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ADVERTISEMENT.

I is the author’s desire that the following pages should be considered
4 written for all those whom they exactly suit. And in order to this,
} be informs the reader that, in general, .

ZaroTxs represents any zealous Solifidian, who, through pm;uduce,'
loks upon the doctrine of free will as heretical.

Hoxzerus—any zealous moralist, who, through prejudice also looks
won the doctrine of free grace as enthusiastical.

Lorexzo—any man of sense, yet unsettled in his religious principles.

Caxppus—any unprejudiced inquirer after truth, who hates bigotry,
ud would be glad to see the differences among Protestants settled upon
ntional and Scriptural terms.

A SoLiFpIAN is one who maintains that we are completely and
e¢ernally saved [sold fide] by sole faith—by faith alone ; and who does
tin so unscriptural a manner as to make good works unnecessary to
ternal salvation ; representing the law of Christ as a mere rule of life ;
ud calling all those who consider that law as a rule of judgment,
kgalists, Pharisces, or heretics.
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A PREFATORY EPISTLE,
HUMBLY ADDRESSED TO THE TRUE PROTESTANTS

IN GREAT BRITAIN AND IRELAND.

Containing some remarks upon the distinguishing character of true Pro-
testants, and upon the contrary disposition—True Prolestanis are chosen
judges of the doctrines advanced in this book—aA sketch of the author’s
pPlan—Observations upon the manner in which it is executed—General
directions to the reader—True Protestants are encouraged to protest
against religious absurdities, and unscriptural impositions— The- author
enters a double protest against the ANTINOMIAN and PHARISAIC gospels
of the day, and continues to express his love and esteem for the good
men, who, through the force of prejudice, espouse and defend those par-
tial gospels.

BrerAREN AND FaTHERS,—Ye know how hard the Romanists fought
for their errors at the time of the rcformation. They pleaded that
antiquity, synods, councils, fathers, canons, tradition, and the Church
were on their side : and they so obscured the truth by urging Scripture
metaphors, and by quoting unguarded passages from the writings of the
fathers, that thousands of simple people knew not which of the contend-
mg parties had the truth on its side. The great question debated in
those davs was, whether the host, that is, the bread consecrated by the
priest in the Lord’s Supper, was to be worshipped as the identical body
of vur Lord. ‘The Romanists produced Chnst’s own words: «Take
and eat, Th1s is my body—this 1s my blood—drink of it. Except vou
eat myv flesh, and drink my blood, ye have no life in you.” The re-
irmers answered, ¢ That those expressions being figurative, it was
ubsurd to take them in a literal sense ;” and thev proved their assertion
by appeals to reason and to the Scriptures, where the consecrated bread
18 plainly called bread. The Romanists replied, « that in matters of faith
we mnust set aside reason :” and®some of them actually decried it as the
greatest enemy to taith ; while others continued to produce crude quota-
trns from all the injudicious, inconsistent, overdoing fathers. The
reformers secing that at this rate there would be no end to the contro-
versv. protested three things in general : (1.) That right reason has an
umportant place in matters of faith. (2.) ‘That all matters of faith may
and must be decided by Scripture understood reasonably, and consistently
with the context. And, (3.) That antiquity and fathers, traditions and
conncils, canons and the Church, lose their authority when they depart
trom sober reason and plain Seripture, These three protests are tho
very ground of our religion, when it is contradistinguished from popery.
They who stand to them deserve, in my humble opinion, the title of true
Protestants ; they are, at least, the only persons to whom this epistle is
wnscribed.
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If the preceding account be just. true Protestants are all candid:
Christian candour being nothing but a readiness to hear right reason and
plain Seripture. Sincerely desirous to * prove all things, to hold fast that
which is good, and to approve things which are excellent,” Protestants
are then never afraid to bring their creed to a reasonable and Seriptural
test. And conscious that the mines of natural and revealed religion are
not vet exhausted, they think, with the apostle, that if any man supposes
he has learned all that he should know, ¢ he is vainly puffed up in his
fleshly mind, and knows nothing vet as he ought to know.”

Hence it is, that of all the tempers which truc Protestants abhor,
none seems to them more detestable than that of those Gnostics,—those
pretenders to superior illumination, who, under the common pretence of
orthodory or infallibility, shut their eves against the light, think plain
Scripture beneath their notice, enter their protests against reason, steel
their breasts against conviction, and are so mooted in blind obstinacy,
that they had rather hug error in an old fantastic dress, than embrace
the pure truth, newly emerging from under the streams of prejudice.
{mpetuous streams these, which ¢ the dragon casts out of his mouth, that
he may cause the celestial virgin to be carried away by the flood,” Rev.
xii, 15, Alas! how many professors are there, who, like St. Stephen’s
opponents, judges, and executioners, are neither able to resist, nor willing
to admit the truth ; who make their defence by ‘¢ stopping their ears, and
crying out, The temple of the Lord, the temple of the Lord are we!”
wlo thrust the supposed heretic out of their sanhedrim ; who, from the
press, the pulpit, or the dictator’s chair, send forth volleys of hard insin-
uations or soft assertions, in hope that they will pass for solid arguments;
and who, when they have no more stones or snow balls to throw at the
supposed Philistine, prudently avoid drawing ¢ the sword of the Spirit,”
retire hehind the walls of their fancied orthodoxy, raise a rampart of
slanderous contempt against the truth that besieges them, and obstinately
refuse cither candidly to give up, or manfully to contend for the un.
scriptural tenets which they would impose upon others as pure Gospel.

Whether some of my opponents, good men as they are, have not in-
clined a little to the error of those sons of prejudice, I leave the candid
reader to decide.  They have neither answered, nor yiclded to the argu.
ments of my Checks.  They are shat up in their own city.  Strong and
high are thy walls, O mystical Jericho! Thy battlements reach unto the
clouds; hut truth, the spiritual ark of®God, is stronger, and shall pre.
vail.  The bearing of it patiently around thy ramparts, and the blowing
of rams’ horns in the nawe of the Lord, will yet shuke the very founda-
tion of thy towers. O that I had the honour of successfully mixing my
fechle voice with the blasts of the champions who encompuss the devoted
city ! O that the irresistible shout, « Renson and Seripture, Christ and
the truth” were universal! If this were the case, how soon would Jeri-
cho and Babylon, Antinomianism and Pharissism, fall together !

Those two antichristian fortresses are equally attacked in the follow-
ing pages: and to yon, truc Protestants, 1 submit the inspection of the
attack. Direct e where 1 am wrong, assist ine where 1 am right, nor
refuse to support my feehleness by your ardent prayers; for, next to
the Captain of our sulvation, I look to you for help and comfort.

My opponents and [ equally preteud to Protestantisim ; and who shall

i
‘.
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udge between us? Shall it be the men of the world? No: for St. Paul
sy, * 1 speak to your shame. Is it so, that there is not a wise Man
among you! No, not one that shall be able to judge among his bre-
thren ! There are wise men in our despised camp, able to judge be-
wween us: and ye are the men, honoured brethren ; for ye are all will-
g to hear reason, and ready to weigh Scripture. ‘Therefore, on my
part, I sincerely choose you as judges of the present dispute.

And that you may not look upon this office as unworthy of your
acceptance, permit me to tell you, that our controversy is one of the
met important which was cver set on foot. To convince you of it, 1
ated only remind you, that the grand inquiry, What shall I do to be
swed ? i entirely suspended on this greater question, Have I any thing
10 do to be cicrnally saved? A question this which admits of threc an.
swers: (1.) That of the mere Solifidian, who says, “If we arc elect,
we have nothing to do in order to eternal salvation, unless it be to be-
lieve that Christ has done all for us, and then to sing finished salvation ;
and if we ure not elect, whether we do nothing, little or much, eternal
ruin is our inevilable portion.” (2.) That of the mere mordiist, who is as
zreat a stranger to the doctrine of free gracc as to that of free wrath ; and
tells you ¢ that there is no free, initial salvation for us; and that we
must work ourselves into a state of initial salvation by dint of care, dili-
zence, and faithfulness.”  And (3.) That of the reconciler, whom I con.
sder us a rational Bible Christian, and who asserts: (1.) That Christ
Ias dune the part of a sacrificing priest and teaching prophet upon carth,
and does still that of an interceding and royal priest in heaven, whence
e sends his Holy Spirit to act us an enlightener, sanctifier, comforter,
and helper in our hearts. (2.) That « the free gift of initial salvation,”
and of ene or more talents of saving grace, “is come upon all” through
e God-man Christ who ¢is the Saviour of all men, especially of
twan that believe.”  And (3.) That our free will, assisted by that sav.
w2 rrace hnparted to us in the free gift, is enabled to work with God
a4 subordmate manner: so that we may freely (writhout necessity) do

s part of penitent, obedient, and persevering believers, according to the:
|;u~[u-| lli‘i“'l].\'illi(lﬂ we arce luldcr.

Fhis 1 the plau of this work, in which I equally fight pro aris o focis,
wor Latiy atnd works, for gratuitous merey and impartial justice ; reconeil.
vz all along Christ our Savwur with Christ our Judge, heated Augus.
e with Pelagius, free grace with free will, Divine goodness with
~nnan obedience, the faithtulness of God’s promises with the veracity of
‘s threatenings, FIRST with skcoNp causes, the original merits of Christ
wih the derived worthiness of his members, and God’s forcknowledge
with wur free agency.

The plan, 1 think, is generous ; standing at the utmost distance from
e extremes of bigots. It is deep und extensive ; taking in the most
teresting subjects about which professors generally divide, such as the
arinn of evil, liberty, and necessity, the law of Moses and the Gospel
.+ Cnns, general and particular redemption, the apostasy and per.
= sermee of the saints, the election and reprobation maiutained by St.
b &e. | entirely rest the cause upon Protestant ground, that ix, upon
wewon and Neripture.  Nevertheless, to show our antagonists that we are

Iriud to meet them upon any gronnd, I prove, by suflicient testuno.
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for conecience’ sake ; assuring him that, severo as I am sometimes upon
the errors of my antagonists, I not only love, but also truly esteem them :
Zelotes, on account of his zeal for Christ ; Honestus, on account of his
attachment to sincere obedience ; and both, on account of their genuine,
though mistaken piety.

Do not think, however, that I would purchase their fnendshlp by giv-
ing up one of my scales, that is one half of the Bible. Far be the mean
compliance from a true Protestant. 1 hope that I shall ccase to breathe,
before I cease to enter protests against Antinomian faith and Pharisaic
works, and against the mistakes of good men, who, for want of Scrip-
ture scales, Aonestly weigh the truth in a false balance, by which they
are deceived first, and with which they ufterward inadvertently deccive
others.

Baut, although I would no more yicld to their bare assertions or incon-
clusive arguments, than to hard names or soft speeches, I hope, my
bonoured brethren, that they and you will ulways find me open to, and
thankful for, every reproof, admonition, and direction which is properly
supported by the two pillars of Protestantism—sound reason* and plain
Scripture : for, if I may depend upon the settled sentiments of my mind,
and the warm feelmga of my heart, I am determined, as well as you, to
live and die a consistent Bible Christian. And so long as I shall con.
tinue in that resolution, I hope you will permit me to claim the honour of
ranking with you, and of subscribing myself, brethren and fathers, your
affectionate brother, and obedient son in the wnioLe Gospel of Christ,

A TRUE ProTESTANT.

POSTSCRIPT.

CONTAINING SOME STRICTURES UPON A NEW PUBLICATION OF
RICH ARD HILL, ESQ.

Soxe time after I had sent this epistle to the press, one of my neigh-
bours favoured me with the sight of a pamphlet, which had been hawked
sbout my parish by the newsman. It is entitled, Three Letters written
by Richard Hill, Esq., to the Rev. John Fletcher, &c. It is a second
Frnishing Stroke, in which that gentleman gives his ¢ reasons for declin-
ing any farther controversy relative to Mr. Wesley'’s principles.”  He
quits the field; but it is like a brave Parthian. e not only shoots his
own arrows as he retires, but borrows those of two pemons whom he
calls ““ a very eminent minister in the Church of England,” and ‘¢ a lay
gentleman of great lcarning and abilitics.”  As I sce neither argument
nor Scripture in the perforinances of these two new auxiliaries, I shall tuke
no notice of their ingrafted productions.

With respect to Mr. Hill's arguments, they are the same which he
advanced in his Finishing Stroke : nor need we wonder at his not scru.
pling to produce them over again, just as it they had been overlooked
by his opponent ; for, in the first page of his book, he says, <1 have not

® By ** sound reason” 1 mean the light of the world,- the trur light which +u-
11g 4t ng ecery man that comes into the world.
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are so conspicuous? Or did he come off in triumph from the slaughter of
the giggantic Philistine? O ye English Protestants, shall such lordly argu.
ments as these make you submit to Geneva sovereignty? Will you be
“lashed,” by such stately logic as this, to the foot of the great image,
upon whose back you sce absolute preterition written in such large cha.
nacters? Will you suffer reason and Scripture to be whipped out of the
field of contruversy in this despotic manner? Shall such imperial cords
asthese bind you to the horns of an altar, where myriads of men are
intentionally slain before they are born, and around which injudicious
worshippers so sing their unscriptural songs about finished salvation, as
to drown the dismal cries of insured destruction and finished dam-
Ration.

Mr. Hill’'s performance is closed by “a shocking, not to say blas-
phemous confession of faith,” in ten articles, which he supposes “ must
inevitably be adopted, if not in express words, vet in substance, by every
Arminian whatsoever,” especially by Mr. Wesley, Mr. Sellon, and my-
self. As we desire to let trie Protestants sce the depth of our doctrine,
that they may side with us, if we are right, or point out our errors, if
we are wrong, I publish that creed, (see the close of vol. i,) frunkly
adopting what is agreeable to our principles, and returning to Mr. Hill
the errors which his inattention makes him consider us necessary con.
sequences of our doctrines of grace.

With respect to the three letters, which that gentleman has published
to set forth his reasons for declining the controversy with me, what are
they to the purpose?  Does not the first of them bear date « July 31,
1773 Now [ beg any unprejudiced person to decide it a private let-
ter, written on July 31, 1773, can contain a rcasonable overture for
DE¢ LINING THE ¢ONTROVERsY, When the Finishing Stroke, which was
given me publicly, and bears date January 1, 1773, contains (page 40)
this explicit and tinal declining of it : *So here the controversy must end,
al least it shall end for me. You may misquote and misrepresent whoni-
waver and whatsoever you please, and you may do it with impunity ;
I axsure you, 1 shall give myself no trouble 10 detect you.”  The contro-
versy, therelore, was @ declined” in Jamiary, on the above.nentioned
butter reason. Mr. Hill canmot then reasonably pretend to have offered
1 decline it in July, six or seven months after this, from siree! reasons
of brotherly kinduess, and love for peace. S But in July Mr. il wrote
ta Ins bookseller to sell no more of any of his pamphlets which relate to the
Minwes.”  ‘Frue: but this was not declining the controversy ; and here
1~ the proof.  Mr, Hill still professes « declining any farther controversy
abwut the Minutes,” and yet in this his last publication, (page 11.) he
advertises the sale of all the books which he has written against them,
trom the Paris Conversation to the Finishing Stroke.  ‘Therefore, Mr.
Hull himselt’ being judge, declining the controversy, and stopping the sale
ot his bml.s, are ditlerent things.

Concerning the three letters I shall only add, that I could wish Mr.
Hl had published my answers to them, that his readers might have
~en [ have not been less ready to return his private civilities, than to
ward off his public strokes.  Inone of them n particular, T offered to
wnd hun my answer to his Finishing Stroke before it went to press, that
he naght let me know if' in any thing [ had wisunderstood or misrepre-
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sented him; promising to alter my manuscript upon any just animad-
version that he might make upon it ; because, after his Finishing Stroke,
he could not make a public reply without breaking his word. And it is
to this proposal that he replies thus in his second letter: “ As you -
tend to introduce my worthless name into your next publication, I must
beg to”decline the obliging offer you make of my perusing your manu-
script.

ith respect to that gentleman’s character, this afier clap does not
alter my thoughts of it. I cannot but still love and honour him on
many—very many accounts. ‘Though his warm attachment to what e
calls “the doctrines of grace,” and what e call  the doctrines of limited
grace and free wvrath,” robs him, from time to time, of part of the mode-
ration, patience, and meckness of wisdom, which adorn the complete
Christian character ; I cannot but consider him as a very valuable per-
son. [ do not doubt but when the paroxysm of his Calvinistic zeal
be over, he will be as great an ornament to the Church of Englsnd in
the capacity of a gentleman, as he is to civil society in the capacity of
a magistrate. And justice, as well as love, obliges me to say, that, in
the meantime, he is in several respects a pattern for all gentlemen of
fortune ; few equalling him in devoting a large fortune to the relief of
the poor, and their leisure hours to the support of what they esteem the
truth.  Happy would it be for him, and for the peace of the Church, if,
to all his good qualities, he always added  the ornament of a meek and
quict spirit;” and if he so far suspected his orthodoxy, as to conde.
acend to weigh himself in the Scripture Scales.
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PART SECOND.
BEING THE FIRST PART OF

THE SCRIPTURE SCALES.

SECTION I.

The cause of the misundersiandings of pious Protestants—The contrary
mistakes of Zelotes and Honestus, who are invited to try their docirines
by the Scripture Scales—The manner of using them, and the need of
them in our days.

Fmst and second causes, leading and subordinate motives, may per-
fectly agree together. The hinder wheels of a chariot need not be
taken off’ because they are not the fore wheels. It would be absurd to
pull down the left wing of a palace, merely because it is opposed to the
right. And a man makes himself ridiculous who destroys one of his
scales because it accidentally outweighs the other: for both scales may
recover their equilibriurn, and answer the best of purposes.

Such, if I mistake not, is the necessary distinction, and such the nice
union. that subsist between those two opposite and yet harmonizing,
explnded and yet capital doctrines of the Gospel, which we call free
grace and free will. ‘To demonstrate that their due conjunction in our
hearts forms the spiritual marriage of faith, and gives birth to all good
works, | have ventured upon the construction of “ the Scales,” which
the reader will find in these pages. If their composition is human, their
matenals are Divine ; for they consist of plain scriptures, chiefly placed
under two heads of doctrine, which, for their justness and importance,
may be called the weights of the sanctuary. (1.) Qur salvation is of
(rod. (2.) Our damnation is of ourselres. The first of these proposi.
tons is inseparably connected with the doctrine of’ free grace; nor can
the arcond stand but upon the doctrine of free will : two doctrines these
which the moralists and the Solifidians have hitherto thought incom-
patible ; and about which some of them have contended with the utmost
acnimony of temper and language.

Even men ol piety have rashly entered the lists, some against free
grace, others against free will ; warmly opposing what they should have
mutually defended. The cause of their nusunderstanding is very singu.
lar. They are good men upon the whole, therefore they can never
oppose truth as truth: and as they are not destitute of charity, thev
cannot quarrel mercly for quarreling’s sake.  Whence then springs their
continnal coutest? Is it not from gross partiality, excessive jealousv,
wiltul wattention, and glaring prejudice?  They will not look Gospel
truth full in the face: they are determined to stand on cither side of
her, and by that means seldom see above the halt’ of her beauty.

But all the Protestants gre not so partiul: for while the Solifihaus
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the world ! And if' there be. i nt this cheéce. liberty. or free will, ty
reverse of nrcessity. as weil as of unaulingaess ! 113 | freelv choose t
How 1oy bramns our. is it oo evident that | have a liderty ot to commi
that crime, as well as a wllingness o & t? Would not Zelotes expos
hin good sense by -en-mh-assemn_ that it he were in prison, a wi
lingness 1 comtinue there would make him free ; unless. together wit
that willingnsss, he: hadapouv-rto g0 out if he pleased’ And is it righ
in hun o impose: the doctrine of necessity upon the simple, by playm
upon the doubde meaning of the word free? | beg leave to explain thi
a lintle more.

Aceording 10 the full meaning of the word free. can it be said wit
any propriety that Judas went freely to hell, if he never had power
go 10 heaven? Or that David went freely 1 heaven, if he was al
hindered by an absolute, orresistible Gecree from zomg to hell? And, alla
ing to mechameal freedom, 1 ask, Was the motion of those scales en
fres:, which never were as free 1o ascend as to descend ! Does not &
peniencs: convinece us, that, when one scale is kept from freely descen
ing, the: oppeosite: seale: is by the same means kept from a.scend.lng freely
In it A evident, from the same rational principles, that no sinner e
frely ¢ choos: dn:mh in the error of his ways,” who has not power
“ chuseme: hifee ;" 0 free choice of death necessanly implying a free ref
wal of life:, and a free choice of life necessarily supposing a free refis

of death, m o state of temptation and probation! And is not this dc
tnne: peerfertly agrecable to such scriptures as these: « He shall lax
to refise: the evil and choose the good. Choose whom you will sen
Beeauwe: ve refused, &c, and did not choose the fear of the Lond, &
therefore whnll they et the fruit of their own way, and be filled with
mwn devices I

Upon the preceding olwervations, seconded by the arguments whi
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shall follow ;—upon the consent of all judicious and good men, who,
sooner or later, grant that there are such things as God's grace and
man’s unnecessitated choice; and consequently such things as free

and free will in the moral world ;—upon the repeated testimonies
of the most pious Christians of all denominations, who agree that we
ought to ¢ give God the glory” of our salvation, and to keep to ourselves the:
blame of our damnation; and upon almost numberless declarations of
the Scriptures, I rest these two propositions, which, if I mistake not,
deserve the name of GosPEL Axitows: (1.) Our salvation is ORIGINALLY
of God’s FREE GRACE. (2.) Our daumnation is ORIGINALLY of our own
FREE WILL.

Hoxzstus, who believes in general that the Bible is true, cannot
decently oppose the first axiom ; for according to the Scriptures, God’s
free grace guve Christ freely for us,andtus: for us, that he might “be a
prupitiation for the sins of the whole world:” and o us, thm by ¢the
Light which enlightens every man that comes into the world,” the strong
propensity to evil which we had contracted by the fall of \dnm might
be counterbalanced ; and that, by * the saving grace of God, which has
appeared to all men,” we might, while the day of salvation lasts, he
blessed with a gentle bias to good, to counteract our native bias to evil ;
and be excited by internal helps, external calls, and gracious opportuni-
ties, tn resist our evil inclinations, to follow the bias of Divine grace, and
t» “work out our own salvation with fear and trembling,” in due subordi-
nation to the Saviour and his grace.

