor driving him to persecuting the church,
In this enthusisstic suppression of wrong agailnst his God he
sought to attain that spproval and peace for which hls spirit
longed, Then 1t is probasble that he discovered in tho llves
of st least some of those whom he brought before the asuthori-
ties an assurance and calm which had been denied him,

His oritical attitude towsrd the law can be explalned on
two grounds, First, he himself had falled to find religious
satisfaction, and second, he found the situation into which
his Judaizing opponents were constantly trying to force him
and his converts, to be s most exasperatling one.la He criti-

clzed the law as & way of obtaining divine approval, and while

i o

37 Romans 13:8.
18 yaraﬁn‘. op. Q&¢, P 10“‘0
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he gave ag 1tes highest function the awskening of the consclousge
ness of sin, he did not criticize the moral idesls of conduct
which the lew set forth, He ssld in spesking of himself, "If
1t had not been for Lew, I should never have known‘wh&t sin
wes.">? When he became & Christian he felt the impossibility
of uprightness by law and argued flercely sgainst the position
he had once hel&.aa
, In the letter to the Romans and the letter to the Cala~-

tians, Paul 1le clearly contending sgalnst those who think that
they can become upright by observing the law,

Now we know that everything the lLaw says 1s addressed

to those under its authority, so thatl every mouth may

be shut, and the whole world be accountable to God,

For no human beilng can be msde upright in the sight

of God by observing the Law, All tsit the law can
do i to make man aonaeloua of sin.

We who are Jews by birth, and not sinful hesthen, but
who know that a man 1s nat made upright by dnxng what
the Law commands, but by faith.in Christ Jesus-~even
we belleve in Gnrmst Jesus, 80 as Lo be made upright
by faith in Christ and nnt by doing what the law com-
mands-«for by doing whst the Law commands no one can

19 Romans 7:7.

20 .
Kirsopp Lake, Paul Hls He
193“‘) s Po g ;

5 Romans 3:19,20,
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be made uprlght.ea

Anyone who reads the 0ld Testament and Jewigh litersture
will recognize at once that the chief charscteristic of Jud-
alsm was and 1ls, that 1t provides in the law, not only s com-
plete code of perfect conduct, but also a means of constant
relnstatement Iqr all who fall by the way. Paul, in casting
off the law, provides s means of reinstatement for those aeeko
ing to be Christian~-renunciation snd repentsnce. Renuncla-
tion in glving up the 0ld ways of offense, and repentance in
sincere sorrow and restitution for the wrcngs.BB

In a number of passages Paul cslls to the asttention of
the Christiasns to whom he is writing the fact that Jesus re-
nounc¢ed everything--even life itself-«for their sake, He
says that Jesus did thls "so that through faith we might ree
ceive the promised Spirit."2% #You know how graclous the Lord
Jesus Christ was, Though he was rich, he became poor for your
sake 1n‘order that by hls poverty, you might become riah.”as

"Christ ransomed ue from the Law's curse by taking our curse

2
y Galatians 2:15,16,

23 Romans 6:12-23,
2h Galatiang 3:14,
23 11 Corinthians 8:9.
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upon himself (for the Soriptures say, 'Cursed bg anyone who
is hung on & tree') in order that the blessing plven Abreham
might through Jesus Christ resch the hesthen, so that through

#26 "Por when we

falth we might recelve the promised Spirit,
were stlll helpless, at the decisive moment Christ dled for
us godless men," 27
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