Nor can Zerotes, who professes a peculiar regard for God’s glory,
reject the second Gospel axiom with any decency : for if our own free
will inakes us freely and unnecessarily ¢ neglect so great salvation™ as
Christ im'liaﬂy imparts to us, and offers efernally to bestow upon us on
the gracious terms of the Gospel ; is it not ridiculous to exculpate us,
by charging cither God or Adam, or both together, with our damnation ! 1
Aud do we not cast the most horrible reflection upon ¢ the Judge of all the
earth, and the Father of mercies,” if we suppose that he ¢ has appointed
aday to judge the world in righteousness,” and sentence to the gnaw.
ugs of” a worm that dieth not, and to the prevings of a fire that is not
qivnched, numberless myriads of Lis poor ercatures, merely tor want-
g a taith which he detenmined they should never have; or for doing
what thev could no more help to do, than a pound can help weighing
uxteen ounces !

Impartially read any one book in the Bible, and you will find that it
establishes the truth of the two following propositions :—

I.

od hath freely done great things
for man ; and the still greater things
which he freely does for believers,
and the mercy with which he daily
crowns them, justly entitle him to
all the honour of their salvation;
« tar as that honour is worthy of
the: prIMITIVE Parent of good, and
Fizst Cavze of all our blessings.

He wisely looks for some retum
from man; and the little things
which obstinate uubelicvers refuse
to do, aud which God’s preventing
grace gives them ability to perform,
Justly entitle them to ull the shame
of their danmation.  Therefore, al-
though their femporal misery i< on.
ginally from Adam, vet their efrrnal
ruin i3 originally from themsclves.
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1. IL.

ighteousness” as a righteous world? Thou art righAteous, O Lord,
re, and to make them “walk d&c, because thou hast judged thus.
Christ in white, because they Thou hust given them blood to
worthy,” (in a gracious and driuk, for they arc worthy,” (in a
igelical seuse.) strict and legal sense.)

lence it appears, that God’s design in the three grand economies of
’s creation, redemption, and sanctification, is to display the riches
i FREE GRACE AND DISTRIBUTIVE JUSTICE, by showing himself the
teous Author of every good gift, and by graciously rewarding the
thy : while he justly punishes the unworthy according to their works,
eably to these awful words of Christ and his prophets: ¢ For judg-
t [ am come into this world. 'The L.ord hath made all things for
self; vea, even the [men who to the last will remain] wicked, for
day of evil. Because he hath appointed a day in which he will
e the world in righteousness ;”” and to all the wicked that day will
wil, and terrible : « YFor bchold, the day cometh,” says the Lord,
1t shall bum as an oven ; and all that do wickedly shall be as stubble ;
the day that cometh shall burn them up, says the Lord of hosts.
the righteous shall rejoice when he seeth the vengeance : so that a
. shall say, Verily there is a rEwary for the righteous!  Doublless
: is @ (od that JUDGETH THE EARTH VY

pon this rational and Scriptural plan, may we not solve a difficulty
has perplexed all the philosophers in the world? = How can you,”
they, = reasonably account tor the origin of evil, without bearing
1 upon God’s infinitc goodness, power, or knowledge? How can
make appear, not only that a good God conld create a world, where
now exists in ten thousand forms; but aleo, that it was highly expe.
1 he should create such a world rather than any other !”
~awpR.—When it pleased God to ereate a world, his wisdom
zed him to create upon the plan that was most worthy of him. Such
an was undoubtedly that which agreed best with all the Divine per-
ons taken together.  Wisdom and power absolutely required that it
id be a world of rational, as well as of irrational creatures; of free,
vell as of necessary agents ; such a world displaying fur better what
Panl calls m:2uvenidag gozin, the multifurious, variegated wisdom
sl as well ax his infinite power in making, ruling, and overriling
ans onlers of beings,
. could not be expected that myriads of free agents, who necessarily
<hort of absolute perfection, would all behave alike.  Here God's
dnews demanded that those who behaved well should he rewarded ;
sovereimty insisted that those who behaved ill should be punished ;
his distributive justice and equity required that those who made the
t use of their talents should be entitled to the highest rewards ; while
# who almsed Divine favours most should have the severest punish.
= merey rewerving to itself the right of raising rewardsand of alle.
ng punishments, in a way suited to the honour of all the other Divine
1hatee,
Mhis being granted, (and 1 do not see how any man of reason and
tv can deny it.) it evidently follows, (1.) That a world, in which va.
18 onders of free. as well as of necessury agents are admitted, is most
Vor, 11 3






m the Lord Jesus Christ.
overed me with- the robe
amoes, as & bride adorn-

of free will..

Christ, in hiz sermon upon
mount, strongly recommends the obe-
and the narrow way, which lead
unlolife,h.htt.vii, 18.

Chagge the rich.
that they do good, &c, laying-up in
store for themselves a good founda.
tion against the time to come, Heb.
vi, 1; 1 Tim. vi, 17. .

Let every man prove his own
work, and then shall he have xav-

pa, glorying in HiMsELP alone,
&minanmher,Gnl.vi,L 13
is the same word in the original.]

This is our rejoicing, the testi-
mony of our conscienoe, that in sim-
flicity and eopLY sINCERITY, &c,
we have had our conversation in
the world, and to youward, 2 Cor.
i, 12.

I caused the widow’s heart to
sing for joy. I put on righteous. .
nese and it covered me; my judg-
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we might be_maie the rightevus-
ness of God ia Bim, 2 Cor. v, 21.

By his knoddredge shall my right-
eous wervant [Christ] jusif; many,
Lsa. liii, 11.

Preach the Gosper to every
ereature—and forgweuw of sins in
[my | name, Mark xvi; Luke xxiv,
417.

Buul preached Christ in the
syingogues ; we preach not ouf®
welves, but Comier Jises the Lord,
Artw ix, 205 2 Cor. iv, 5.

We: preuc vt Christ crucified, unto
thes Jows n stumbling block, and
unto the Grocks foolishness ; but
Wito thomn that aru called [and obey
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Tha: we being dead to
hve unzo nratecusness, 1
Be Dt deceived: G
mocked : for whatscrer a
eth. that shall he alwo reap
that soweth to his ﬂedl,
reap destruction, Gal. vi,
He judged the cause o
and peedy. then it was
him. Was nat this &
saith the Lord. Jer. xii, !
Teaching them to @
things whatsoever I have ¢
you, Matt. xxviii, 20.

As he reasoned of righ
[or JTsTICE.] TEMPERANG
JUDGXENT to come, Felix
Acts xxiv, 23.

And yet when the apoa
these very Corinthians to

he uscs a variety «
beside that of Christ’s cre
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|
hrist the power of God,
isdom of God. For I
not to know any thing
[Corinthians] save Jesus
him crucified, 1 Cor. i,
2.

g peace by Jesus Christ,
| of all—the Prince of
8 X, 36 ; Isna. ix, 6.

Aath the Son hath life;
it bath not the Son of
wt life, 1 John v, 12.

h the Son,
ither also, 1 John ii, 23.
our life, Col. iii, 4.

HRIST, Who is our hepe,

ud help upon one that is
Nithout me ye can do
1 Ixxxix, 19 ; John xv, 5.
is he that planteth any
paratively,] &c, but God
1 the increase, 1 Cor.

I [alone, not 1 first,] but
»f God which was with
. XV, 10,

man your father upon
one 13 your Father, who
n, Matt. xxiii, 9.
s made unto us of God
Cor. i, 30.
y wise, Jude 25.

:allest thou me good?
one good but one, that is
. ix, 17.

T worTHY, O Lord, to
ory and honour, Rev.

» light of the world, John
be for us, wrho can be

7 Who is he that con.
It is Christ that dicd,

37

II.

churches had abundantly given.
He had boasted of their forward.
ness. Their charity would make
others praise God, and pray for
them. He that soweth bountifully
shall reap bountifully, &ec, 2 Cor.
viii, 2; ix, 8, 6, 12, 14.

ere is no to the wicked ;
he that will love life, &c, let him
do good, seek peace, and pursue it,
Isa. Ivii, 21 ; Psa. xxxiv, 14.

Beloved, &c, he that doeth good
is of God : he that doeth evil Aath
not seen God, 3 John 11.

Whosoevet transgresseth hath
not God, 2 John 9.

To be spiritually minded is life,
Rom. viii, 6.

What-is our hope? &c. Are not
even YE [Thessalonians 7] 1 Thess.
ii, 19.

1 [Paul] can do aZl things through
Christ, who strengtheneth me, Phil.
iv, 18.

We are labourers together with
God. As a wise master builder 1
have laid the foundation, 1 Cor. iii,
9, 10.

I [Paul) laboured more abundant.
ly than they all [the apostles,] 1
Cor. xv, 10.

Ye have not many fathers, for in
Christ Jesus I have begotten you
through the Gospel, 1 Cor. iv, 15.

Whoso keepeth the law is a wise
son, Prov. xxviii, 7.

Five virgins were wise, Matt.
xxv, 2.

A good max, out of the good trea-
sure of the heart, [an honest and
good heart] bringeth forth good
things, Matt. xii, 35 ; Luke viii, 15,

They shall walk with me in white,
for [or rather o5 berause] THEY ARE
worTHY, Rev. iii, 4.

Ye arc the light of the world,
Matt. v, 14.

Hearken unto me, ye men of
understanding : far be it from God
that he should do wickedness. &c.
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vea, rather that 1= nsen agun. who
i1 even at the right hand of Gud
who alio maketh intercession fr
us, Rom. wiii. 31. 34.

If any man sin. we have an
Adrocate with the Father, Jests
Curist the nghtcous, 1 John il 1.

Crrist ever liveth tn make ia-
terorsaom for them that came unto
God by him. Hebe vii 25,

The &% of man hath power aa

carth to_forsire sins. Mark ii. 10.

Curist. by whom we have now
received the afoacmenf. Ronu v, 11.

There is o Modiator between
God and men. the man Cugisr
Jesvs 1 Tun. i, A

O God. shive on thy |anc:zary.
tor the Lonl's sabkv. For ny name’s
sake will 1 deter mine anger. Dan.
i, 175 I xbai. 9.

The Son of man is come to—
&vc, =avE that which was k. Luke
xix, 10.

Chrid is ALy and in alll—it
pleased the Father that ™~ e
should all fulness dwell—and ve
are complete ~ wx. Col. i, 11:
i, 19; i, 10, To him that hath
loved us, and washed us from our
&ins in his own blond. and hath
made us kings and priests, &c. to
him be glory and dominion fur ever
and ever, Rev. i. 5, 6.

BQral CHECK.

[ra

I
For the work of a man shall he re
der unio him. and cause every m
to tind accordmg to Ais ways. Y¢
surely God will not do wicked
yodement, Job xxxiv, 10, 11, 12

If A~y wax see his brother s
&c. Ar shall ask, and be [Geo
wil gire him life for them ¢
sin nt unto death, 1 Jobn v, 1¢

I will that ixtercexsions be e
for all men. The effectual §
vent praver of A RIGHTEOGS X
availeth much, 1 Timothy i,
Jam= v. 16.

Whosesvever sins ye remil, 8
are remitted to them, Jobhn
€k

PHINERAS was zealous for G
and made an alowement for
ciatliree of Israel. Num. xxv, 1

Mosss his chosen stood bel
him in the breach to farn away
wraih. lext he should destroy th
Pk evi. 23, i

I will oot do it [i. e. I will
rein fire and brimstone from
Lond upon Sodom] for tem ri
axs’ sake. Gen. xvini, 32,

He became the author of ¢
ral savaTion to all them.
cbcy him, Heb. v, 9.

Is Chrig the minister of
God forbid! By their rmurr
shall know them. We labowr
we mav be accepled of him, fo
must all appear before the j
ment scat of Christ, that cvery
may recvive the things done 1
bady, acconding to that he
done, whether it be good or
Gal. i 17; Matt. vii, 20; 2
v, 9. 10.

Is it not evident from the balance of these. and the like scrif
that Honestus and Zelotesare both under a capital, thoagh contrary
take ? and that to do the Gospel judtice, we must Scripturally join

ther what they rashlyv put asunder’
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SECTION V.
Setting forth the glory of faith and the honour of works.

FIRST SCALE.
Whosoever believeth on him
!Cllnu] shall not be ashamed,
x, 11,
‘This is the work of Gop, that yc
delieve on him whom he hath sent,
Jobm vi, 29.

Abrabam believed God, &c, and

be was called the friend of God,
James ii, 23.

To him that worketh not, but be-
Ed&,&c,hisfaithisconmed for

righteousness, Rom. iv, 5. .
*{yebdmzmtﬁmtlamhe,ye
die in your sins, John viii,

Only believe : [I particularly re-
quire a strong exertion of thy faith
t this time,] Luke viii, 50.

He that believeth on him that
sent me, hath everlasting life, and
shall not come into condemnation ;
but is passed from death unto life,
John v, 24.

Thy faitk hath saveD thee, Luke
vii, 50.

Through faith they wrought
righteousness, obtained promises,
&c, Heb. xi, 33.

With the heart man believeth to
rightrrucsness, Rom. x, 10.

Received ye the Bpirit by the
works of the law, or by the hearing
of faith? Gal. iii, 2

h his name, whosocver
believeth on him shall receive re-
miseion of sins, Acts x, 43.

If Abraham were justified by

wogks, he hath whereof to glory,
Reun. iv, 2.

Withont rarr it is impossible
 please God, Heb. xi, 6.

SECOND SCALE.

Then shall I not be ashamed,
when I have respect unto all thy
commandments, Psa. cxix, 6.

What does the Lord require of
thee, but to do justly, to love mercy,
and to tmlk humbly with thy God,
Micah vi, 8

(e are my [friends, if ye do what-
soever I command you, John xv,
14.

Faith, if it hath not works, is
dead, being alone, James ii, 17.

Brethren, &c, if ye live after the
flesh, ye shall die, Rom. viii, 13.

The devils believe, [thercfore
Saitk is not sufficient without its
works,] James ii, 19.

With the merciful thou [0 God
wilt show thyself merciful: an
with the froward thou wilt show
thyself unsavoury, 2 Sam. xxii, 26,
7.

We arc savep by hope, Rom.
viii, 24,

Remembering, &c, your labour
ff love—let patience have her per-
cct work, 1 Thess. i, 3; James i,
4.

And with the mouth confession is
made to salvation. (Ibid.)

I know thy works, that thou art
neither cold nor hot, &c, so then,
&e, 1 will spue thee out of my
moth, Rev. iii, 15, 16.

Forgire, and ye shall be forgiven.
If we confess our sins, he is faith.
ful and just to forgive us, Luke vi,
37; 1 Johni, 9.

Was not Abraham our father
Justified by works! Jamesii, 21.

O vain man, futh without worgs
is dead, Jumes ii, 20.
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They that are of faith are bless.
ed with faithful Abraham, Gal. iii, 9.

To them that are unbelicving is

NOTHING PURE, Tit. i, 15.

Belteve in the Lord, &c, 8o shall
you be established, 2 Chron. xx, 20.

To the praise of the glory of Ais
grace, &c, he hath made us accept-
ed in the beloved, Eph. i, 6.

I live by Farra in the Son of
God, who loved me, and gave him-
self for me, Gal. ii, 20.

For me to live is Cnrist, Phil. i,
21.

Twis [Christ] is the true God,
and etemal life, 1 John v, 20.

This is eternal life, fo know thee,
&c, and Jesus Christ, John xvii, 3.

He that believeth on the Son
hath everlasting life, John iii, 36.

Israel, which followed after the
law of righteousness, hath not at-
tained to the law of righteousness.
Wherefore? Because they sought
it not by faith, but as it were by
the works of the law [opposed to
Christ ;] for they stumbled at that
stumbling stone, Rom. ix, 31, 32.

Abraham believed God, and it
was impuied [or counted] to him
for rightcousness, Rom. iv, 3.

Trust [i. e. beheve] ye in the
Lord for ever; for in the Lord
Jehovah is everlasting strength,
Isa. xxvi, 4.

He that bdclieveth on him is not
condemned, but he that beliereth nat
is condemned already, John iii, 18.

Be it known unto you that through
this man is pmached unto you the
forgiveness of sins ; and by “him all
that beliere are Jv mngo, "Acts xiii,
3%, 39.

EBQUAL CHECK.

IL

If yc were Abraham’s ¢
ye would do the works of A
John viii, 39.

Give alms, &c, and beh
THINGS are CLEAN unto yo
xi, 41.

If thou doest well, shalt 1
be accepted ? Gen. iv, 7.

In every nation he that
God and worketh righteow
accepted with him, Acts x,

If ye, through the Spir
TIFY the deeds of the b
shall live, Rom. viii, 13.

Keepr my commandme
live, Prov. iv, 4.

His [my Father’s] co
MENT is life everlasting, 1

Though I have all km
&c, and have not charity, 1

ing, 1 Cor. xiii, 2.

And he that [awsids] dé
the Son, shall not see llfe. {

If any man
bridleth not his tongue, 4
man’s religion is vain. R
gion and undefiled before
this: to visit the fatherless
dows in their affliction, and
himself unspotted from the
James i, 26, 27.

Phinehas executed j
that was counted [or imputs
him for righteousness for ev
Psa. cvi, 30, 31.

If I regard iniquity in m
the Lord will not hear me.
heart condemn us not, themr]
confidence toward God, Py
18; 1 John i, 21.

He that Aumbleth himm
be exalted, and every one
alteth hm.vrlf shall be abase
xiv, 11.

The doers of the law [«
shall be JUSTIFIED,—in 1
when God shall judge the
of men, &c, according to 1
pel, Rom. ii, 18, 16.
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superannuated types and ccremonies, is an old covenant with regard to
the Christian dispensation, Zelotes rashly concludes that Moses’ moral
law is the covenant of unsprinkled works, and of perfect innocence, which
God made with Adam in paradise. Hence he constantly opposes the
ten commandments of God to the Gospel of Christ, although he has no
more ground for doing it, than for coustantly opposing Rom. ii, to Rom.
viii ; Gal. vi, to Gal. ii ; and Matt. xxv, to John x. Sectting therefore
aside the ceremonial and civil laws of Moses, the difference between him
and St. Paul consists principally in two particulars: (1.) The books of
Moees are chiefly historical ; and the epistles of St. Paul chiefly doc-
trmal. (2.) The great prophet chicfly insists upon obedience, the fruit
of faith ; and the great apostle chicfly insists upon faith, the root of
ubednencc. Hence it appears, that those eminent servants of God cannot
be opposed to each other with any more propricty, than Mr. B. has
upposed a Jewish if to a Christian 2f.

7. The Sinai covenant does not then differ from the Christian dispen-
mtion essentially, as darkness and light, but only in degree, as the morn.

mg light and the blaze of noon. Judaism deals in types and veiled truths ;
( hristianity in antitypes and naked truths. Judaism sets forth the second
Gospel axiom, without destroying the first; and Christianity holds out
the first, without obscuring the second. Tho Jews waited for the first
coming of Christ ¢ to put away sin by the sacrifice of himself':” and the
Christians look for his ¢“appearing a second time without sin,” i. c.
without that humiliation and those sufferings which constituted him “a
sacrifice for sin.” [ see, therefore, no more reason to believe that Mount
Sinai flames only with Divine wrath, than to think that Mount Sion burns
enly with Divine love; for it a heast wus to be thrust through with a
dart tor mishing upon Mount Sinai; Ananias and Sapphira were thrust
through with a word for rushing upon Mont Sion.  And if I read that
Mowes himself ¢ trembled exceedingly” at the Divine vengeance displayed
i Arabia, 1 read also that ¢ great fear came upon all the Church,” on
aceonnt of the judgment inflicted upon the tirst backsliders in the good
land of Canaan. In @ word, as Christ is * the Lion of the tribo of Judah,”
= well as «the Lamb of God :” so Moses was ¢ the meckest man upon
r—.nh. * as well as the severest of all the prophets.

. To prove that the decalogue is a Gospel «law of liberty,” and not
tie Adamic law of innocene e, one would think it is cnough (o observe
that the law of imocence was given without a mediator, whereas the
law off Nmai was given by one.  For St. Paul informs us, that «it was
urdained by angels in the hand of a mediator,” Moses, a mighty inter-
ceswor, and a most illustrious type of” Christ, to whom he pointed the
l-raclites.  ‘Thix makes the apostle propose a question, which contains
the knot of the difficulty raised by the Antinomians: «Is the law then
araint the promises of God 7’ s the Sinai covenant against the Gos.
pel of Chast?  And he answers it by erving out, ¢ God forbid!”  Nay,
as 2 = school master” it « brings us to Christ” that we may bo «justified
tn faith” as sinners; and ufterward it makes us keep close to him ior
power to obey it that we may be justified by works as believers ; « tor,”
<ivs he m another place, “the doers of the lar, [and none but they, |
shall b justified, &c, in the day when God shall udge the seerets of
me 1 by Jesus Christ according to my Guspel.” A plain proof this, that
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a fuller edition of it in his sermon upon the mount, solemnly adopt-
. . o p ’ y adopt
mg that law into his own peculiar dispensation, as “ the law of liberty,”
or his own evangelical law—this very “ God is a consuming fire.” He
will come in the great day, “revcaled in fluming fire, to consume the
man of sin by the breath of his mouth, and to take vengeance on all
that obey not the Gospel,” whether they despise its gracious offers, or
trample under foot its righteous precepts. If Zelotes would attentively
read Heb. xii, 14-29, and compare that awful passage with Heb. ii, 2,
3, be would see that this is the apostle’s anti-Solifidian doctrine : bat,
alas, while the great Pharisaic whore forbids some Papists to read the
P_ih;l:,_ 'wnll the great Antinomian Diana permit some Protestants to
!

Should not the preceding obscrvations have the desired effect upon
the reader, I appeal to witnesses. Moses is the first. He comes down
from Mount Sinai with an angelic appearance. Beams of glory dart
from his seraphic face. His looks bespcak the man that had conversed
forty days with the God of glory, and was saturated with Divine merc
aad Jove. But I forget that Christianized Jews will see no glory in
Moses, and have a veil of prejudice ready to cast over his radiant face:
1 therefore point at a more Hlustrious witness: it is the Lord Jesus.
«Behold! he cometh with ten thousand of his saints,” says St. Jude,
*to execute judgment upon all;” and particularly upon those that «sin
wilfully after they have received the knowledge of the truth. Thers:
remaineth no more sacrifice for their sins,” says my third witness, % but
a fearful looking for of judgment and fiery indignation, which shall de.-
vour the advenaries. He that despised Moses’ law died without mercy ;
of how much sorer punishment =hall he be thought worthy, who hath”
despised the Christian dispensation, and “ done despite to the Spirit of

7 For we kuow him that huth said, Vengeance belongeth unto
me—the Lord shall judge ms people. It is a fearful thing to fall into
the hands of the living God,” Heb. x, 26-31.

Thus speaks the chumpion of frec grace. Such is the account which
be gives of Christ’s severity toward those who despise his dispensation,
—a severity this, which will display itself’ by the infliction of a punish-
ment much sorer than that inflicted on the rebels destroyed by Moses.
And are we not come: to the height of inattention, if’ we can read such
terrible declarations as these, and maintain that nothing but vinegar and
gull flow's from Mount Sinai, and nothing but milk and honey from Mouat
Sion? How long shall we have “ eyes that do not see, and hearts that
do not understand I” Lord, rend the veil of our prejudices. Let us
see “the truth as it is in” Moses, that we may more clearly see “the
trath as it is in Jesus.”

The balance of the preceding arguments shows that the Mosaic and
the Christian covenants equally set before us blessing and cursing ; and
that, according to both those dispensations, the obedience of faith shall
be crowned with gracious rewards ; while disobedience, the sure frui
of unbrlief, shall be punished with the threatened curse. 1 throw this
conclusion into my Scales, and weigh it before my readers, thus :—
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I
By the works of the law [when
i is opposed to Christ, or abstracted
from the promise] shall no flesh
lving be justifed [at any time,]
Gal. 51, 16.

When you have done all that is
comenanded you, say, We are un-
profitable servants, Luke xvii, 10.

SCRTPTURE SCALES,
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II.
In the day of judgment—by thy
words thou shalt be justi) The

doers of the law [of liberty—the
law connected with the Gospel
promises] shall be justified, Matt.
xii, 37; Rom. ii, 10.

Cast the able servant into
outer darkness ; there shall be weep-
ing and gnashing of teeth, Matt.
xxv, 30.

If 1 am not mistaken, the balance of these scriptures shows, that,
we are not under the moral law without Christ, yet we are under
i to Christ, both as a rule of life and a rule of judgment : or, to speak
mere plainly, although we shall not be judged by the law of innocence,
i e. the moral law abstracted from Gospel promises, yet we shall be
jmdged by the “law of liberty,” i. e. the moral law connected with the
promaise of the Gospel : an evangelical law this, under which the merci-
f God for Christ’s sake put mankind in our first parents, when he gra-
dously promised them “the seed of the woman,” the atoning Mediator,
the royal « Priest, after the order of Melchisedec.”

SECTION VIII.

Showing what is God’s work, and what is our own ; how Christ saves
us, and how we work out our own salvation.

- FIRST SCALF.
Containing the weights of FreR
GRACE.

The hour is coming and now is,
when the dead shall hear the voice
of the Son of God; and they that
Aear shall lire, John v, 25.

I am come, that they might have
urx, and that thev might have it
more abundantly, John x, 10.

You hath he quickened, who
were dead in trespasses and sins,

Eph. ii, 1.

SECOND BCALF,
Containing the weights of ¥rmR
WILL.

Awake, thou that sleepest, arise
from the dead, and Christ shall
gire thee light, Eph. v, 14.

Except ye eat the flesh of the
Son of man, &ec, ye have no LiFr
in you, John vi, 53.

Ye will not come unto me, that
ye might have life, John v, 40.

“God, out of his fatherly benignity and clemency, shall accept from us, his
children, this endeavour and stady to keep his law, instead of a perfect righteous.
ners, &c. All this discourse ought to be referred to the new obedience, &c,
which is the plainer, because most of theso statutes were concessions, remedies,
and expistions for sin.” (Diop. in loc.) Mr. Henry is exactly of the same senti-
ment. **Could we perfectly fulfil but that one command of loving God with all
oar heart, &c, and could we say we had never dono otherwise, that would be so
oar rightenusness as to entitle us to the benefitsof the ¢ t of i y, &c.
Rat rhet we cannot pretend to; therefore our sincere obedience shall be accepted
through & Medintor, to denominate us (an Noah war) ¢ righteous before God.'”
Hewny in lor.)
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[ea, I will uphold thee with the
ght hand of my righteousness,

e

%

E

sprinkle clean water upon
ye shall be clean: from

filthiness, and from all your
I cleanse you, Ezek. xxxvi,

l‘i.. F‘
T

B
P L

Lord do keep it [the spirit-
vineyard] lest any hurt it. I
keep it night and day, Isaiah

k-

:

2

give them a heart of flesh,
may walk in my statutes,
20.

r-
£

F
[

David my servant shall be king

over them ; and, &c, they shall
slk m my judgments, Ezckiel
xxvii, 24.

For we are his workmanship,
ereated in Christ Jesus unto the
good works which God [by his word
o command, by providential occur-
rences, and by secret intimations
of his will, mponroysass] hath before

that we should walk in
them, Eph. ii, 10.
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II.

Cursed is the man that maketh
Alesh his arm, Jer. xvii, 5. Cast
thy burden upon the Lord, and he
will sustain thee, Psa. lv, 22.

Wash ye, make you clean, Isa.
i, 16. O Jerusalem, wash thy
heart from wickedness, that thou
mayest be saved, Jer. iv, 14.

Keep thyself pure, 1 Tim. v, 22.
Keep thy heart with all diligence,
for out of it are the issues of life,
Prov. iv, 23.

What does the Lord require of
thee but, &c, to walk humbly with
thy God? Micah vi, 8. And
Enoch* set himself to walk vith
God, Gen. v, 24.

He that saith he abideth in him,
[God manifested in the flesh,].ought
himself also 0 to walk, even us he
walked, 1 John i, 6.

And as many as walk according
to this rule, peace be on them and
mercy, Gal. vi, 16. That they
might set their hope in God, &c,
and not be as their fathers, a stub-
born generation, &c, that set not
their heart aright, &c, and refused
to walk in his law. But as for me,
I will walk in mine integrity, Psa.

" Ixxviii, 7, 10 ; xxvi, 11.

God hath saved us, and called us
sith a holy cALLING ; not according
to gur works, but according to his
own and grace, which was
given us in Christ before the world

began, 2 Tum. i, 9.

I will give them a heart to know

R me, that I am the Lord, Jer. xxiv, 7.

The grace of God, that bringeth
salvation, hath appeared unto all
men, teaching us that we should
live soberly, &c. Give diligence
to make your caLLiNg sure. How
shall we escape if we neglect so
great salvation? Titus ii, 11, 12;
2 Pet. i, 10; Heb. ii, 3.

Then shall we knrow, if we follow
on to know the Lord, Hos. w1, 3.

® The word in the original is in the conjugation Hithpakel, which significs to
rause ome’s self to do a thing. Our translation does not do it justico. Nor can
Zelotes reasonably object to the meaning of the word used by Moses, unleas he
«an prove that Enoch had no hand, and no foot, in his walking with God ; and
tnat God dragged him as if he had been a passive eart, or a recoiling cannon.
However, I readily grant that Enoch did not set himself to walk with God without
the help of that “surving gracc, which has appearcd to all won,” and which o
mauy * receive in vain."
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'l- &c, 1 will ?’a}m '
not “pity, thdf'y “Bor
have merey, but destrpy them, Jer.
xifi, 11, 13, 14. -

aid, I am the light of the-  This is the condeimation, ‘thit
came, &c, to save the light is come inio the worid, and
n viii, 12; xii,47. That men loved darkteses rather than
may believe thou bast light, because their deeds were evil.
fobm xvii, 21. Thisis a For every one that [actiaily] does
yimg, and worthy of all evil, hateth the light, neither cometh
l;ior,cy’allmb.bo to the light;-lest his deeds shoudd
that Christ came into the be ]

mve* sinnets, of whom 1 #righ, cometh to the light, John i,
tythat fix sy eshupubl, [i. e.
umam : uu[uudm‘. Hs

wazxad 4
ol men, &c, for this ie forsook God, &, and lghtly es-
-wqdabk,'[::tmdn toemed the

dotes,] but-in the sight of &e. ; _,
weiowr, who will have all ::. And, when the Lord saw it,
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isl came to save sinners, yes, the chiaf of sinners, did his goodnees,
¥, equity, truth, and holiness, permit him wunconditienally to re
less than the chief? And if he came to save sinneis, the

why does Zelotes except all that die in unbelief 7 If do hot
¢ part as redeemed souls, is it right to infer that Christ did not die for
lo his part as the Redeemer or Saviour of all men? Eqncull{dlu
ares testify that eternal sslvation is suspended on our werke of faith;
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I
and his tender mercies are over
all his works, Psa. cxiv, 9. If one
died for all, then werc all dead.
He died for all, that they which live,
should, &c, live to him who died
sor them, 2 Cor. v, 14, 15.

He is despised and rejected of
men, &c. Wec [men] esteemed
him not, &c. Surcly he was
wounded for our transgressions,
&c, and with his stripes we are
[initally, and his sced, persevering
believers, completely] healed. All
we [men)] like shecp have gone
adray : we hare turned every one
to kis owcn way, and the Lord hath
lad on him the iniquity of us all,
&c. He poured out his soul unto
death, &c; he bore the sin [oan]
of the* multitudes, and made inter-

cession for thie transgressors, [samethe duy!

Wi, 3-8, 12. If any man sin, we
have an Adrocate with the Father,
Jemus Chnrist the righteous : and he
is the propitiation for our sins ; and
st for ours only, but also for the
a3 of the whole world, 1 John ii,
L2

(;ENERAL REDEMPTION and FREE
wivk are the gracious spring
wirnce flow the general, sincere,
und ratumal missions, Gospel calls,
rvmmands, crhortations, and expos.
tdations which follow.

God hath reconciled us to him-
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Of a truth I perceive that God is
no respecter of persons, Acts x, 34.
If ye have respect to persons, ye
commit sin, James i, 9. It is
written, Be ye holy, for I am holy.
And if ye call on the Father, who,
without respect of persons, judgeth
according to every man’s work,
pass the time of your sojourning
here in fear; forasmuch as ve
know that ye were redeemed, &c,
with the precious blood of Chuist,
1 Pet. i, 17, 18, [How different
is this Gospel from the Gospel of
And if to elect und o
reprobate is to judge that inyriads
of unborn people shall be eternally
loved or hated without uny respect
lo their tempers and actions, what
can we say of doctrines, which fix
upon God the spot that Solomon
describes in the [ollowing words?)
It is not good to have respect of
persons in judgment.  He that
says to the wicked, Thou art right-
eous, [or he that says’to what is
not, Thou art wicked. and I uncon-
ditionally appoint thee for elrrnal
destruction,] him shall the people
curse : nations shall abhor hiun,
Prov. xxiv, 23, 24.

Through the LIBERTY OF iR
WILL ¢ @y INPROVE OF NEGLECT
so great redemption ; we may malke,
or refuse to make our sincerc elcc-
tion and rational calling sure ; as
appears from the following scrip-
turcs :—

We pray you, in Christ’s stead. be

*'The first signification of the Hebrew word %3 (BR) is a multitude; and as
Lanh uxcs it in the plural number, I hope Zelotes will not think that I take
a1 undue likerty, when 1 render it the multitudes: namely, the multitudes of
“transgres=ars™ mentioned in the xame verse ; or the multitudos of men that
*have turned every ono to his own ways.”  Seo verses 3, 6.
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Ho, every one that thirsteth [for
kife and happiness] come ye to the
waters, and he that hath no money ;
come ye, buy wine and milk, with.
out money and without price. In-
cline® your ear, hear, and your soul
shall Irve ; and I will make an ever-
Iasting covenant with you, even the
sure mercics of David, &c. Seck
ye the Lord while he may be found ;
and call upon him while Ae is near.
Let the swicked forsake his way, &c,
sad refwrn unto the Lord, for he
will abundantly pardon, Isa. lv, 1-7.

Wisdom standeth in the top of
high places: she cricth at the gates,
ot the entry of the city, &c, Unto
you, O men, I call, and my voice is
to the sons of men, &c. Hear, for
Iwill speak excellent things, &c.
Receive my instruction, rather than
choice gold, &c. Take my yoke
upon you, and learn of me; for I
am meek and lowly in heurt, and
ve shall find rest unto your souls;
for my yoke is easy, and my burden
s light, Prov. viii, 2, &c; Matt. xi,
29, 30.

Al the peaple [of bloody devoted
Jersalent)] ran together unto them
[Peter and John :] and when Peter
aw it, he answered, Ye [all the
people] are the children of the cove-
uant, which God made, saying to
Abraham, ¢ And in thy seed shall
all the Rindreds of the earth be
bleswed.” Unto you [all the people ]
firet [as being Jewx] God, &c, sent
s Son Jesus to bless you [all the
people] by turning away ercry one
of you fromn his iniquities, Acts iii,
9. 11, 12, 25, 26.

SCRIPTURE S8CALES.
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Thus spake the Lord of hosts,
&c. But they refused to hearken,

and pulled away the shoulder and
stopped their ears, that they should
not hear. Yea, they made their
hearts as an adamant stone, lest
they should hear the law, and the
words which the Lord of hosts hath
sent in his Spirit, &c. Therefore
it is come to pass, that as he cried,
and they would not hear; so they
cried, and I would not hear, saith
the Lord of hosts, Zech. vii, 8, 13.

I also will choose their delusions,
&c, because when I called, none
did answer ; when I spake, they did
not hear; but they did evil betore
mine eyes, and chose that in which
I delighted not, Lsu. Ixvi, 4.

The Jews were filled with enry,
and spauke against those things
which were spoken by Paul; con.
tradicting and blaspheming.  Then
Paul waxed bold, and said, It was
necessary that the word of Gl [the
Giospel of” Christ] should first have
been spoken to you : but, sceing ye
put it from you, and judge your.
selves wunwcorthy of eternal life, lo,
we turn to the Gentiles : for so hath
the Lord commanded, Acts xiii, 15,
46. [Query. How could it be neces-
sary “ that the Gospel should first be
spoken to those Jews,” it God had
eternally fixed, that there should be
no Gospel,—no Saviour, for them 7]

® Zelotes represents the ¢ suro mercies of David,” and ** the everlasting cove-

pant,” as absolutely unconditional.

But 1 appeal to Candidus: dovs not this

mention four requisites on our part? Inclining our eur: hearing: seck.
ing the Lord : and forsaking our wicked way?  And do not we accordingly find,
Acts xii, 34, that many of those to whom 8t. Paul offered those ** sure mercics,”
mussed them by ** contradicting,” instead of * inclining their car ™
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nmar school is a partial, capricious man, who pays no attention to
greatest part of his scholars, because, when he made critical re.
ks upon Homer, he once said, My lecture is for the Greek class,
oot the Latin.”
hat this is the casy, natural scnse of our Lord’s words, will appear
he following observations, (1.) Does he not just after (verse 11)
tion the favour which he did no! ask for the world? « Holy Fa.
. keep, through thy name, those whom thou hast given me, [by the
ee of faith,] that they may be onec as we are.” (2.) Would it not
+ been absurd in Christ to pray the Father to keep “a world” of
-he\ers, and to make them one? (3.) Though our Lord prayed at
for his disciples alone, did he not, beforc he concluded his prayer,
se 2.) pray for future believers? And then giving the utmost lati-
to his charitable wishes, did he not pray (verse 21) “that the
d might believe”—and (verse 23) “thut the world might know that
bad sent him 7’ (4.) Was not this praying that the world might
sade partakers of the very blessing which his disciples then enjoyed :
ess these words, (ver. 24, 25,) « O righteous Father, the world has
known thee: but I have known thee, and these [beh(.ven] have
wn that thou hast sent me?’ (5.) «The world hateth me,” suid
Lord. Now if he “never prayed for the world,” how could he be
to have loved and prayed for his enemies? How badly will Ze--
3 be off. it he stands only in the imputed righteousness of a man,
» would never pray for the bulk of his enemies or neighbours?  But
is pot all; for (6.) If our Lord “never prayed for the world,” he
d the pan of thuse wicked Pharisees who “ luid upon other people’s
dders heavy burthens which they fook care not to touch with one of’
r fingers ;7 for he said to his followers, » Pray for them who despite.
v use you and perscente you,” [that is, pray for the world,] Matt. v,
But it’ we believe Zelotes, = he said and did not :” like some in-
sable: preachers who reconmmend a forgiving temper, he gave good
cepts and set a bad example.
usk Candidus’ pardon for detaining him so long about so frivolous
argument : but as it is that which Zelotes most frequently produces
avour of particular redemption, and the absolute reprobation of’ the
4d, 1 thought it my duty to expose his well meant mistake, and to
w off the blot which his opinion (not Ae) fixes upon our Lord’s cha-
ter ;—an opiniun thiv, which represents Christ’y prayer, « Father,
nve them.” to be all of a piece with Judas’ kiss.  For, it Christ
ved with his lips, that his worldly murderers might be lorgnt-n. while
us heart he abwolutely excluded them from all interest in his inter-
aion, and in the blood, by which alone they could be forgiven ; might
oot as well have said, My praying lips salute, but my reprobating
wrt betruys you: hail reprobates and be damned ?
OmssctioN Seconn.  « All your carnal reasonings and logical sub.
ies can never overthrow the plain word of God.  The Seriptures
wmt be broken, and they expressly mention particular redemption.
v. v, 8, 9, we read that ¢four-und-twenty elders having harps, sung
ww song. saving, &c, Thou hast redeemed us to God by thy blood,
.of every kindred, and tongue, and people, and nation.”  Again, Rev.
. 1. &¢, we read of one hundred and fortv-four thousand ¢harpers
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all the rest of mankind are consigned over to inevitable, finished dam.
nation. 'Thus, according to the objection which I answer, Zelotes hin.-
welf is passed by, as well as “every kindred, and tongue, and people,
and nation.” O ve kindreds and tongues, ye people and nations,—ye
English and Welsh, ye Scotch and Irish, awake to your native good
sense ; nor dignify any longer with the name of «doctrines of grace.”
inconsistent tencfa imported from Genevn,—barbarous tenets that rob
you nationally of the incstimable jewel of redemption, and leave you
naticnally in the lurch with Cain and Judas—with wretches whose re-
probation (if we belicve Zelotes) was ahsolutely insured before your
bappy islands emerged out of the sea, and the sea out of the chaos.

OmsecTion THRD. But we are pressed with rational, as well as
Scriptural nts. To show that Christ, who was lavish of his
tears over justly reprobated Jerusalem, was so sparing of his blood, that
he would not shed one drop of it for the world, and for the reprobated
nations therein, much less for the arch reprobate, Judas: to show this,
| sy, Zelotes asks, « How could Christ redecm Judas? Was not Judas’
aoul actually in hell, beyond the reach of redemption, when Christ bled
upon the cross 1”

Axswxr. The fallacy of this argument will be sufficiently pointed out
by retorting it thus:— How could Christ redeem David? Was not
David’s soul actually in heaven, beyond the need of redemption, when
Christ bled npon the ignominious tree ?”” ‘The truth is, from the foundation
of the world Christ intentionally shed his blood, to procure a temporary
nivation for all men, and an “ etcrnal salvation for them that obey him,
and work out their salvation with fear and trembling.” With respect to
David and Judas, “in the day of their visitation,” through Christ’s
mtended sacrifice, they had both an “accepted time;” and, while the
one by penitential faith sccured eternal salvation, the other by obstinate
unbeliet” totally fell from tnitial salvation, and by his own sin « went to
e own.” and not to Adun’s ¢« place.”

ORIECTION FOURTH. As to the difficulty which Zelotes rises from a
appossed +¢ detect in Divine wisdom, if' Christ offered for all a sacrifice
which he foresaw many would not be benefited by = T once more observe
that all men universally are benefited by the sacrifice of the Lamb of
Ged,  For all men enjoy a day of initial and temporary salvation, in
ran~equence of Christ's mediation : and ift many do not improve their
reslinption so as to be eternally benefited thereby, their madness is no
more a reflection upon God’s wisdom, than the folly of those angels who
dul not improve their creation.  Again : this objection, taken from Divine
wisdom, and levelled at our doctrine, is so much the more extraordinary,
<. upon the plan of particular redemption, Divine wisdom (to say nothing
of Divine veracity, impartiality, and mereyv) receives an eternal blot.
For how ean « G judge the world in wrisdom according to the Gospel I
Rom. ii, 16. How can he wiscly upbraid men with their impeniteney,
anvd cundemn them because < they have not believed in the name of his
only begotten Son,” John iii, 1%, if” there never was for them a Gospel
1o embrace, repentance to exercise, und an only begotten Son of God
o believe in?

Aud now, reader, sum up the evidence arising from the scriptures
balancedd, the anguments proposed, and the objections answered in this
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The power of the Lord was present to heal them, but the
rmured. They rejected the counsel of God against them-
v, 17,80; vii, 30. IfI by the finger [i. e. the power] of
. devils, no doubt the kingdom of God [the day of God’s
1¢ upon you, Luke xi, 15, &c. He did not many mighty
e did not mightily exert his power] there, because of their
: could do there no mighty work, [consistently with his
id he marvelled because of their unbelief, [which was the
r unwillingness,] Matt. xiii, 68 ; Mark vi, 5, 6. Now the
belong unto thy peace, &c, are hid from thine eyes, be-
newest not the day of [my power, and of] thy visitation,
&c. How often would 1 have gathered thy children, as
ither her brood under her wings, and ye would not, Luke
1y one of those scriptures shows, that free grace does not
e will; and all of them together make a good measure,

SCRIPTURE SCALES.

into Zelotes’ bosom. ]
exalted him [Christ]
ntance, Acts v, 31.
iture [i. e. if they are
given up to a repro-
nd they do not obsti-
themselves] will give
ppose themselves] re-
the acknowledging of
‘im. ii, 25.

W gift, &c, is from
smeth down from the
ts, Jamesi, 17. Faith
iod, Eph. ii, 8. They
# God had opened the
in Christ] to the Gen-
vo 27. To vou it is
: behalf of Chnist, to
uy Plal. 1, 29.

Gentiles heard this
lad, and as many as
wevor | disposed™  for,

God is willing that all should
come to repenlance, % Pet. iii, 9.
God’s goodness leadeth thee to re-
pentance, Rom. ii, 4. And the rest
of men, which were not killed by
these plagues, yet repented not,
Rev. ix, 20. Then began he to
upbraid the cities, &c, because they
repented not, Matt. ix, 20. 1 gave
her space to repent, and she re-
pented not, Rev. ii, 21.

Fuith cometh by hearing [the
work of man,] Rom. x, 17. Lord,
I belicre, [not thou believest for
me,] help thou my unbelief, Mark
ix, 24. He upbraided them with
their unbelief, Mark xiv, 14, How
is it ye have no faith? Mark iv, 40,
How can you believe, wcho receive
honour one of another? John v, 44.
The publicans believed, &c. And
yc¢, when ye had scen it, repented
not afterward, that ye might be-
liere, Matt. xxi, 30. Thomas said,
1 will not believe, John xx, 25.
Having damnation, because they
have cast off their first faith, 1 Tim.
v, 12,

These (the Jews of Berea) were
more noble [or candid] than those
of ‘Thessalonica, in that they re-

Mr. Madan, in his ¢ Scriptural Comment upon the Thirty-nine
mnd edition, p. 71, says, * This method of construction is attended
rantage of giving the Greek language a sense which it disowns,

"

0 be rejactod ;

und in mipport of this assertion, and of Calvinism,
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I . IL
daily, whether those things were
80: thercfore many of them bc.
lieved, Acts xvii, 11, 12,
He that Aath an cer to hear, let  They have ears to hear, and hear
him hear what the Spirit saith, Rev. not; for they are a rebellious house,
07 Ezek. xii, 2.

own expression. Accordingly, Luko ii, 51, wo find that he applica to Christ a
word answering to, and compounded of that of our text. 1le was, says he, (vro-

pcves) ** subject or subjected to his parents.” Now I appeal to my readers,
and ask whether the remonstrants deserve tho name of ** dreaming heretics” for
believing, (1.) That our Lord’s subjectiou to his parents was not merely * out-
ward® and passive, as that of an undutiful child who is subject to his superiors,
when, rod in hand, they have forced him to submit. And (2.) That it was ** in-
ward” and active, or, to speak plainer, that * he subjected himself™ of his own
free will to his parents.

(6.) St. Paul informs us that tho * veil of Moscs is yot upon the heart of the
Jews, when tho’ read” the Old Testament; and one would be tempted to think
that Calvin's veil is yot upon the cyes of his admirers, when they read the New
Testament. What else could have hindered such learned men as Mr. Leigh and
Mr. Madan from taking notice, that when the sacred writers usc the passivo

- t.he.{ldo it frequently in a sense which answers to the Hobrew voice *¢ hith-
pabel,” which mcans “ to causc oneself to do a thing.” I beg leave to produce
some instances. 1 Cor. xiv, 32, * The spirits of the prophets vrorasserar are sub-

{that is, subject th lves) to the prophets.” om. x, 3, * Ovy vxcraynoav,
have not been subjected, or, (as our trunslators, Calvinists as they were,
have not scrupled to render it,) ‘I'hey have not submitted themselves to the
righteoasness of God.” Acts ii, 40, * awdyre, Bo ye saved, or save yoursclves.”
Epb. v, 22, ** Wives, uroraroeati, be subject or submit yourselves to your own
hushands.” 1 Petor v, 6, ** rarevwdnre, Be humble, or humble yoursolves.” James
W, 7, * cvorayyre, Be yo submissive,” or, as we havo it in our Bibles, ¢ submit
varwelves to God,” &c, &c. I hope these exgmples will convinee my readers,
that. if our translators had shown themselves ¢ herotics,” and men unacquainted
with “ the Greek language,” supposing they had rendered our text, ¢ Ax many
= through grace) had disposed thewmselves, or were (inwardly} disposed for cter-
33l lute, believed,” they can hardly pass for orthudox or guod Grecians now,
saire they have so often been guilty of the pretended error, which Mr. Leigh
»1ppowes peculiar to the * dreaming heretics of our day.”

7.1 All the Scriptures show that man and free will have their part to do in
the work of walvastion, as well an Christ and free grace.  If this is denied, L appeal
to the meltitude of passages which fill my second Scale; and I axk, In it not
“range. that a doctrine, supported by a variety of seriptures, should he called
* nerexy™ by men that, * as real Protestants,” profess to adinit the Scriptures as
'ne rule of their faith. [ shall conclude thix note by an appoal to the context.

~.. St. Paul having ealled the Jews to helieve in Christ, bids them ¢ beware,”
Acts aui, 0, lest they should be fonnd among the despisers that perish in their
aniechef.  Now how absurd would thix caution have been, if a torcible decree of
abunlute election or reprobation hal irroversibly ordained them to cternal life, or
t eternal death! Would the apostle have botrayed more folly if he had bid them
* beware” lest the san should rise or set at its appointed time ?  Ayrain, verse
5. we are informed that these unbelievers *judged themmslven unworthy of
eternal life,” and ** put the word” of God'’s gruco ¢ from them.”  But it' Mr. Ma.
dan'~ schemie wern Scriptural, would not the historian have xaid, that God, fromn
the foundation of the world, had ubsolutely *judged them unworthy of eternal
I:fe,” and thercfore had never * put” or sent to * them” the word of his grace !
thmee mor: : we are told, verse 45, that indulged envy, which the Jews were
Slled with, made them * speak against those things which were spoken by Paul,
‘nat is, made thrm disbelicve, and show their unbelief. Now ix it not highly
reagonabile to understand the words of the text thus, according to that part of the
~mtest : * Ax many as” did not obstinately harbour ¢nvy, prejudice, love of hon.
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of megrs, ThAD s TEITT W Tt T e, zovrdimg to elect
peraar nriviesss ent (el tsemoiriex Ses - oot sand of v
tax of boe e eovesses 3n? =raleetT o 2ae aovereign. disting
ing grace. Se. Pell oicfrms e raw o7 2 Sactrme by the i
of lanmael ani Iszac. wh were bt wes o Abrabham: God b
preferred lwze v leemeel beeznae [sazs was i= czil of his om
mee, and of Abrahzm’s fama by Sarsh a Sve wownan, who was
of grace and 1@ Gospel of Canis : wheseas Is£mael wae only the
of Abrabam’s naura! srength ta Aczr. an Egyptan boodsw
“ho was a fype «f parure ané the Mosie dispensation.

Wrh peculiar wisdam the apagtie dw=!s anin the «till more st
inance of Imac’s «ons Fsau and Jacoch who had not only the
godly father. t« the ume free and picus mother: the voung
whom was nevertheless preferrvd 1n the elder without any apy
rrason.  He leaves the Jews ta think how much more this mig
the case. wiwn there 15 an apparert cause. as in the case of R«
Simeon. and Levi. Jacobs three eldest sons. who. through i
treachery, and murder. forfeited the blessing of the firt bomn; a
ing this which by that forfeiture devolved on Judah, Jacob’s |
ron. whose tribe became the firt and mn:t powerful of” all the
of Isracl. and had of consequence the honcur of producing the
siah. “the Lion of the tribe of Judah.” St. Paul’s argument is
terly. and runs thus:—If God has again and again excluded sor
Abraham’s posterity from the blessing of the peculiar covenant,
he made with that patriarch conci-ming the “ promised seed :"—
raid, « In Isaar,” Jacols and Judah. = shall thy seed [the Messia
called,” and not in Ishinael. Esan, and Reuben. the first born sg
Abrsham. lsxaae, and Jaeob: how absurd is it in the Jews to sa
that merely beeanse they are descended from Abraham, Isaat
Jacoly, they shall absolutely share the blessings of the Mes
kingdom ! It God excluded from the birthright Ishmael the s
Esau the seller of his birthright, and Reuben the defiler of B
his father’s wife; why might not Israel (his son called out of B
his first born among nations, forfeit his birthright through unb
And why should not the Gentile world, God’s prodigal son, inhes
blessing of the first bom, if they submitted to the obedience of
aned with the younger son in the parable. returned from “th
conntry™ to their futher’s honse ; while the elder son insolently
reled with God, reproached his brother, absolutely refused to co
and thuy made his calling void, and his reprobation sure?

‘The apotie’s argument is like a two.edged sword. With one
he cuty down the bigotry of the Jews, by the above-mentioned aj




) SCRIPTURE SCALES. 93

istory of their forefathers ; and with the other edge he strikes
unbelief, by an appeal to the destruction of Pharaoh ; insinu.
mt God as Maker, Preserver, and Governor of men, has an
sd right to fix the gracious or righteous terms, on which he
By bestow salvation ; or inflict damnation on his rational crea.

the greatest propriety St. Paul brings in Pharaoh, to illustrate
>as nature, fatal consequences, and dreadful punishment of
No example was better known, or could be more striking to
wvs. They had been taught from their infuncy, with how
long suffering” God had “endured” that notorious unbeliever ;
* him up,” supporting him, and bearing with his insolence day
, even after he had fitted himself for destruction. They had
Lmed, that the Lord had often reprieved that father of the
s, that, in cuse he again and again hardcned himself, (as
ence saw he would do,) he might be again and again scourged,
nadness of his infidelity should drive him into the very jaws of
ion; God having on purpose spared him, yea,* “raised him
r every plague, that if he reftsed to yield, he might be made a
mspicuous monument of Divine vengeance, and be more glori-
erthrown by matchless power. So should « God’s name,” i. e.
rable perfections, and righteous proceedings, “be declared
sut all the earth.” And so should unbelief appear to all the
1 its own odious and infernal colours.
‘sul having thus indirectly, and with his usual prudence and
given a double stab to the bigotry of the unbelieving Jews, who
themselves unconditionally elected, and whom he had repre-
18 conditionally reprobated ; lest they shoulll mistnke his mean-
Lelotes does, he concludes the chapter thns:  « What shall we
1?7’ What is the inference which I draw from the preceding
ats? One which is obvious, namely, this: « That the Gentiles,
I by Jacob the younger brother,] who followed not professedly
rhteousness, have attained to righteousness, even the Christian
imess which is of faith.  But Israel,” or the Jews, who profes.
followed after the luw of Mosaic rightcousness, [uy the sports.
au did after his game,] have not attained to the law of' Mosaic
tian righteousness:” they are neither justified as Jews, nor
»d as Christians. «True; and the rcason is, becanse God had
1y passed them by from all eternity, that he might in time
bem vessels of wrath fitted for destruction.” So insinuates
But happilv for the honour of the Gospel, St. Paul declares
s reverse. “ Wherefore,” says he, did not the reprobated Jews

sot strange that Zolotes should infor, from this expresrion, that God had
. ni-uﬁp," that is, created Pharaoh, on purpose to daman hin? Iuit
sat that Pharaoh justly lovked upon overy plague as a death 7 Witness
words, * Intreat the Lord your God that he may take away from me
h only,” Exod. x, 17. And if every plaguc was a decath to Pharaoh, was
y removal of a plague a kind of resurreotion, a raising him up, together
kingdom, from a state of’ destruction, according to these words of the
s, “ Knowest thou not yet that Egypt is destroyed 7  How reasonable
rnrll is this sense! How droadful, 1 had alinost said, how diabolical 1
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{2.) The servants had all the same master.  Luke xix, 13, they are all
represented as recciving “ one pound” each, to “ occupy,” or trade till
their master came. llo that did not improve his pound, or talent, is
called * wicked” on that account. Now the non-improvement of a
natural talent, suppose for poetry or husbandry, can never constitute a
man “ wicked ;" nothing can do this hut the non-improvement of a talent
of grace. (3.) We have as nmch reason to affirm that the oil of the
virgins, mentioned in the beginning of the chapter, and the good works
of the godly, mentioned at the end of it, were % not of a gracious nature,”
as to assert it of the improvement of the pound, which constituted some
of the servants “good and faithful.” (4.) It is absurd to suppose that
Christ will ever take some men into his joy, and will command others to
be cast into outer darkness, for improving or not improving the natural
talent of speaking, writing, or singing in a masterly manner, (5.) The
description of the day of judgment, that closcs the chapter, is a key to
the two preceding parables.  On the one hand the door is shut against
the foolish virgins merely for their apostusy—for having burned out all
their oil of faith working by love, so that their «lamps went out.” The
slothful servant is cast into outer darkness merely for not improving his
talent of opportunity and power to believe, and to work righteousness
according to the light of his dispensation.  And the goats are sent into
hell merely for not haviug done the works of faith.  On the other hand,
{considering salvation according to ity second causes,) the wise virgins
go in with the bridegroom, because their lamps are not gone ont, and
they have oil in their vessels; the ﬁu’lln{'ul servants enter into the joy of
the Lord, because they have improved their talents ; and the sheep go
uto life etemal, because they have done the works of faith,  The three
jants of that plain chapter make a threefold cord, which, T apprehend,
Zalotes cannot break, without breaking all the rules of morality, eriticisin,
and eominon sensc.

I shall close my parabolic illustration of the Seripture doctrine of -
ronditional and conditional election, by presenting Zelotes and Honestus
with a short view of our election in Christ ; that is, of our election to
revive freely, and to use faithfully, the five talents of the Christian dis-
pensation, that we may reap all the benefits annexed to « making that,
high ealling and election sure.”

I.

Blessed be the God and Father
of sur Lond Jesua Christ, who hath
Ylessed us with all spiritual bless.
ngs in heaveuly things in [the per-
«wn and dispensation of | Christ ;
aecording as he hath? chosen us [to
tebeve ] m him, before the fonndi-
un of the world : that [in muking
sur high calling and election sure]

II.

Hearken, my beloved brethren,
hath not Gl chosen the poor of
this world ! [ Yes, but not absolute-
ly, for Zelotes knows that all the
poor are not cleeted in his way :
wd 8. James insinuates that their
cleetion to # the hingdom of hea-
ven' is suspended on faith and love;
for he adids that] God hath chosen

¢ This passage will be explained in the next section.  In the me ntime I desirs
the peader to take notice that the election of which St Panl writes is not of the
Aatinomian kind ; [ mean, it is not Calvinian eleetion, whieh insares eternal

alsation to all fallen belicvers.

T'hat the apustle was nn ulter gtranger to sach

1 dortripe, appears from hi: own word+ tothose eleet Epliesians: * Putting away







































136 AN EXPLANATION, ETC.

Enoch with respect to tho peculiar blessings of Judaism; and David
with regard to the still more peculiar blessings of Christianity. But
although neither of them had a share in the election of God’s most
peculiar grace; that is, although neither was chosen and called to the
blessings of Christianity, their lot was never cast with those imaginary
« poor creatures,” whom Calvin and his followers affirm to have been
from all eternity reprobated with a reprobation which infallibly draws
eternal damnation after it. For Enoch and David made their election
to the rewards of their dispensations sure by the timely and voluntary
obedience of faith. And so might all those who obstinately bury their
talent or talents to the last,

By FUTURB CONTINGENCIES, understand those things which will or
will not be done ; as the free, unneceseitated will of man shall choose to
do them or not.

By sEMINAL EXIPTENCE, understand the existence that we had in
Adam’s loins before Eve had conceived ; or the kind of being which
the prince of Wales had in the loins of the king before the queen came
to England.
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The righteous shall never be I marvel that ye are so soon re-

msved, Prov. x, 30. moved from him that called you.

The mountains shall depm-t, &c, Unto the wicked, God saith,
ikt my kindness shall not- depart What hast thou to do to declare my
from thee, neither shall the covenant  statutes, or that thou shouldst take
l-yEo_aberemud, seith the my covenant in thy mouth? Psa.

kv, 10. L, 16. Olsml,gfdmmltput

away tiy abominations out of my

uaght, thou shalt not remoes, Jer. iv, 1. Jmmlanhathgnevouslynnned

lkerefore she is removed, Lam, i, 8. My(:odwﬂenstthanawuy,bc-
uthaydidnothaukmuﬂohm,ﬂos.u,ﬂ.

1L
thttmltmthelonllhall Inrd,whoshal!ahdcmthyta-
as Zion, which cannot be bernacle? He that walketh upright-
removed, but abideth for ever. As ly, and worksth righteousness, &ic.
are round about Je- ﬁonmﬂmthingsdmll-never
russlemn, 80 the Lord is round about be moved, Psalm xv, 1, 3, 5. Abide
his from henceforth, even in me, and I [will abide] in you,
for ever, Paa. exxv, 1, 2. . John xv, 4. He that dwolleth in
k the secret place of the Most High,

- vy

[thow, Lowd, art my hiding place, Psa. xxxii, 7,] shall abide under the
shadow of the A Psn.xcn,l. He that does the will of God
shideth for ever, 1 ohn i ii, 17. Druw out thy soul to the hungry, &c,
ﬂﬁelmlldmllgmdetheeconunuall and,&c,thousha.ltbehkca'
spring of water, whose watcrs fail not, lsa. Iviii, 10, 11.°
“The Lord will speak peace unto  Bediligent, that you may be found
hes people, and to his saints, Psalm of him in peace. If the housc be
Ixxxv, 8. Peace shall be upon Is- worthy, let your peace come upon
rael, Poa. cxxv, 5. For Christ is it. As many as walk according to
our peace, Eph. ii, 14. this rule, [i. e. as become new crea-
tures,] peace be on them, and mercy,
2 Pet. iii, 14; Matt. x, 13; Gal.

vi, 15, 16.
O continve thy loving kindness ’And thy rightcousness to the up-
_ wabo them that know thee. right in heart, Psa. xxxvi, 10. le

[the apostate] flattereth himself in
hmcyu,&c,hehndx]cﬁoﬂ'tohowm,nndtodogood,&c He
seiteth himwelf in a way that is not good, he abhorreth not evil, &c.
Thewe are the workers of iniquity fal m,&c,nnd shall not be able to
nee, verses 2, 3, 4, 12. Whoso continueth in the perfect law of liberty,
he a doer of the work, this man shall be blessed, James i, 25.
They went out from us, but [in gencral] they were not of us [that con.
tisue in the law of liberty.] For had they been of us [that are
aill doers of the work] they would no doubt have continued with us : [the
Gaestics, or Antinomians, would not have becn able to draw so many
over to their pemicious ways, or tenets, 2 Pet. ii, &c.] But they went

< out [they joinod the Antinemians] that they might be made manifest, that
- they werc not all of us, [i. e, that in general their heart had depurted
from the Lord, and from us ; they of late being of us, more by profession
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that J mey perform thv. oatk which I hare nrorn 1o voar Janers. Je1

3, 4, 9.
L
Surely and mercy shall
follksw me: all the days of my life,
Psa. xxiii, 6.

A thousand shall fall at thy side,
and ten thousand at thy right hand :
but it shall pot come nigh thee, Psa.
xci, 7.

My sheep [obedient believers)
hear my voice, and I know [ap-
prove] them, and they foBow me :
and I give uno them eternal life, and
they shall never perish, neither
shall any pluck them out of my Fa-
ther’s hand, John x, 27, &c.

[}

If thou continve » adi goods
Holding fath and 2 gond
science. which swne bhaving
away, concerning faith. have 8
shipwreck. Rom. xi. 22: 1T
1%, 19.

Because thou hast made
Most High thy haleanoa.
cause he hath set his love upos
therefore will I deliver him. we
9, 14.

The Lord preserveth the f
ful, &c. Be ol good courage,
he shall strengthea vour hear
ve that hope in the Lord, Psa.1
23, 24. If ve will fear the I
and obey his voice. and nat 1
against his commandment,
shall ye continue following the ]

your God. But if ye will not obey, &c, then shall the hand of the ]
be against you. Only serve bim in truth, with all your heart: for:
sider how great things he has done for you. But if yve shall stil
wickedly, ve shall be consumed, 1 Sam. xii, 14, 15, 24, 25. [
Samuel’s testimony should be rejected as unevangelical, I produce the
Chirist himselt’; hoping that Zelotes will allow our Lord to unders
his own Gospel.]  Bear much fruit, so shall ye be my disciplea.
the Father hath loved me, so have [ loved you: continne in my love. .
keep my commandments, ye xhall abide in my love ; even as 1 havek
Father’s commandments, and abide in his love, John xv, R, &c. ]
branch in me that beareth not fruit, he taketh away—and they
Imimed, John xv, 2, 6.

IL.

There shall arise false chnsts,
and shall show great signs, inso.
much that (if it were possible) they
shall deccive ahavngos [lead into
error] the very elect, Matt. xxiv,
4.

‘They shall deccive many. ‘1
heed that no man deceive ;
ver. 4, 5. 'They, (that causs,
sions,) by good words deceivq
hearts of the simple, Rom. xvk
{Query : are all the simple belit

whom party men deceive, very
probates 7] 1 have espoused you to Christ, &c. But I fear, les
auy means, as the serpent beguiled Eve, so your minds should be’
aupted, 2 Cor. xi, 2, 3. They have been deceived, (or have erred) |
the faith (axexhavn3Incay, the very word used by our Lord, and strea
ened by n preposition,) 1 Tim. vi, 10. [When Zelotes supposes
the clause (i it were possible) nccessarily implics an impossibi
does he not muke himself' ridiculous before those who know the S
turen ! “That expression, if it were possible, is used only on four other o
sons ; and in each of them it notes great difficulty, but by no mean
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Christ is come in the flesh,” to destroy the works of the devil ; who deny
Christ in his holy doctrine ; and among other dangerous abeurdities will
even give you broad hints that you may coinmit adultery and murder
without ceasing to be God’s dear children. But believe them not. “Look
o yourselves, that we lose not those things which we have wrought.
Whosoever h and abideth not in the [practical] doctrine of
Christ, hath not God, &c. If therc come any unto you, and bri
not this doctrine, receive him not into your house, neither bid him God
speed,” 2 John, 6-10. Again:  He that saith, I know him, and keep-
eth not his commandments, is a liar, and the truth is not in him. These
things have I written unto you, conceming them that seduce you, 1 John
ii, 4, 26. Little children, let no man deceive you : he that does right.
soumness is righteous, &c. He that committeth sin is of the devil, &c.
thhisthoclﬁﬁmofGodmnmniﬁd,mdﬂmchiﬂmofthedwﬂ,”
1 ifi, 7, &e. :

When, in the text quoted above, St. John says, “ They, went out from
ws, but they were not all of us,” what a fine opportunity had he of add-
ing, « If they are elect they will inFaLLIBLY come back to us.” But,
us he believed not the modern * doctrines of grace,” he says nothing
sither for Calvin’s reprobation, or Dr. Crisp’s election. Nor does he
drop the least hint about a «day of God’s power,” in which changeless
love was infallibly to bring back one of all those backsliders, to make

bim sing louder the praises of free, sovereign, victorious grace, ~

I have frequently mentioned St. Paul’s thoughts coneerning
fallen believers, I am persuaded that the reader will not be sorry to see
them balanced with 8t. James’ sentiments on the same subject.

I.
St. Paul’s account of
BACKSLIDERS.

Alexander the coppersmith (who
was once a zealous Christian, see
Acts xix, 33,) did me much evil;
the Lord reward him according to
bis works. No man [i. e. no be.
liever] stood with me ; but all for-
sook me : I pray God that it may
not be laid to their charge, 2 Tim.
w, 14,18. I fear lest, when I come,
I shall not find vou such as I would
—jest there be debates, envyings,
wreths, strifcs, backbitings, whis-
perings, swellings, tumults ; and lest
wy (iod humble me among you,
and that I shall bewail many who
have sinned already, and have not
repeated of the uncleanness, and
fornication, and lasciyiousness which

IL.
St. James’ account of
UNFAITHFUL BELIEVERS.

My brethren, &c, if there come
unto your assembly a2 man in goodly
apparel, and also a poor man in
vile raiment, and ye have respect
to him that weareth the gay cloth-
ing, &c, are ye not partial? &ec.
But ye have despised the poor, &c.
If ye have respect to persons ye
commit sin, &c, for whosoever [of
you] shall keep the whole law, and
yet offend in one point, he is guilty
of all. From whence come wars
among you? Come they not even
of your lusts? &c. Ye adulterers
and adulteresses, know ye not that,
&c, whosoever will be a friend of
the world, is the enemy of God?
James ii, 1, &c; iv, 1, 4.

they have committed, 2 Cor. xii, 20, 21. Not forsnking the assembling

of ourselves together as the manner of some is, &e.

For if we sin wil-

fully (as they do] there remaineth no more sacrifice for sin, but a certaiu

fearful looking for of judgment, and fiery.indignation, which shall devour
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But considering Zelotes and Honestus as two good men, who sincerely
fear and serve God in their way, and being persnaded that an injudicious
fear of a Gospel axiom, and not a wilful aversion to the truth, makes
them cast a veil over one half of the body of Bible divinity ; 1 dare not
admit the thought that those severe strictures are adapted to their case.
1 shall therefore only ask, whether they caunot find a suitable reproof in
the following texts :—

I 1.
I am against the prophets, saith  Ye have have made the word of

the Lord, that steal my word [con-
tamed No. 2.] every one from his

God [contaired No. 1.] of none
effect by your tradition, Matt. xv,
6. [Equally dismembering Chris-

seighbour, Jer. xxiii, 30.

tianity, ye still help the adversaries
of the Gospel to put in practice their pemnicious maxim, Divide and
conquer. And who requires this at your hands? Who will give you
thanks for such services as these ?)

SECTION 1V.

A Seriptural plan of reconciliation between Zelotes and Honestus ; being
a double declaration to guard equally the to (Gospel axzioms, or the:
doctrines of free grace and free obedience—Bishop Beveridge saw the
wed of guarding them both—{iospel ministers ought equally to defend
them—An answer to Zclotes’ objections against the decluration which
guards the doctrine of free obedience—An important distinction
between a primary and secondary trust in causes and means—Some
ohserrations upon the importance of the second Gospel arviom—Which
extreme appeared greater to Mr. Baxter, that of Zelotes, or that of
Homestus—The author’s thoughts upon that delicate subject.

1 navE hitherto pointed out the opposite errors of Zelotes and Hones.
tus, and shown that they consist in 80 maintaining one part of the truth
as to reject the other ; i so holding out the glory of one of the Gospel
auons as to eclipse the other. 1 now present the reader with what
sppears to me a fair, Scriptural, and guarded plan of reconciliation be.
tween themselves, and between all good men, who disagree about the
doetrines of fuith and works—of frec grace and obedience. The declara-
uon which the Rev. Mr. Shirley desired the Rev. Mr. Wesley to sign
at the Bristol conference, (in 1770,) gives me the idea of this plan ; nay,
the first part of it is nothing but that declaration itself, guuded and
srengthened by some additions in brackets.

IT IS PROPOSED:

I.

That the preachers who are sup-
prwed to conntenance the Pharisaic
cror of Honestus shal sign the
fllowing anti-Pharisaic declaration,
which guands the doctrine of faith
ad free grace without bearing hard

1L
That the preachers who are sup.
posed to countenance the Antino.
mian crror of Zelotes, shall sign the
following anti-Selifidian declaration,
which guards the doctrine of obe.
dicnce and free will, without beas.
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works have no part in [properly]
meniting or purchasing our sulva-
tion from first to last, cither in whole
or part; [the best of men, when
they are considered as sinners,
being justified freely by God's
grace, through the redemption that
s in Jesus Christ, Rom. iii, 24.]

ume, light, and opportunity.
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IL
perseverance in the obedience of
faith, for justification, or salvation
in death, and in the day of judg.
ment ; because no one is a real be-
liever under any dispensution of
Gospel grace, and of consequence
no one cun be saved who does not
good warks, i. ¢, who does not truly
repent, belicve, and obey, as there is

Nevertheless, our works, that is, our

repentance, faith, and obedience, have no part in properly meriting or pur-
chasing our salvation from first to last, either in whole or in part ; the
properly meritorious cause of our efernal, as well as intcrmediate and
iniial salvation, being only the merits, or the bluod and rightcousuess

of our Lord and Saviour Jesus Christ.

The preceding declaration, which
defends the doctrine of free gruce,
and the gratuitous justification
and salvation of a stwner, is
founded on such scriptures as
these :—

1
If Abraham were justified by
works, he hath whereof (o boast.

To him that worketh nof, but be-

beveth on him that justifieth the

ungodly, his faith is unputed, &ec.

God nnputeth righteousness without

wurks.  Not by works of righteous.

ness which we have done, bul of his
mercy he saved us. By graceare ye
saved, through faith ; and that not of
yurselves. it is the gift of God 5 not
ot worhs, lest any man should boast,
By the deeds of the law shall no
tiesh be jusutied, &c.

The rpmccding dcclaration, which
defends the doctrine of free obe-
dience, and the remuncrative
Justification and salvation of a
belicver, is founded on such scrip-
tures as these :—

IL
Was not Abraham our father

Justified by works? Ye sce how

by works a man ix justified and not

by taith only. We ure saved by
hope.  1u doing this thou shalt save
thysclf.  He that endurcth unto the

end, the saane shall be =aved. e

becanie the author of etemal sal.

vation to them that obey him.  This
shall turn to my =alvation through
vour prayer.  With the mouth con.
fession ix made to salvation. By
thy words thou shalt be  justitied.
The doers of the law [off Christ]
shall be justitied, &e.

And let none say that this doctrine has not the sanction of good men.

Of a hundred, whom Zelotes himselt considers as orthodox, 1 shall only
iention the leamed and pious Bishop Beveridge, who, though a nyid
Calvinist in his youth, cune, in his riper vears, to the line of moderation,
which 1 recomnend, und stood upon it when he wrote what follows,
lus = Thoughts upon our Call and Election.™ ( Third Edition. page 297.)
« What then should be the reason that =0 many should be called and
united to the chietest good, and the highest happiness their natures are
capable of : vet so fow of them should misd and proseeute it so as 1o be
chosen or aditted to the panticipation of it? - What shall we asenbe o
! The will aud pleasare of alnighiy God, as i’ he delizhted in the
s of s ereatures, amnd therefore although he calls them, be wonld
AXTI 1 B 11
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free obedience ?  And might not peace be restored to the Church upon
such a Scriptural, rational, and moderate plan of doctrine ?

I fear that a lasting reconciliation upon any other plan is impossible :
for the Gospel must stand upon its legs, (the two Gospel axioms,) or it
must fall.  And if Satan, by transforming himself into an angel of light,
prevail upon good, mistaken men to cut off onc of these legs, as if it
were useless or mortified; some good men, who are not yet deceived,
will rise up in its defence. -So sure, therefore, as «the gates of hell
shall never prevail against the Church of the living God—the pillar and
ground of the truth,” there shall always be a succession of judicious,
zealous men, disposed to hazard their life and reputation in the cause of
Gospel truth, and ready to prevent the mystical ark from being overset
on the right hand or on the left. If a pious Crisp, for example, push it
into the Antinomian ditch, for fear of the Pharisaic delusion ; a pious
Baxter will enter his protest against him: and if a Taylor throw it into
the Pharisaic ditch, fur fear of the Antinomian error; God will raise up
a Wesley to counterwork his design. Nay, a Wesley is a match for a
benevolent Taylor, and a seraphic Hervey ; and I hope, that should Mr.
Shirley ever desire him to sign an anti-Pharisaic decluration, he will not
forget to desire Mr. Shirley to sign also an anti-Solifidiun protest : every
Gospel minister being an equal debtor to both axioms. Nor can I con.
ceive why Mr. Shirley should have more right* solemnly to secure the
tirst axiom, than Mr. Wesley has solemnly to guard the sccond.

But leaving those two divines, I return to Zel ‘e, who scems very
much offended at my saying, 4 We have no trust nor confidence that any
thing will stand us instead of repentance, faith, and obedience.” An
assertion this which implies, that (with respect to the second causes and
secondary means) we place a secondary trust and confidence in the graces
which compose the Christian character.  But I ask, Wherein does the
beresy of this doctrine consist? Do I renounce orthodoxy when I say

® Mr. Wesley is too judicious a divine to sign a paper that leaves the second
ariom quite unguarded. Accordingly we find that axiom guarded in theso words
of Mr. Shirley's declaration: * No one is a believer, (and conzequently cannot ba
saved.) who doth not good works where there is time and opportunity.” Never.
theless, this clause does not by tar form so solemn a gnard as might have bLeen
dernanded upon so rmnarkabie an occasion. Mr. S[nirlc_v. and the clergy that
weompanied him, might with propricty have been desired to remove the fears of
those who signed the declaration which he had drawn up, by signing at least the
following memorandum: * Forasmuch as Aaron, David, Solomen, Peter, and
lae incestuous Corinthian did not do good works when they, or any of them wor-
thipped a golden calf, Milcom, and the abomination of the Zid(\llianu,—dceni(:d
Christ. or committed adnltery, murder, or incest, we hereby solemmly declare, in
the sight of God, that we abhor the doctrine of the -\_"lllililliilllf!, who say that the
wove-mentioned backslilers had justifying, saving fuith, while they committed
e above-mentioned crimes; such a doctrine being perilous und abominable ; be.
eawse it almolately overturns the twelfth article of our Church, and encourages
all Ciunistians to make Christ the minister of sin, and to believe that they inay
tommit the nost atrocious crimes, without losing their faith, their justification,
wd their title to a throne of glory.”

If Mr. Shirley and his friends had refused to sign such a ||1ﬂmnrandlxm as this,
the world wouid have had a public demonstration that Calvinism is the doctrine
«f Protestant induleences ; and that it establishes speculative, and consequently
Takea way for practical Antinomianism in all its most fagrant immoralities, as
well as in ile moet winning refinements.
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xswrr. To make God a second cause, and Christ a second means
ilvation. is not fo give them the glory : it is to pull them out of their
1¢, and make them stoop to an otfice unworthy of their matchless
itv. If the king gave you a purse of gold, could vou not give himn
he glory of his generosity, without supposing that he was the labori.
digger of the golden ore, the ingenious coiner of the gold, and the
ent knitter of the purse ? If von complimented him in all these
rcty, lest he should not have all the glory, would you not pour con.
it upon his greatness ! And do you not see, that by a parity of rea-
what vou call « robbing God and Christ of their glory” is only
nng to dishonour them, by ascribing to them a dishonourable office ;
an the office of a sccond cause, or of'a secondary means of salvation?
vou not conceive, that to give a general the honour of a sergeant,
r pretence of giving him all the honour, is to set him below an
gn. and rank him with a halberd bearer? Again: when you say,
1n general, upon a journcy, with respect to second causes and means,
have no trust or confidence but in your money, in the goodness of
horses and carriuge, in the passable state of the roads, in the skill
our driver, &c, do you betrav any nmstrust of Divine Providence?
he contrary, does not vour distinction of second causes and second
13 show that you reserve vour primary trust or confidence for God,
i the first canse of your blessings ; and for his providentizl care
you, which is the first means of your preservation? And if a
mnder to orthodoay charged vou with Atheisi or heresy for your
stion, would you not give him your vote to be an officer of the Pro-
nt inquisition,—if the black tribunal, which totters in Spain, should
be et up in England !
wirerion 1.« Your first deelaration indeed exalts Christ ; but the
nd uncrowns him, to crown our graces—yea, to crown ourselves as
pssel of such and such graces: which is the rankest popery, and
very quintessence of Pharisaism.”
sswerR. How can my crowning repentance, faith, and obedienee,
a Keriptural coronet, rob Christ of his peeuliar croen 7 Are we not
bted to him both for our graces and for the coronet with which he
wrds onr aceeptance und improvement of his favours? Would it be
tin you to represent me as an enemy to the crown and King of
Land. for assertme that barons, earls, and dukes have received from
or his predecessors, the right of wearing coronets, or secondary
ms? Is it not the glory of our sovereign to be at the head of a
med prerage ! And wonld you really honour him, i} on a coronation
vt seenred the glory of his imperial crown, by kicking the coro.
off the heads of all the peers who come to pay him homage !
ikl he thank you for that ill;judged proof of your loyalty 7 Would
ant reprove you for your unparallcled rashness? And think you
Christ will commend the Antinemian zeal, with which you set up
great image of finished salvation in the plain of mystical Geneva,
a a heap of the coronets, wherewith he and hix aposties have crowned
graces of believers? Can you search the sacred records without
ing there the doetrine which you represent as treasonable or here-
1! Did vou never read, * O woman, great is thy faith! "Eny rarrx
1 <aved thee I” And what is this but allowing believers to wear o
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elect. If you believe his goapel, there never was a single
3 saving grace in the heart of God ; or one single drop of
ming blood in the veins of Christ, for the immense herd of
es. Before the heginning of the world they were all per-
iinted nccessarily to sin and be damned. ‘'Thus, according
octrine, free grace and the first Gospel axiom are not only
ras, with respect to a majority of mankind, but free wrath
sovereign caprice over countless myriads of men, to whom
with the greatest propriety, be preached as a reprobating
1er than as a gracious Redeemer. (2.) I could better bear
’ inconsistencies, if he only diminished the genuine cordial
e, and adulterated it with his bitter tincture of free wrath.
e openly or secretly attacks the doctrine of sincere obe-
calls them “ poor creatures,” who zealounsly plead for it:
dly intimates that they are out of the way of salvation : and
not among the- heathens !? he sometimes gives you deadly
the excellence of di ionce ; sin, he intimates, “ works
d: it keeps us humble : it makes Christ more precious : it
doctrines of sovereign, rich, distinguishing grace: it will
g louder in heaven.”
ng mne,” says Zelotes, “ you are a slanderer of God's people,
miator of Gospel ministers, 1, for one, frequently cnforce
inandments upon believers.” True, sir; but how do you
13t not by insinuating more or less, sooner or later, as your
nce and your pious heart can bear it, that the decalogue is
ule to be judged by, but only “a rule of life,” the breach of
wnswer all the above-mentioned excellent cnds in belicvers?
. this but preaching Protestant indulgences, as I said before ?
do this, do you not exceed the popish distinction between
rortal sins? Yea, do you not make all the erimnes of fallen
nial ! Nay, more, do you not indirectly represent their
Is as profitable ! And to seal up the delusion, do you not
e simnple, wherever you go, that our works have nothing to
cternal justification before God? "That our everlasting sal-
ished by Christ alone ; and that whoever believes fallen be-
se condemned by their bad works, is an enemy to the Gospel,
1, & Pelagian, a Papist, a heretic?
aracter of Zelotes be just, and it Honestus be a conscientious
tho preaches Christ every sucrament day, and who enforces
1cere obedience, (i e. true repentance, true taith, true hope,
‘¢ (0 God and man, in all their branches ;) and who does it
ty, assiduity, and warmth, I cannot but think as favourably
do of his antagonist.
wwever do Zelotes the justice to say, that an appearance of
s him into his favourite error.  If he do not lay a Scriptural
the indispensableness of obedicnce, it is chiefly for fear of
the Gospel,” and robbing God’s children of their comforts.
nd mother, who prides herself’ in the tenderness she has for
1. She will not suffer the wind to blow upon them ; the sun
shine on their delicate faces ; no downy bed is soft enough,
ats are sweet enough for them ; lest they should know weani.
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%, who “sitteth as God i the temple of God,” snd there
vine hanours « as if he were God T . o ‘
not reason dictate that God will not give Lis glory to

d that even “the man who is his; fellow,” most pay him

Is it not the Almighty’s incommunicable glory to be the first
| good, agreeably to those words of our Lord, “ There is none.
self and truly self righteous] but God,” from whom,
W r flow, as light and heat do from thesun? How
then, how dreadful is the error of the self righteous, who are
sing to Divine goodness, and giving it its due ! If robbi
its ornaments is sacrilege, how sacrilegious is the pride of 2
tho, by claiming original goodness, robs God’s grace ‘of its
» honours, and God himself of his incommunicable glory !

how Christians how ridiculous and satanic the pride of the
us is, I need only remind them that Christ himself—¢ Chriet
us” (as the Son of David) declined all self righteousness.
call his works * the works that I do in my Father’s name,”
‘ather’s grace 7 And did he not, as it were, annihilate him.
be said, “ Why callest thou me Goop,” without any refer.
& Godhead, of which I am the living temple? «I can do
myself. 1 speak not of myself, but the Father that
me, he does the works. Learn of me to be lowly in heart 1"
Christian can read such scriptures without leaming to dis-
if rightoousness, and to abhor Pharisaic dotages 7 If Hon.
reasonable Christian I need say no more to reconcile him to

wt which of the two extremes is the most abominahle, that of
e, who, by slighting free grace, will not allow God to be the
of all our good works ; or that of the Antinomian, who, by
fee will, indirectly represents the Parent of s the first
I our wickednese. This last’error is that of Zelotes, to whom
nd the following arguments :— . .

e
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cepts and direcions w0 free azents, thar i 1w rfee.willing crestures.
Lt a kinz. who has lost his peason. make a ende ~f moral laws for trees
or horses: let him send preachers 1nto every mui in the kingdom to
give pmoer directions to ooy wieels. and 1) asxire them that if they tum
fast and nzht. they shail gnad %r the paval fanuly : and. if they stop or
un wrong. they saall &2 cit to pieces and ground w saw dust. Bat
let nnt the absurdity of a similar c:aduct be cnarged upoa God

9. Every humbl: eoni=sion of sin shows the various workings of free
grare arnd free wiil: = have smped—I have done wickedly,” &g, is
the lanziaze of tree will sufened by tree grace. To suppose that these
acknow.=igments are the languaze of tree grace aloge, is to suppose
that free grace sias and dws wicked'y. And when we heanily jom i
such petiusas as the<e. * Turn us. and we shall be turned : draw me,
and I will run after the« : bring myv soul out of prison. that I may praise
thy name : save. or | perish,” &c. d> we nat feel our free will endea-
vouring to apprehend free grace?! Is this heresv! INd not St. Ped
maintain this docinine in the tace of the Church, and seal it with the
account of his own experience, when he said, * [ fhllow after, if that I
may apprehend that for which alan | am apprehended of’ God I”

10. To conclude : there is not a dunned spirit in hell that may not
be produced as a living witness of the double doctrine which I defend.
Why is Luciter loaded with chains of darkness? Is it becanse there
never was any free grace for him, and becanuse free wrath marked him

out for destruction, before he had personally deserved it? No: bat -

because his free will - kept not the fint estate™ of holiness, in which
God's free grace had placed him. Why is Judas gone to his own
place? Is it becauze the Holy Ghost spake an untruth when he said
that (till the day of retribution comes) « God's mercy is over all his
works!”  No: but beeause Judas’ free will was so obstinately bent
upon =gaining the world,” that, accordina to our Lord's declaration,
*“he lost his own soul,” became a ¢ son of perdition,™ and, by * denying

in works the Lond that bought him, bronght upon himselt swift destruc. *

tion.”  Now, it Judas himself cannot say, « God's frec wrath sent me
to hell, and not my free will: I am here in Adam’s place. and not inmy

own: I never rejected wriinst myself the counsel of u gracious God;
for, with respeet 10 e, the Father of mercies was alwavs unmerciful—
‘the God of all grace’ had never any saving grace :"—if Judas, 1 say,
cannot jusily utter these blasphemies, surely none can : and if’ none car,
then every sinner in hell demonsirates the truth of the Gospel axioms,

and is a tremendous monument of the vengeance justly taken on free -

will, for doing chstinately despite 1o the Npirit of free grace.
11. But leaving Judas to evperience the truth of this awful scripture,
* The backslider in heart shall be filled with n1s owy ways."” let vour
soul soar upon the wings of faith and reason to the happy regions where
the spirits of just men made perfect shine like stars or suns in their
Father’s kingdom.  Ask them, ** To whom and to what do vou ascribe
your salvation !” and you hear them all reply, “Salvation is of the
Lord. Not unte us, but to his name we ascribe glory. Of his ows
=arcy he saved us to the praise of the glory of his grace.” Whats

“sstimony is this to the doctrine of frec grace!

or does the Lord stand less for their free will than they do for
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binks I hear «the Judge of all the earth” givi
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is ¢ because they are worTHY : for the righteous is NoRs ExOBL.
ban his neighbour. Like good and faithful servants, they occu.
1 I came ; and lo, I come, and my reward is with me.’

kept the faith ;> and I have kept my promise. - They have not .

forsaken me; and I have not finally forsaken them. ¢They
ept the word of my patience ; and I have kept them from the
ribulation.’ They have ¢ made themselves ready,” (though some
one it only af the eleventh Aotir,) and I have admitted them to the
ly feast. They have ¢done my commandments, apd they are
| by the gates into the New Jerusalem.’ My free grace gave
seir free will ; their free will yielded to my free grace : and now
crowns their faithfulness. They ¢were faithful unto
I have given them the crown -of life.” Thus my free grace
srey, which- began the work of their salvation, concludes it in
jon with my truth and justice: and -my free.willing people
! ! when they consider the top stone, as well as when
oundetion of their salvation. My free grace is ALL to
free will is 20 much to me that ‘I am not ashamed to
,’ and-to. acknowledge that ¢as the bri
ide, s0 do I rejoice over them, because when they
i knew the. day of their visitation, and did not harden
the last.”
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arupen $he coitanon midiskis of the-words: which it ehi
tmma. The flaw of it consists :nﬂ.%-hdimmg ﬂnmchnn“ M
Ssetve 90 be demmed,” instead of the clause “certainly deserve to be
u’:-Hhmmmij!ﬂw
r ‘u little attention will convince you of your error. - It is
ik thet I.write this moment, but am I necessitated to it7 May I not
“m.ﬂm&b,md',orwdk‘l The chasm:which, in meny

i absolute certainty from absolute ity, is a8 inmense
@ that which stands between a point and infinity. Take notice of the
iweot that buzmes about your ears: does it not exist as certainly as God

himself? ‘But would it not be a kind of to sy that it exists
@ swosssarily? Would it not at least be paying to a fly an honour which

8dud %0 mene but the sapreme and abeolutcly necessary being 1
And when m:‘:'t yo:zmmofw.bymm
cases, and in the one, have no mofe con-

elien then the two poles? Have not judicious Calvinists grusted that
J the prescience of God concerning Judas’ destruction could not
and (e “mio)“wilhhi-duﬁm;"yatitdnd?dfocﬂy
vill (comm possibilitate ad eventum contrarium) “ with the possmbility of
hin Jon 1 And is not this granting that although God clearly saw
et Judas would not repent, he clearly saw also that Judas might have
#in the accepted time,” which is all that I contend for? (See
's Animad. Cambridge edition, 1641, p. 38.)-
%o be a little more explicit : let me again intreat you to fall with me
nfere the throne of grace, where the Redeemer teaches mortals to be
Smeck, Jowly, and wise in the heart.” Spread your doubts before him
@ sech hemble language as this: Thou light of the world, let not thy
veature remein in darkness with respect to the most important question
@ the world. Am I appointed necessarily to continue in sin and be
&emmed? Is my danmation finished? Hast thou absolstely ordained
ms to be a vessel of wrath, and irrevocably appointed my eternal rejec-
e without any respect to my personal free will? Does thy foreknow-
mecessitale my actions? Or may I choose life or death, and,
thesugh thy mercy or justice, have either the one or the other, accord-
ing %o my free, unnecessitated choice—my choice equally opposed to
and to necessity? Speak, gracious Lord, that if I am a
wesssary agent, | may, without any farther perplexity, yield myself to
bs carried by the irresistible stream of thy free grace, or of thy free
wuath, to the throne in heaven, or to the dungeon in hell, which thou
Imst appointed for me from all eternity, according to the doctrine of the
bonthan poet :— .
¢ Solvite mortales animos, curisque Jevats :
Pata regunt orbem, eerta stant omnis lege.’™*
W Christ is the Logos ; if he is reason and the Word—the eternal
wibdom, snd the uncreated Word of the Father ; may we not get a satis.
answer to the preceding ?]\:‘::g.ion by considering, with humble
, his unerring word, and by diligently histcning to the reason which

040 yo mertals, dismiss cares, and unbend your minds. Predestination
“r things aboording t0.a fixed decres.” (Meniline.)
Ver. dad 12

B -
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teinly abuse my goodness, and do despite to the Spirit of my saving
grace. Thou thinkest it is in me to give them that will perish
the cup of initial salvation, when I know they will not accept the cup of
eternal salvation. Thou supposest it would be better to reprobate them
at once, than to expose them to a greater damnation, by putting it in
their power to reject the terms of eternal salvation, and by that mean to
fall from initial salvation. But I shall silence thy objections by proposing
some plain questions to thee, as I once did to my servant Job.

1. «Is it reasonable to suppose that I should pervert my nature, and
act in a manner contrary to my perfections, to prevent frec agents from
perverting their nature, and acting in a manner contrary to their happi-
ness ! What wouldest thou have thought of my wisdom if I had appointed
Lucifer to hell, and Adam to the grave, from etemnity, for fear they
should deserve those punishments by wilfully falling from heaven and
from paradise? Is it not absurd to fancy that the Creator must bring
kimeelf in guilty of misconduct, lest his rational creatures should render
themselves so ?

2. «If thou thinkest it right in me to command the Gospel of my free
grace to be preached to ¢ every creature,’ although thou knowest that the
neglecters of it will, like the people of Capernaum, fall into a deeper
bell for their final contempt of that favour ; why shouldest thou think it
wrong in me to extend the virtue of my blood, and the strivings of my
8pirit to those who will finully reject my free grace? When thou ap.
provest the extensive tenor of’ my Gospel commission, dost thou well to
be sngry, or to fret, like Jonah, at the extensiveness of my mercy?
Dost thou not see that if' I were alwolutely merciless toward some men,
my commission to preach the Gospel to crery man would be utterly
nconsistent with my veracity 1

3. « Have I not a right to create free agents, and to place them in a
state of probation, that I may wisely reward their obedience, or justly
punish their rebellion? ¢ Who art thou, that replicst against God 1 Shall
the thing formed say to him that formed it,” Why hast thou made me a
free agent ! a probationer for heavenly rewards, or infernal punishments ?

ay not | appoint that free-willing unbelievers, who do final despite to the
8pirit of my free grace, shall be ¢ vessels of wrath, self fitted for destruc.
tion ;> and that free-willing, obedient believers shall be ¢ vessels of mercy,
afore prepared unto glory’ by my tree grace, with which their free will
bas happily concurred !

4. « In the nature of things must not free agents, in a state of proba.
tion, be tree to fall, as well as free to stand 7 When thou weighest gold,
if thou hinderest one scale from turning, dost thou not effectually hinder
the tfree mation of the other scale ?

5. « Does it not become me to show myself’ good and gracious, though
my creatures prove wicked and ungratcful? Should I extinguish or
restrain my light, because some people love darkness rather than light ?
If they will not do their duty by me, us obedient creatures, ought I not to
bebave to them as a gracious Creator, und to hold out the golden sceptre
of my mercy, betore I strike them with the iron rod of my vengeance ?
And should not the honour of my Divine attributes be considered moro
than the additional degrees of misery, which ungruteful free agents will
obstinately bring upon themselves
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vation, i; as consistent with my despised goodness, as with my provoked
Justice

11. «As I could not justly condemn necessary agents to infernal misery ;
s0 1 could not delight in, and reward the obedience of such agents. And
as thou hast more pleasure in the free, loving motions of one of thy
friends, than in the necessary motions of ten thousand pieces of clock
work, let them move ever so regularly, so do I put more velue upon the
free, voluntary obedience of one of my people, than upon all the necessary
revolutions of all the planetary worlds. Why then wilt thou, by thy
doctrine of bound will, rob me of what I value most in the universe—the
free obedicnce of my faithful servants—the unforced, spontancous love of
my mystical body, my spousc, my Church1

12. « With respect to my foreknowledge of sin, it had absolutely no
influence on the commission of it. Thou thinkest the contrary, because
thou canst not, in generul, certainly foresee what thy neighbours will do,
unless they are absolutely directed and influenced by thee : but the con-
sequence does not hold. Short sighted as thou art, dost thou not some-
times with a degree of certainty foresee things which thou art so far from
eppointing, that thou wouldest gladly prevent them, if thou didst not
comsider that such a step would be inconsistent with thy wisdom, and the
liberty of others?

13. “ Again: may not my forcknowledge of a future event imply the
certainty of that event with respect to me, without implying its necessity
with respect to the frec agent who spontancvusly causes it?  Suppose
thou wert perfectly acquaunted with the art of navigation, the force of
every wind, the situation of every rock and sand bank, the strength and
burden of every ship, the disposition and design of every mariner, &c:
suppove again thou sawest a ship going tull sail just against a dangerous
rock, notwithstanding thy repeated signals and loud warnings to the pilot ;
mightest thou not foresce the certain loss of the ship, without laying the
leat mecessity upon the pilot to steer her upon the fatal spot where she
goes to pieces !  And shall not L, from whom no secrets are hid, and
before whom things past and to come meet in one immovable, everlusting
sow :—hall not 1, ¢ who inhabit cternity,” where he ¢that was, and is,
and is to come,’ shows himself’ the unchangenble I am—shall not I, [
sy, foresee the motions and actions of all my free-acting creatures, as
centamnly as a wise artist foresces the motions of the watch which he
has made 7 Linperfect as the illustration is, it is adapted to thy imperfect
understanding.  For though thou canst not comprehend how 1 know
fiture contingencics, thou canst casily conceive, that as no one but a
watch maker can perfectly foresee what may nccelerate, stop, or alter
the motion of a watch, so none but the Creator of a free agent ean perfectly
foresee the future motions of a free agent. It ¢ hell is nuked, and destruc-
ton hath no covering before me.” is it not nbsurd to cuppose that the
human heart can be hid from my all-piercing eye? And if thou, who
livest but in a point of time, aud in a point of space ;—if thou, whose
faculties are so shallow, and whose powers are 8o circumscribed :—if
thou, I say, in that point of time and space which thou fillest, canst sce
what is before thee, why should not I, an all-wise and superlatively per-
fect Spirit, who fill all times, and all places, through an infinite Now and
aboundless HERE, see also what is before me? Perceivest thou not the
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will and necessity? Now, that we are not free.willing creatures may
be demonstruted trom reason and experience : (1.) From reason. Does
not every altentive mind see that a man cannot help following the last
dictate of his undenstanding ; that such a dictate is the necessary result
of the light in which he sces things; that this light likewise is the ne-
cessary result of the circumstances in which he is placed, and of the
objects which he is surrounded with ;—and, of consequence, that all is
secessary ; onc event being us necessarily linked to, and brought on by
another, as the second link of a chain in motion is necessarily connected
with, and drawn on by the first link? ‘T'’hus, for example, the accidental,
not to say the providential sight of Bathsheba, neccssarily raised un.
chaste desires in David’s mind: these desires necessarily produced

: and adultery, by a chain of necessary consequences, neces-
sarily brought on murder. All these events were decreed, and depended
as much upon cach other s the loss of a ship depends upon a storm,
and a storm upon a strong rarcfaction or condensation of the air. (2.)
Exrrmikxce shows that we are not at liberty to act otherwise than we
do. Did you never hear passionate people complain that they could
wut moderate their anger?  How often have persons in love declared
that their affections were irresistibly drawn to, and tixed upon such and
such objects? You may as soon bid an impetuous river to stop, as bid
adrunkard to be sober, und a thief to be honest, till sovereign, ahnighty,
victorious grace makes them so,  *¢The way of man is not in himselt;
it is not in man that walketh to direct his stepy,’ Jer. x, 23.”

Axswgr. [ grant that «the way of man is not in himself” to make
his escape, when the hour of vengeance is come, and when God sur.
rounds hims with his judgments : and that this was Jeremiah’s meaning,
in the verse which you quote to rob man of his moral agency, is evident
from the words that immediately precede: “The pastors ure become
brutish : therefore they shall not prosper, and all their flocks shall be
scattered ; behold the noise of' the bruit [the hour of vengeance] is come,
and a great comumnotion out of the north country, to make the cities of
Judah desolate, and a den of dragous.,” Then come the misapplied
words, O Lord, I know that the way of a man [to make his cscape] is
not in himself;, &c.  Correct me, but with judgment, &c, lest thou bnng
me to nuthing :” see verses 21, 22,24, With respect to David, he had
probably resisted as strong temptations to impurity, as that by which he
tell ; and he might, no doubt, have stood, it” he hud not been wanting to

¢ This very E;ngn was urged to a friend of mine by the obdurate highway-
man who was ged last year at Shrewsbury! Ho rited it on the morning of
his execution, to excuse his crimes, and to comfort himself. Ie had drunk so
deeply into the doctrine of necouil.{, bound will, and futulism, that he was en.
tirely i ible to repentance.  What pity is it that Zelotes should counte.
sance »o horrid a misapplication of the Ncriptures! Heated Austin is my Ze.
lotes im this respect. Binhop Davenant saith of him, that * he did not abhor
fate ;” and to prove his asncrtion he quotes the fullowing words of that father :—
“If any one attributes human affairs [which take in all the bad thoughts, words,
and actions of men,] to fate, because he calls the will and the puwer of Gud by
the name of fate, let him hold his sentiment and alter his languuge. Seatentiam
temeat, linguam corrigat” (Aug. De Grat. 1ib. 5, c. 1.) Is not tais granting
Mr. Volsaire as much fatalism as he contends for ! and gilding the fatal pill so

pously as to make it go down glib with all the rigid bound willers in Christen.
dnm ?
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every one pities him, as acting by necessity and constraint. Again :
there may be thought, there may be will, there may be volition, where
there is no liberty. Suppose a man be carried, while fast asleep, into
a room, where is a person he longs to see, and there be locked fast in
beyond his power to get out; he awakes, and is glad to see himself
m so desirable company, in which he stays so willingly; that is, he
prefers his staying to going away. Is not this stay voluntary? I think
nobody will doubt it ; and yet being locked fast in, he is not at liberty to
stay, he has not freedom to be gone. So that liberty is not an idea be-
longing to volition, or preferring; but to the person having the power
of doing, or forbearing to do, according as the mind shall choose or
direct.” (Essay on Hum. Und. chap. 21.)

‘This excellent quotation encourages me to make a fuller inquiry into
the mistakes of the rigid Predestinarians and rigid free willers, who
equally start from the truth that lies between them both. It is greatly
to be wished that the bounds of necessity and liberty were drawn con-
- with reason, Scripture, and experience. I shall attempt to do
#: and if I am so happy as to succeed, I shall reach the centre of the
dfficulty, and point out the very spring of “the waters of strife:”
Honestus will be convinced that he has too high thoughts of our liberty :
Zelotes will see that his views of it are too much contracted : and Can-
didus will learn to avoid their contrary mistakes. I begin by a definition
of necessity and of liberty.

Moral philosophers observe that necessity is that constraint upon, or
confinement of the soul, whereby we cannot do a thing otherwise than
we do it. Hence it appears that, strictly speaking, there is no such
thing as moral necessity. For could we be constrained to do wnaroid-
able good or evil, that good were not moral good, that evil were not
woral evil. Could we be nccessarily confined in the channel of virtue
or of vice, as a river is confined in its bed, without any power to retard
or accelerate our virtuous or vicious motions as we see fit ; our tempers
md actions would lose their morality and their immorality. To speak
with propriety, necessity has no place but in the natural world. Strictly
speaking, it 18 excluded from the moral world ; for what we may and
sust regulate or alter, cannot possibly be necessary or unalterable.
Nevertheless [ shall, by and by, venture upon the improper expression
of moral necessity, to convey the idea of a strong, moral propensity or
babit, and to point out with greater ease Mr. Fidwards’ mistake.

Thie ingenious author asserts that, by the law of our nature, we
choose what we suppose to be, upon the whole, most eligible. I grant
it is 80 in most cases: nevertheless, I deny necessity, because there is
no necessity imposed upon us to suppose that, upon the whole, a thing
is most eligible which at first sight appears to be so to the eye of preju-
dice or passion; our liberty being chiefly a limited power to attend
etther to the dictates of reason and conscience, or to those of prejudice
and passion ;—to follow either the motions of the tempter or those of
Divine grace. 1 say a limited power, because our power is incomplete,
s will appear by considering the particulars of which our liberty does
ad does not consist. And, .

1. It does not consist, in general,* in a power to choose evil and

® 1 use these limited exprossions bocause, upon second thoughts, 1 do no\ wwee.
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being under o natural necessity with regard to our choice of the means
by which we pursue happiness ; and, of consequence, with regard to our
schemes and actions. 1 repeat it ; by natural necessity I mean an abso-
lute want of power to do the reverse of what is done: Thus by natural
secessity an ounce is outweighed by a pound ; it can no ways help it :
ad a man, whosc eyes are quite put out, cannot absolutely sec the
light, should he desire and endeavour it ever so much. Hence it
that when Peter denied his Master, hc was under no natural
necessity 80 to do; for he might have confessed him if he had pleased.
When the martyrs confessed Christ, they might have denied him with
eaths, if they had been so minded: and when David went to Urial’s
bed, he might have gone to his own. Therc was no shadow of natural
pecessity in the case. We may then, or we may not admit the truth or
the lie, that is laid before us as a principle of action. Thus the eunuch,
without necessity, admitted the truth delivered to him by Philip ; and Eve,
withowt mecessity, entertained the lic which was told her by the serpent.

2. Our liberty consists in a power carefully to consider whether what
s presented to us as a principle of action is a truth or a lie; lest we
should judge according to dec:al"lful appearances. Our blessed Lord, by
steadily using this power, stcadily baffled the tempter: and Adam, by
not making a proper use of it, was shamefully overcome.

3. It consists in a power, natural to all moral agents, to do acts of
sn if they please, and in a supernatural or gracious power (bestowed
for Chriet’s sake upon fallen man) to forbear, with some degree of ease,
doing sinful acts,* at least when we have not yet fully thrown ourselves
down the declivity of temptation and passion ; and when we have not
vet contracted such strong habits as make virtue or vice morally neces-
dary to us.

4. 1t consists in a gracious power to make diligent inquiry, and to apply
i doubstful cases to « the Father of lights” for wisdom, before we practi-

decide that such a doctrine is true, or that such an action is right.
Had Eve and David used that power, the one would not have been
deceived by a flattering scrpent ; nor the other by an impure desire.

But, 3. The highest degree of our liberty consists in a power to sus.
pml a course of life entered upon ; to re-cxamine our principle, and to
adnit a new one, if it appear more suitable ; especially when we ure
janticulurly assisted by Divine gruce, or strongly assaulted by tempta.
tims adapted to our wenkness,  ‘Thus, by their gracious free ageney,
Munasses and the prodigal son suspended their bad course of life,

* | make these exceptions for two : (1) B Iam ible of the
justncss of Ovid's advice to persouns in love :—

Principiis obsta, acro medicina paratur, &e.

For if love, and indeed any other violent passion, is not rosisted at its first ap.
prarance, it soon gets to such a height that it can hardly bo mastered, till it has
had its coourse.  (2.) Becauwe a habit strongly rooted is a second nuture. It is fur
svoer to refrain from the first acts than to break off inveterate habits of virtue or
of vice. In such cascs, powertul, uncommon impulses of grace or of tomptation
we peculiarly necessary to throw us out of our beaten truck. Hence the strong
comparixon of the prophet, * Can the Ethiopian chango lin skin, or the leupard
Liwspote ! Then may ye also, that are accustomed 10 do vvil, do good,"—without
1morc than common assistance of Divine grace.
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& camnot be otherwise. It is evident, therefore, that when Mr. Ed-
wards avails himself of such popular, improper expressions as these,
“Good scales are free to tumn either way; just balances are at
kiberty to rise or fall by the least weight,” he absurdly imposes upon the
moral world a mechanical freedom or liberty, which is mere necessity.
His mistake is st in a still clearer light by the following definition :—

4. Active liberty is that of living creatures endued with a degree of
power to use their faculties in various manners ; their prerogative is to
bave in general the weight that turns them, in a great degree, at their
oxm disposal. Experience confirms this observation : how many stub-
born beasts, for example, have died under the repeated strokes of their
drivers, rather than move at their command! And how many thousand
Jews chose to be destroyed rather than to be saved by Him who said,
“How often would I have gathered you, &c, and ye would not!”
Hence it appears that active liberty subdivides itself into brutal liberty,
and ratsonal or moral liberty. .

5. Brutal liberty belongs to beasts, and rational or moral liberty be-
lngs to men, angels, and God. By brutal liberty understand the power
that beasts have to use their animal powers various ways, according to
their instinct and at their pleasure. By rational liberty understand the
power that God, angels, and men have to use their Divine, angelic, or
baman powers in various manners, according to their wisdom, and at
their pleasure. ‘Thus, while an oak is tied fast by the root to the spot .
where it feeds and grows, a horse carries his own root along with him,
nnging without necessity, and feeding as he pleases, all over his pas.
tre. While a horse is thus employed, @ man may either make a sad-
dle for his back, a spur for his side, a collar for his shoulder, a stable for
his conveniency, or a carringe for him to draw : or, leaving these me-
chanical businesses to others, he may think of the scourge that tore his
8Saviour’s back ; call to mind the spear that pierced his side; reflect
opon the cross that galled his shoulder ; the stable where he was born ;
and the bright carriuge in which-he went to heaven : or he may, by
degrees, so inure himself to infidelity as to call the Gospel a fable, and
Christ an impostor.

According to these definitions it appears that our sphere of liberty
increases with our powers. The more powers animals have, and the
more ways they can use those powers, the more brutal liberty they
have also : thus those creatures that can, when they please, walk upon
the earth, fly through the air, or swim in the water, as some sorts of
fowls, have a more extensive liberty than a worm, which has the frec-
dom of one of those clements only, and that too in a very imper-
fect .
As by the help of a good horse a rider increases his power to move
swiftly, and to go far: so by the help of science and application a phi-
losopher can penetrate into the secrets of nature, and an Archytas or a
Newton can

Aerias tentare domos, animoque rotundum
Transmigrare polum.*®

Such geniuses have undoubtedly more liberty of thought than those rots,
® Soar to the stars, and with his mind travel round the universe.
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that the fathers held the doctrine of the Seripture Scales with respect
b free will; aud that, if’ they leaned to one extreme, it was rather to
dat of the Pelugians, than to that of the rigid bound willers, who clothe
keir favourite doctrine of necessity with the specious nunes of invin-
ible fate, irrevocable decrees, or absoluto predestination.

I11. . Zelotes endcavours to hide bis error under the wings of the
‘burch of England, us well as behind the authority of the fathers, but
ith as little success. I design to show his mistake in this respect, in
a « Essay on the Seventeenth Article.” In the meantime I shall ob-
xrve, that a few ycars before Archbishop Craniner drew up our “arti-
es of religion,” he helped the other reformers to compose a book
Ulgd, “ The Necessary Doctrine of a Christian Man,” and added to it
section uptn free will, in which free will is defined “a power of the
ill joined with reason, whereby a reasonable creature, without con-
raint, in things of reason, discerneth and willeth good and evil ; but
woeeth good by the assistance of God’s grace, and evil of ilself.”
Wherefore,” adds Cranmer, ¢ men be to he warned, that they do not
wpute to God their vice or their damnation, but to themselves, which
r frec will have abused the grace and benefits of God.  All men be
so to be monished, and chiefly preachers, that in this high matter
ey, looking on both sides, [i. . regarding both Gospel axioms] so
temper and maderate themselves, that neither they so preach the grace
" God [with Zelotex] that they take away thereby free will 5 nor, on
e other side, so extol free will [with Honestus] that injury be done to
e grace of God.”

I graut that in the book, from which this quotation* is taken, there

® Burnet's History of the Rformation, (second edition, part i, p. 291,) and a
wnphlet entitled, A Disxertation on the Secenteenth Article, &c, furnish me with
ese important quotatione. ‘The last xeems greatly to embarrass Mr. Hill. - He
temipts to xet it axide, by urging: (1) That in The Necessary Erudition of «
bristian Man, *the doetrines of the mass, transubstantiation, &e, are particu-
rly taught as necessary to salvation.”  (2) ‘That ©* Bonner and Gardiner, as
ell as Cranmer, gave their imprimatur to 1.* And, (3.3 ‘T'hat * even in this book
e doctrine of predestination is uot denied, but the thing itself” elearly admitted :
sy it is laid down in such a manner as not to, &e, supersede the necessity of
weonal holiness.” To this I answer: (1.) That Cranmer expressly recanted the
rors which Mr. Hill mentions, but instead of recanting the doctrines of free
-ace and froe will, he procceded upon that very plan, in drawing up our articles
ad liturgy, as I shall prove just now. (2.} That Bonner and Gardiner gave
reir amprimatur to this quotation, no more proves that it contains falge doctrine,
wn their subreribing to the thirty articles kome years afler shows that our arti.
ies are heretical.  (3.) We thank Mr. Hill for informing the public that the book
wlled The Frudition of a Christian Muan, ** clearly admits the doctrine of pre.
wstination only in such a manner us not to supersede the necexsity of holiness.”
‘his is just the manner in which we admit it after Cranmer in our xeventeenth
tticle. ~ And we arpie thus:—If the doctrine of free grace and free will, ad.
sirably well balanced by Cranmer in The Eradition of a Christian Man, bo a
use doctrine, becausn the book containg some Papistical errors: does it not fol-
ow that the doctrine of a predsatination conniztent with personal holinesa ina falae
loctrine, since (Mr. Hill himeelf being judges such a doctring in elearly admit.
od in that very book? I Mr. Ilill grive himself time 1o weigh thix short an.
mrer to his pamphlet, entitied, © Cranmer vindicated from the charge of [what
0 is pleased to call] Pelagianism, by the author of Goliath slain;” T make no
foubt but he will see that Goliath, :if that word means our doetrine,) far from
h'll‘ slain, in not ro nmich an wownded,
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mlvation,” i. e. to i state of initial salvation according to the Christian
eovenant. She informs him that “ his duty is to love God with all his
heart, nnd his neighbour as himself,” &c, and then she adds:—« My
good child, know this, that thou art not able to do these things of thy-
self, nor to walk in the commandments of God without his special grace,
which thou must learn at all times to call for by diligent prayer,” &c.
qudezchlld,whoofemin:i;;not{:ttaimedwithcmm, under-

of our holy mother according to the doctri 3
-amlnh Inngunge‘hm g ly rding trine of

| S II.
Of myself I am not able to love = By God’s special grace I am able
God with all my heart, &c. to love him with all my heart, &c.
I am not able to walk in the I am able to walk in the com-

commandments of God without his mandments of God with his speciul
special grace. %cg,“and,byGod’sgmee,sol

I am in a state of mitial grace,  To have God’s special grace, « I
wd I heartily thank our heavenly must learn at all ti'r‘::stocall for it
Father that he has called me to by diligent prayer,” according to
this state of salvation. the help aflforded me in my state of

initial salvation.

‘This doctrine of free grace and free will runs also through the col-
kets of our Church. Read one of those which Zelotes admires most :
—= Grant to us, Lord, we bescech thee, the apiri, [i. e. the special
grace,] to think and do always such things as be rightful ; that we who
aamnot do any thing that is good without thee, may by thee be enabled
© livé according to thy will, through Jesus Christ our Lord.” (Ninth

| 8wnday afier Trinity.) Divide the doctrine of this collect according to
| the two Gospel axioms, and you will have the following balanced pro-
" positions :—

I. IL.

We cannot do any thing that is By thee, or thy Spirit, we can
good without thee, or thy Spirit.  think and do alway such things as

be rightful.
We cannot, but by thee, live ac- By thee we can live according
enrding to thy will, &c. to thy will, &c.

To bring more proofs that this is the doctrine of the Church of Eng-
hnd, would be to offer an insult to the attention of her children. Nor
ean her sentiments on free will be more clearly expressed than they
are in these words of the martyred prelate who drew up her articles :—
“k pleaseth the high wisdom of God, that man prevented [i. e. firt
visited] by his grace, which, being offered man, he may i, he will refuse
or receive, be also a worker by his free consent and obedience to the
mme, &c, and by God’s grace and help shall walk in such works as be:
requisite to his [continued* and final] justification.” (Necess. Doct.)

However, lest Zelotes should object to my quoting « the Necessary

o [ add the words * continued and final,” to guard the unconditional freemexs
of initial justification and salvation : because this justification is previous to all
werks on our part, and because all good works are but the voluntary (Zelotes
weuld say fhe nm-mr{\ fruits of the free gift, which is come upon all’men to
jastifieation, Rom. v, 18.
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that grace, and those talents, which he does not bestow upon the
beathens who « fear God and work righteousness.” (3.) Preadestinatio
od justitiam pertinet : “ Election belongs to justice.” This also is abso-
lutely false, if it be understood of the election of distinguishing grace,
whereby a man receives one, two, or five talents to trade with before
he has done any thing. And it is partly false if it be understood of our
election to receive rewards of grace and glory : for that election belongs
o rich mercy as well as to distributive justice ; it being God’s mercy in
Christ, which engaged him to promise penitent, obedient believers re-
wards of grace and glory. (4.) Nisi prescientia exploraverit, predesti-
natio nikil decernit : “ Predestination appoints nothing, unless prescience
has seen a cause for the appointment.” This is false also, if this cause
is supposed to be always in us. What foreseen exccllence made God

i the posterity of Jacob to the old covenant of peculiarity
rather than the offspring of Esau? And what rcason can IHonestus
assign for his being called to read the Bible in a. church, and not the
Koran in a mosque? (5.) Justitia periclilabitur, si sinc merilo indignus
digitur : “ Justice will be in danger, if an undeserving person is chosen
without any worthiness.” This is true with regard to the remunera.
tive election of obedient believers to crowns of glory in the Church
trimmphant. Therefore, when Christ speaks of that clection, he says,
«They shall walk with him in white, for they are worthy :” but it is
absolutely false with respect to the clection of distinguishing grace,
whereby the English and Scotch are chosen to the blessings of Chris-
tsnity, rather than the Turks and Cannibals. I may therefore conclude
that, according to the accounts which Vossius, Prosper, and Bishop
Davenant give us of Pelagianism and ancient semi-Pelagianism, our doc-
trine is just ns far from those erroneous systems, as it is from fatalism
and Calvinism. .

SECTION IX.

The fifth objection of Zelotes against a reconciliation with Honestus—In
answer lo it the reconciler shows that the earliest fathers held the doc.
trine of the Scripture Scales, and that the Rev. Mr. Toplady’s Historic
Proof of their Calvinism is quite anti-historical.

Tur preceding scction seems to embarrass Zelotes almost as much
as my second Scule; but, soon recovering his positiveness, he endea-
vours to set all the preceding quotations aside by the following objec-
ton:—

Omsxcrion V. 1 make no great account of the fathers, except
those who may be called apostolic, as having lived in or immediately
afler the apostolic age. ‘Therefore, if Barnabas, who was 8t. Paul’s
fellow apostle ; if Clement, who was bishop of the uncorrupted Church
s Rome ; Clement, whom the apostlc mentions not only as his ¢ fellow
labourer,’ but also as one ¢ whose name was written in the book of life,
Pl iv, 3; if Polycarp and Ignatius, who were both diaciples of the
apostle 8t. John, who filled the Episcopal sees at Smyma and Antioch,

ad who nobly laid down their lives for Christ, the one in the flamex,
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So far was he from Calvinian narrowness and reprobation, that when
he exhorts the Corinthians to repentance, he does it in these words :—
« Let us fix our cyes on the blood of Christ, and see how precious it is
before God, which, being shed for our salvation, hrought the grace of
repentance to all the world. Let us lovk diligently to all ages, and
learn that our Lord has always given place for repentance to all who
desired to turn to him. Noah preached repentance, and they who
hearkened to him were saved. Jonah denounced destruction upon the
Nmevites ; vet they, repenting of their sins, appeased God by their
prayers, and received salvation, although they were strangers to the
covenant of God. 'Wherefore let us, &c, turn ourselves to his mercy,”

In all this I sce no more Calvinism than I do in Mr. Wesley’s Mi.
nutes. However, Mr. Toplady’s « Historic Proof” is gone forth ; and
it is now demonstrated that St. Clement was an orthodox and a sound
Calvinist ; while the author of the Minutes is a heretic, and almost every
thing that is bad! O Solifidianism! is thy intluence over those who
drink of thy enchanting cup so great that they can prove, believe, and
make people belicve almost any thing?

By the same frivolous arguments Mr. Toplady attempts to evince
the Calvinism of Polycerp, whose epistle, in some places, is rather too
much anti-Calvimstical.  Reader, judge for thyself, and say which of
Calvin’s peculiaritics breathe through the following pussages of his
Epistle to the Philippians : page 2, « Who [Christ] shull come to judge
the quick and the dead, and whose blood God will strictly require at
the hands of those who do not believe on hin.  But he, who raised him
from the dead, will raise us up also, if we do his will, and walk in his
eommandments, &e, remembering what the Lonl said, teaching in this
wise, ¢ Judge not, thut ye be not judged : forgive, and it shall be for-
given you: be merciful, that ye may obtain merey : in what measure
ve mete, it shall be measured to you again,’” &e.  These things, bre.
thren, I write unto you concerning righteousness.”

Polycarp, far from recommending the Calvinian imputation of Christ’s
righteousness, openly sides with those who are repronched as perfee-
tionists in our days: for in the next page he says, ¢ 11 any man is pos.
sewsed of these, [faith, followed by hope, and led on by love, ] he hath
fultilled the command of righteousness.  He who is possessed of love,
i free from all sin.  Let us arm onrselves with the armour of right.
eousnesy, and teach ourselves in the first place to walk in the com-
neaudments of the Lord 2 % from whom,” says he, in the next page,
«1f we please him in this world, we shall receive a Jor the] future re.
ward.  For he has engaged for us, to raise us from the dead : and if

pardon, ix giving up ourselves to God the Father, Non, and IInly Ghost in the
baptisrmal covenant § that is, our Christianity, which is not put in opposition to
that Jove or repentance, which is still implied as part of the same covenant con.
sent, or ax its necessary fruit ; but to the works of’ the Jaw of Muses, or of works,
or to any works that are xet in eompetition with Christ and freo grace.  If pre.
judice hindered not men, the reading of’ the angel’s words to Cornolius, and of
Christ's, (* forgive and ve shall he forgiven,’) and the parable of the pardoned
debtor, cast inte prizon Tor not pardoning his fellow servant, with Jumes ii, and
Matt. xxv, would end ull this controversy.” O Clement! O Baxter! what have
yosaud ! Are ye not as heterodox as the author of the Minutes and their Vin.
dieator 7
































































































THE DOCTRINES

GRACE AND JUSTICE,

EQUALLY
ESSENTIAL TO THE PURE GOSPEL:

WITB

SOME REMARKS

ON THE MISCHIEVOUS DIVISIONS CAUSED AiONG CHRISTIANS
BY PARTING THOSE DOCTRINES.

BEING

AN INTRODUCTION TO A PLAN OF RECONCILIATION

BETWEEN THE DEPENDERS OF THE DOCTRINES OF PARTIAL GRACE, COMMONLY
CALLED CALVINISTS; AND THE DEFENDERS OF THE DOCTRINES OF
IMPARTIAL JUSTICE, COMMONLY CALLED ARMINIANS.








































































THE RECONCILIATION:

AN EASY METHOD

UNITE THE PROFESSING PEOPLE OF GOD.

BY PLACING THE DOCTRINES OF GRACE AND JUSTICE IN SUCH A LIGHT AS TO
MAKE TRE CANDID ARMINIANS BIBLE CALVINISTS, AND TRE CANDID
CALVINISTS BISLE ARMINIANS.

Vestra solum legitis ; vestra m, cmterce, incognila causa, condemnatis.—CICERO.

"I?dlu' with all men. every man on his own (hmgn[nnd favourite doctrines

every man onthuhlng-l favourite doctrines] of others.” * The wisdom
partiality,” Heb. xii, 14; Phil ii, 4; James
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THIRD.]
Doctrincs of grace.

dwshonour” Cannot God ordain,
that of two unborn children, the one
as Jacob) shall be :ﬂ)omted to
(npetior ZImmgn, (in this
sense) shall be more loved ; while
the other (as Esau) shall be de-
prived of those blessings, and in
this sense shall be less loved, or
comparatively Aated? “As it is
written, Jacob have I loved, and
Esan have I hated,” Rom. ix, 13.
When we speak of the same elec-
tion, we may say, as the master of
the vineyard did to the envious
abourer, ¢Is thine eye evil, because
the Master of the universe is good 17
Matt. xx, 15.

VIII. From the preceding pro-
positions it evidently follows, that
when God is considercd as electing
and reprobating the children of men
from his throne of grace, his clec-
tion and reprobation are partiul und
wnconditional.

THR RECONCILIATION.

209
Doctrines of justice.

fear,” 1 Pet. i, 17. “God is no
respecter of persons: but in every
nation he that feaurcth him and
worketh righteousness, is accepted
of him,” Actsx, 34. We may add
with Christ, «In the day of judg-
ment, men shall give account of
their words. For by thy words
thou shalt be justified, and by thy
words thou shalt be condemned,”
Matt. xii, 36, 837. And we may
humbly expostulate with God, as
Abraham did: «That be far from
thee to do after this manner, to slay
the righteous with the wicked : and
that the righteous should be as the
wicked, that be far from thee : shall
not the Judge of all the earth do
right 7’ Gen. xviii, 25.

VIII. From the preceding pro-
positions it evidently follows, that
when God is considered as electing
and reprobating the children of men
from his throne of justice, his elec-
tion and reprobation are impartial
and conditional.

Having thus laid down the rational and Scriptural ground of Bible

Calvinism, which ccntres in the rarTiaL election of grace,—and of
Bible Arminianism, which centres in the IPARTIAL election of justice,
I shall show the nature, excellence, and agrcement of both systems in
the following essays, which, I trust, will convert judicious Arminians to
Scripture Culvinism, and judicious Calvinists to Scripture Arminianism.

SECTION 1IV.

Bible Calvinism and Bible Arminianism are plainly stated and equally
vindicaled in two essays, the first on the doctrines of partial grace, and
the second on those of impartial justice— Those opposite doctrines are
showm to bc highly agreeable to reason and Scripture, and perfectly
consistent with cach other.

O the eight pair of balanced propositions, which are produced in the
preceding section, [ rest the two essays which follow. I humbly recom.
mend the first to rigid Arminians ; because it contains a view of Bible
Calvinism, of the doctrines of grace, and of the absolute, unconditional,

hs law? Can he not appoint that obedient believers shall be saved, or elected
to eternal salvation; and that his mark of judicial reprobation shall be fixed upon
all obetinate unbelievers, as Pharaoh and his host certainly were ?
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Gonl's justice: would oot atsolutrlv reprobate the Amorites from it, il
they had sinned out their day of national salvation. or squandercd away
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grace
bout the help of Bible Arminianiem and the doctrines of justi
Pharisaism and Antinomianism shall be destroyed, the

anctified, cleanséd, and ready to be presented to Christ,—a .

lnrd:,nothavhi:‘potorwrinkh,wnymhdﬁg.” Then
ng with truth, what we sing without propriety :—
“ Love, like death, has «ll destroyd,
Render'd all distinctions void :

Names, and sects, and pasties fall, -
Thoo, O Christ, art all in all.”®

»eantime, let us rejoice in hope, and sing with the Christian

¢ Giver of peace and unity,
Send down thy mild, pacific Dove ;
We all shall then in one agree, ,
And breathe the spirit of thy love. *
We all shall think and speak the same
Delightful lesson of thy grace;
om -.-' C .ol i k3 - - t
And jointly glory in thy praise.
thine own eternal y .
Wm;mMauwwz.'M:
To us thy Father’s name declare ;
Unite and perfect us in one.

So shall the world believe and know,
That God has sent thee from above;-
When thou art seen in us below,

And every soul displays thy love.” .

[ hear contending Calvinists and Arminians agres to print and sing
| am tempted to cry to them,  Be at peace among yourselves,” or
* love-feasts,— :
Louhuntonr’yridodutr:'y'd.
Render'd our distinctions void ;
Names, and sects, and parties rise
Poace retires, and mounts the skies

N
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]

A REPLY

O TRE .

A

'PRINCIPAL ARGUMENTS

THE CALVINISTS AND THE FATALISTS
SUFPORT THE DOCTRINE OF

ABSOLUTE NECESSITY :
BEING

REMARKS

ON

THE REV. MR. TOPLADY'S “SCHEME OP CHRISTIAN AND PHILO.
SOPHICAL NEOCESSITY.” \

“ Bewars lest any man spoil you through philosoplry and vain deceit,” Col. ii,s.b
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0 doctrine of absoluts necessity, wainiained
ph{iy N o maﬁu:'(:c';aaamn&,an)

4es God the author of every sin.

wTROVERTISTS frequently of detad.‘-
uahnddoemehmhthuymrm %
socesary connection with their Tlmlmynntlu
' of 80 ungenerous a proceeding, I ﬁ!'it the reader

mMofnoeeutymdherpdgm,m . "Toplady’s own

WQCMMMPMMNM (pages 18,14:) «If
istingwish accurately, this seems to have been the order in which
ndpdmousofthoancnentseonddendthowlnhm First,
! then his 1ill ; then fate, or the solemn ratifieation of his will, by
ngtndembhdmgnmtommchmgubkm then creation ;
mecessity ; that is, such an indissoluble concatenation of
= and effects as has a native tendency te secure the certainty of
8, a8 one wave |s|mpelledbyanothor,Eh:|mnprwdmu th:
mnipresent, omnivigilant, might have added
ling] superintendency of Di %m eanymgthc
» preconcerted scheme into actual execution, by the subservient
monofeeemdwuea,wh:chwemcmtedforthatmd.'
s is the full view of the doctrine which the Calvinists and the better
of fatalists defend. I would only ask a few questions upon it.
If all our actions, and consequently.all our sws, the
ith link of the chain of Calvimsm ;—if  the first link is ; the
d his will; the third his decree; the fourth creation; the fifth
dy,themxtbpromdmoe andtheseventhm untnotneuy
ace the pedigree of st through providence, necessity, creation,
ldecree,andGodamll,uptoGodhlmelf as it is to trace back
enecalogy of the prince of Wales, from George 111, by Gearge II,
1 George 11 Anduponﬂmplmnnnotclearthntsmuumeh
sal offspring of God, as the prince of Wales is the real offspring of
the First? (2)lfthwmthecm,doesnot0nlvmmn,orif
ane,fazalumor necessilarianism, ablolmely make God the author
® by means of his will, his decree, his crestion, his necessitation,
wdhn%orowdeneet And (horrible to think!) does it not um-
fol w,thatﬂtonmstermutheoﬂ'qrrm&ofﬂod’ provi.
a,ofGods necessitation, of God’s creation, of ’s decree, of
» will, of God himself? (3.) If this Manichean doctrine be true,
1 Christ came to destroy sin, did he not come to destroy the work
od.ntherthantheworkofdledenl? And when preathers

@ My. T. puts this clause in Latin : Velat Mw*
n.ll. 7|
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PHILOSOPHICAL NECESSITY. 871.

liums of recruit, he has recourse to them as freely (that is, as volun~
ly, and with as much appetite, choice, desire, and relish) as if necessity
re quite out of the case; nay, and with abundantly greater freedom
| choice than if he was not 8o necessitated and impelled.”

8 not this as much as to say, “ As necessitation, the daughter of
d’s decree, impels Mr. Wesley to eat, by giving him an appetite to
d: so it formerly impelled Adam, and now it impels all the reprobates
gin, by giving themn an appetite to wickedness. And necessarily
ssed as they are to adultery, robbery, and other crimes, they commit
m as freely, i. e. with as much appetife and choice, as if necessity
re quite out of the case: nay, and with abundantly greater freedom
| choice than if they were not so necessitated and impelled.” Is not
1 reviving one of the most impious tenets of the Manichees ? Is it not
founding the Lamb of God with the old dragon, and coupling the
astial Dove with the infernal serpent ?

f you ask, “ Where is the flaw of Mr. Toplady’s argumentative illus-
ionT? I answer, It has two capital defects: (1.) That God’s will, his
ree, and his providence, :mpel Mr. Wesle) to cat when he is hungry,
ery true ; because eating in such a case 1s, in general, Mr. Wes ley (]
y; and remmdmg him of his want of nourishment, by the sensation
ich we call Aunger, is a peculiar favour, worthy of the Parent of
d to bestow. But the question is, Whether God’s will, decree, and
vidence, impelled Adam to choose the forbidden fruit rather than any
er, and excited David to go to Uriah’s wife, rather than to his own
es1 How illogical, how detestable is this conclusion! God necessi.
s and impels us to do our duty ; and therefore he necessitates and
sels us to do wickedness! But, (2.) The greatest absurdity belonging
¥r. Toplady’s illustration is, his pretending to overthrow the doctrine
iree will by urging the lmn"cr, which God gives to Mr. Wesley, in
er to necessitate and impcl him to eat, according to the decree of
Ivinian necessitation, which is absolutely irrcsistible. Mr. T. says,
ge 13,) « We call that necessary which cannot be otherwise than it
" Now Mr. Wesley's eating when he is hungry is by no means
leinistically necessary : for he has a hundred times reversed the
ree of his hunger by fasting ; und if he were put to the sad alterna-
s of the womun who was to starve or to kill und eat her own child, he
h could and would go full against the necessitation of his hunger, and
er cat more.  Mr. Toplady’s illustration, therefore, far from proving
t God’s necessitation irresistibly inpels us to commit sin, indirectly
nonstrates that God’s necessitation does not so much as absolutely
vel us to do those things which the very laws of our constitution and
ure themselves bind upon us, by the strong necessity of self preserva-
. For some people have so far resisted the urgent calls of nature
| appehte, as not only to make themselves cunuchs for the kingdom
1eaven’s sake, but even literally to sturve themselves to death.

[ once saw a man who plm(d the most amazing tricks with a pack
cards. His skill consisted in so artfully shuffling them, and imper-
tibly substituting one for another, that when you thought you had
1y secured the king of hearts, vou found \0||r<:clf povsemod only of
knare of clubs. ‘The defenders of the doctrine of necessity are not
s skilful. 1 shall show, in another tract, with what ﬂhu\ty Ms. T,
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¢ ¢ the fruit was good for food, and pleasant to the eyc.” It necessa-
y impressed my nerves with correspondent sensations ; these sensa-
ns were necessarily and instantaneously propagated to my soul ; and
: soul could no more help receiving these forcible impressions, and
ting in consequence of them, than a tree can resist a stroke of light-
ig.” I should be glad to know with what justice Eve could have been
sdemned after such a plea, if Mr. T.’s scheme be true ? Especially if
» had urged, as Mr. T. does, p. 14, that God’s necessitation gives
th to “ providence ;” that is, “to the all-directing superintendency of
vine wisdom and power, carrying the whole preconcerted scheme into
aal execution, by the subservient mediation of second causes [such as
: fair colour of the fruit, and the eye of Eve] which were created for
it end.” Can any man say, that if Mr. T. be right, Eve would have
tharged God foolishly 1"
However, if Eve did not know how to exculpate herself properly,
cording to the doctrine of Divine necessitation, Mr. Toplady knows
w to reduce his Gospel to practice ; and therefore, in a humorous
mner, he justifics his illiberal treatment of his opponent thus : p. 10,
fr. Wesley imagines that, upon my own principles, I can be no more
m a clock. And if so, how can I help striking? He himself has
reral times smarted for coming too near the pendulum.” What a
eet and profitable Gospel is this! Who would wonder, if all who
e to “strike their fellow servants” should embrace Mr. Toplady’s
gem, as a comfortable ¢ doctrine of grace,” by which sin may be
mourously palliated, and striking sinners completely justified ?
VL. 1t is contrary to Scripture : for, if man be necessarily affected,
1 irresistibly wrought upon, or led by the forcible impressions of
'emnal objects, Paul spuke like a heretical free willer when he said,
Al things [indifferent] are lawtul for me; but I will not be brought
Jer the power of any.” How foolish was this saying, if he could “no
re help being brought under the irresistible power of the objects
.ich”surmlmded him, than a tree can help being struck by the light.
7
VIL Tt is contrary to common sensc : how can God reasonably set
- and death, water and fire before us, and bid us choose efernal life,
1 living water, if’ surrounding objects work upon us, as the lightning
rks upon a tree on which it falls?  And when the Lord commands
: reprobates to chovse virtue, after having bound them over to vice by
: adamantine chain of necessitation, does he not insult over their misery;,
much as a sheritl’ would do, who, after having ordered the execu.
ner to bind a man’s hands, to fasten his neck to the gallows, and abso-
ely to drive away the cart trom under him, should gravely bid the
etch to chouse life and liberty, and bitterly exclaim against him for
ieglecting so great” a deliverance ?
VIIL It is contrary to the sentiments of all the Churches of Christ,
sept those of necessitarian Rome and Geneva @ for they all reasonably
puire us to renounce the pomps of the world, and the alluring, sinful
8 of the flesh.  But if these pomps and baits work upon us by means
our senses, us necessarily, and determine our will as irresistibly as
htning shivers a tree, can any thing be more absurd than our baptis-
] engagements? Might we not as well seriously vow never to be
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Nero's soul had been placed in Christ’s body, and in his trying circum-
stances, it would have been exactly as virtuous and iinmaculate as that
of the Redeemer : the consequence is undeniable. Thus, the merit of
fhe man Christ did not in the least spring from his righteous soul, but
fiosa his « mud walls,” and from the happiness which his soul had of
hﬁ lodged in a ¢ brain peculiarly modified.” Nor did the demerit
of Nero flow from his free agency and self perversion; but only from
his “mud walls,” and from the infelicity which his necessitated soul
had of being lodged in an “ 1LL-constructed vehicle,” and placed on that
throne on which Titus soon after deserved to be called the darling o
mankind. See, O ye engrossers of orthodoxy, to what absurd 1
aversion to the liberty of the will, and to evangelical worthiness,
m ‘your unwary souls! And yet, if we believe Mr. Toplady, your
scheme, which is big with these inevitable consequences, is Christian
, and our doctrine of free will is “ philosophy run mad !’

XIIL If our thoughts and actions necessarily flowed from the modifi-
cations of our brains, and from the impressions of the objects around us,
& would necessarily follow, that as most men, throughout the whole
world, see the sun bright, snow white, and scarlet red : or as most men
tmste aloes bitter, vinegar sour, and honey sweet ; so most men would
think, speak, and act nearly with the same moral uniformity which is
Fmelvable in their bodily organs, and in the objects which affect those

: and it would be as impossible to improve in virtue, by a proper
mruon of our powers, and by a dlhgent use of our talents, as it is im-
le to improve the whiteness of the anow, or our power to sce it
white, by a diligent use of our sight. At this ratc too, conversion would
mot be so much a reformation of our spiritual habits as a reformation of
our brains.

XIV. But the worst conscquences are yet behind : for if God works
upon our souls in the same manner in which he works upon matter; if
be raises our ideas, volitions, and passions, us necessarily as a strong
wind raises the waves of the sea, with their roar, their foam, and their
other accidents; in a word, if he works as absolutely and irresistibly
upon spirit as he does upon matter; it follows that spirit and matter,
being governcd upon the same principles, are of the same nature ; and
that if there be any difference between the soul and the body;, it is only
such a difference as there is between the tallow which composes a
lighted candle, and the flame which arises out of it. The light flame ix
as really matter as the heavy tallow and the ponderous candlestick ;
and all are equally passive and subject to the laws of absolute necessity.

virtue and vice necessarily depend on the modification of our brains,
and the objects which surround us; it follows that the effect will cease
with the cause, and that bodily dissolution will consign our virtue or vice
to the dust, into which our brains und bedily organs will soon be tumed ;
and that when the souls of the righteous, and the souls of the wicked,
shall be removed from their “ mud walls,” and from the objects which
surround those mud walls, they will be (nearly at least) on a level with
sach other, if they are not on a level with the souls of cats and dogs.
Lest Mr. Toplady’s admirers should think that prejudice makes mo
place his mistakes in too strong a light, I shall close these arguments by










































PHILOSOPHICAL NECESSITY. 399

When Mr. T. has tried to prove that God has Calvinistically ap-
winted the birth of all children, he tries to demonstate that the manner,
noment, and circumstances of every body’s death are so absolutely
ixed, that no man can possibly live longer or shorter than he does.
[hese are some of his arguments :—

110. “The time drew near that Israel xust die, Gen. xlvii,
30.”  Yes, he must die by necessity of consequence : for he was quite
worn out; his age, which is mentioned in the preceding verse, being
me hmdmd and forty-seven years. We never dream that old decrepit
men are immortal.

Pages 111, 113. «Is there not an appointed time to man upon earth ?
i whose hand is the soul of every living thing? Man’s days are de-
srmined ; the number of his months is with thee : thou hast appointed
s Iionnds, which he cannot pass. All the days of my appointed time
will I wait till my change come, Job vii, 1; xiv, 5-14. Which of you
ihh;? thought can add one cubit to his term of life? Matt. vi, 27.”

these scriptures proves that the free will of Deity alone has
tbeolutely fabricated the link of every man’s death. They only indicate,
\1.) That God has fixed general bounds to the life of vegetables and
wmimals ; for as the aloe vegetates a hundred years, so wheat vegetates
rearce twelve months: and as men in general lived seven or ecight
bmdred years before the flood; so now “the days of our life are
three score years and ten ; and if, by reason of strength, they are four
1core years, yet is their strength then but labour and sorrow, so soon
passeth it away, and we are gone,” Psa. xc, 10. (2.) That as no man
ived a thousand years before the flood ; so no man lives two hundred
pears now. And, (3.) That when we are about to dic by necessity of
ronsequence, &c, we cannot, without an extraordinary interposition of
Providence, suspend the effect of this general decree, « Dust thou art,
mnd unto dust shalt thou return.” But to infer from such passages that
we cannot in general shorten our days by not taking a proper care of our-
welves, or by running headlong into danger, is acting over again the part
of the old deceiver, who said, « Cast thyself down, [from the pinnacle
of the temple,] for it is written,” &c. From such Turkish philosophy,
wd murderous conclusions, God deliver weak, unwary readers!

Two arguments will, I hope, abundantly prove thé fulsity of this doc-

: the FirsT is, God does not so fubricate the link of our death, but
ve my, in general, prolong our days by choosing wisdom, and shorten
hem by choosing folly. Is not the truth of this propesition immovubly
founded upon such scriptures as these 7 ¢ If thou seekest her [wisdom|
18 silver, then shalt thou understand every good path : length of daysis
n ber hand,” while untimely death is in the hand of fool hardincss, Prov.
i, 4, 9; iii, 16. % Keep my commandments, for length of days, and
long llfc, and peace shall they audd unto thee, Prov. iii, 1, 2.  Honour
thy father and mother, that thou mayest live long on the earth, Eph. vi,
3. If thou wilt walk in my ways, then will 1 lengthen thy days, 1 Kings
i, 14. 'Their feet ran to cvil: they lay wait for their own blood, and
krk privily for their own lives. 8o are the ways of every one that is
greedy of gain ; which taketh away the life of the owners theie ., Prov.
4 16, &c. A sound heart is [in many caxex] the life of the flesh ; but
envy, the rottenness of the bones,” Prov. xiv, 30. Hence so many per.
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aore powerful than the good principle, vet it represents created spirits
a stronger than the God who made them: an impotent, disappointed
vod this, who says,—I would, and ye would not.”

Axswer. 1. These words were actually spoken by incarmate Om.
ipotence : nor do they prove that man is stronger than God, but only
aat when God deals with free agents about those things concerning
thich he will call them to an account, he does not necessitate their will
y an irresistible exertion of his power, (propter justum Dei judicium,)
that he may leave room for the display of his justice,” as the fathers
aid : for his perfections, and our probationary circumstances require,
mt he should maintain the character of Lawgiver and Judge, as well
s that of Creator and Sovereign. And, therefore, when we say that
ree agents are not necessarily determined by God to those actions, for
thichk God is going to punish or reward them, we do not represent free

as stronger or greater than God. We only place them (sub
usto Dei judicio) «under God’s righteous government,” as said the
ithers, equally subjected to the legislative wisdom, and ezecutive power
f their omnipotent Lawgiver.

2. Whether free agents are rewarded or punished, saved or damned,
tod our Saviour will never be disappointed : for, (1.) He will pronounce
he sentence; and what he will do himself will not disappoint his
xpectation. (2.) It is as much God’s righteous, eternal design to
unish wicked, obstinate free agents, as to reward yielding and obedient
ree agents. (3.) Every Gospel dispensation yields a savour of life or
eath. The sword of the Lord is a two-edged sword : if it do not cut
own a man’s sin, it will cut down his person. And though God, as
’reator and Redeemer, does not in the day of salvation Calvinistically
lesire the dcath of a sinner; yet, as a holy Lawgiver, a covenant-keeping
iod, and a rightcous Judge, he is determined to “render unto every
san according to his dceds: eternal life to them who, by patient con.-
inuance in well doing, seck for glory; but indignation and wrath to
hem who do not obey the truth, but obey unrighteousness:” and
7od will do this, “in the day when he shall judge the secrets of men
«ccording to the Gospel,” Rom. ii, 6-16. Hence it is evident that the
ow of Divine justicc has two strings, that each string will shoot its
reculiar arrow, and although God leaves it to free agents to choose
vhich they will have, the arrow which is winged with reimunerative life,
r that which carries vindictive death; yet he can never be disappointed :
ie will most infallibly hit the judicial mark which he has set up : witness
he awful declaration which is engraven upon that mark :—¢ These
obstinate free agents] shall go away into everlasting punishment ; but
he righteous into life cternal,” Matt. xxv, 46.

Upon the whole, I humbly hope, that whether candid readers con-
ider the inconclusiveness of Mr. T.’s philosophical arguments, the
njudicious manner in which he has pressed the Scriptures into the
ervice of absolute necessity, or the weakness of his objections, which
e directly or indirectly makes against the doctrine of liberty ; they will
ee that his scheme is as contrary to true philosophy and to well.applied
icripture. as the alsolute necessity of’ adultery and murder is contrary
o good morals, and the absolute reprobation of some of our unborn chil-
lress, and perhaps of our own souls, is contrary to evangelical comfort.
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416 INTRODUCTION.

the example.  Should it be suid that Mr. Wesley’s character, which
Mr. Toplady has so severely attacked, is at stuke, and that I ought pur.
posely to stand up in his defence, I reply, that the personal charges
which Mr. Toplady interweaves with his arguments, have been already
fully answered* by Mr. Olivers; and that these churges being chiefly
founded upon Mr. Toplady’s logical miistakes, they will, of their om
accord, fall to the ground, as soon as thc mistakes an which they ret
shall be exposed. If Logica Gencrensis is disarmed, Charitas Gewe.
vensis will not be able to keep the ficld. If good sense take the former
prisoner, the latter will be obliged to surrender to good nature. Shodd
this be the case, how great a blessing will our controversy prove b
both parties! The conquerors shall have the glory of vindicating trath;
and the conquered shall bave the profit of retiring from the field with
their judgments better informed, and their tempers better regulsted!
May the God of truth and love grant, that if Mr. Toplady have the
honour of producing the best arguments, I (for one) may have the
advantage of yielding to them! To be conquered by éruth and love, s b
prove conqueror over our two greatest enemics, error and sin.
MapeLey, Oect. 1775.

* Sece A Lotter to the Rav. Mr. Toplady,” by Mr. Olivers.
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SBCTION 1.

owing that, upon the Calvinian scheme, it is an indubitable truth that
vome men shall be saved, do what they will, till the efficacious decree
of Calvinian eleclion necessitate them to repent and be saved : and
that others shall be damned, do what they can, till the efficacious
decree of Calvinian reprobation nccessitate them to draw back, and
be damned.

Far. doctrinal part of the controversy between Mr. Wesley and Mr.
plady may, in a great degree, be reduced to this question :—If God,
m all eternity, absolutely predestinated a fixed number of men, called
elect, to eternal life, and absolutely predestinated a fixed number of
n, called the reprobate, to eternal death, does it not unaroidably follow
t “the clect shall be saved, do what they will ;” and that  the repro-
e shall be damned, do what they can 7> Mr. Wesley thinks that the
1sequence is undethably true : Mr. Toplady says that it is ubsolutely
se. and charges Mr. Wesley with « coining blasphemous proposi-
1s,” \m.mth * hatching blasphemy, and then fathering it on others,”
zes 7,R; and, ina note upon the word blasphemous, he says, « This
thet is not too strong.” To say that any shall be sared, do what they
L, and others damned, do what they can, |~4, in the first instance, blas.
:my against the holiness of God: and, in the second, blasphemy
unst his goodness: and again, p. 34, after repeating the latter clause
the consequence, viz. “the reprobate shall be damnced, do what they
1, he expresses himself thus :—¢« One would imagine that none but a
wrobate could be capable of advancing a position so execrably shocking.
rely it must have cost even Mr, Wesley much, both of time and pains,
ovent the idea, &c. Few men’s invention ever sunk deeper into
despicable, launched wider into the horrid, and went tarther in the
fane. ‘The Satanic guilt of the person who could excogitate, and
dlish to the world a position like that, batHles all power of description,
| is only to be exceeded (if exceedable) by the Satanic shamelessness
ich dares to lay the black position at the door of other men.  Let us
mine whether any thing occurring in Zanchius could justly furnish
1 wretched defamer with materials for a deduclmn so truly infernal.”
reeably to those spirited complaints, Mr. ‘Toplady calls his book, not
v« More Work for Mr. J. Wesley,” but also “ A Vindication nf the
crees and Providence of God, jmm the defamations of a late prmled
ser, entitled, <'The (“orscquence Proved.”” I side with Mr. Wesley
the consequence ; guarding it against cavils by a clause, which his
e of brerity made him thiuk ncedless. And the guarded consequence,
Vor. II. 27
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7, he may absolutely reprobate as many as Calvinisin pleases to
1al sin and everlasting burnings. The absurdity of this conclusion
be discovered by the reader, if he look at it through the glass of
ollowing illustrations :—Mr. Toplady is not obliged, by any rule of
ce, to give Mr. Wesley a hundred pounds, because he owes him no
2y ; and therefore Mr. T. may give Mr. Wesley o hundred gra. -
A8 stripes, without breaking any rule of justice. The king may,
sut injustice, gratuitously give a thousand pounds to one man, ten
sand to another, u hundred to a third, and nothing to a fourth ; and
‘fore the king may also, without injustice, gratuitously give a hun.
stubs to one man, a thousand to another, and ten thousand to a
; or, he may necessitate thein to offend, that he may hang and
them with a show of justice.

2G. XIX. Page 36. «I defy any man to show in what single
xct the actual limitation of happiness itself is a jot more just and
nble (in a Being possessed of infinite power) than the decretive
ation of the persons who shall enjoy that happiness.”™ The question
it whether God can justly limitate the happiness of man; or the
ser of the men, whomn he will raise to such and such heights of
iness. This we never disputed; on the contrary, we assert with
_ord, that when Gud gives degrees of happiness, as a bencfactor he
* do what he pleases with his own;” he may give five talents to
nan, or to fire thousand men ; and f2ro talents to fico min, or to twn
ons of men. Wherein then does the fallacy of Mr. Toplady s argn.
" conaist?  In this most irrational and unjust conclusion : God may,
wal injustice, “ limit the happiness” of his human creaturces, and the
ber of those who shall enjoy such und such a degree of happiness ;
therefore he may ualso, without injustice, nbsolutely reprobate as
v of his unborn creatures as he pleases, and decree to protract their
nal torments 1o all ctemity, after having first decreed their neces.
fall into sin, and their necessary continuance in sin, as necessary
s, in order to their necessary end, which is eternal damnation.
3t this an admirable Vindication of Calvin’s Decrees? Who does
see that the conclusion has no more to do with the premises than
‘ollowing - argument :—The lord chancellor may, without injustice,
ant Mr. T. to a living of fifty "pounds, or to one of two hundred
ids, or he may reprobate Mr. T. from all the crown livings; and
»fore the lord chancellor may, without injustice, sue Mr. T. for fifty
uds, or two hundred pounds, whenever he pleases.  What nume shall
rive to the logic which deals in such arguments as these 7.

mo. XX. Page 87. «He [man] derives his cxistence from God,
therefore [says Anminianism] God is bound to make his cxistence
sy.” I would ruther say God is bound both by the rectitude of his
re, and by the prumises of his Gospel, not to reprobate any man to
ediless sin and eternul misery, till Le has actually deserved such a
dful reprobation, at least by one thought, which he wus not ubso.
y predestinated to think. . But Calviniun suys that God absoluely
obated & majority of men before they thought their fint thought, ar
v their first breath. I Mr. T. had stated the case in this plain
per, all his readers would have seen his doctrine of wrath without a
. and would have shuddered at the sight.

“ou. 1L ) R






VINDICATION OF THE DECREES. - 435

wtinguishing what Mr. Toplady confounds, we do riot scruple to
o, that though God is not bound to give existence, much less hea-
lory, to any creature ;. yet all his creatures, who never personally
1 him, have a right to expect at his hands salvation from ever.
fire, till they have deserved his eternal and absolute reprobation
mitting some personal and avoiduble offence. Hence it is, that
kind are born in a state of inferior salvation : for they are all -
t of eternal fire ; and to be out of hell is a considerable
gion, unless we are suffered to live unawoidably to deserve
ing burnings, which is the case of all Calvin’s imaginary
les. - . . .
r. Toplady « throws out a barrel for the amusement of the whale,
him in play, and make him lose sight of the ship”—the fire
or, in order to make us lose sight of absolute reprobation, reme.
ickedness, and everlasting fire, which (if Calvioism be true) is
widable lot of the greatest part of mankind even in their mother's
he throws out this ambiguous expression, “ salvation due ;” just
re werc no medium between “salvation due,” and Calvinian repro-
ue! Whereas it is evident that there is the medium of non-crea-
that of destruction in a state of seminal existence! -
1e flaw of Mr. Toplady’s argument will appear in its proper
de, if we look at it through the following illustration :—A whole
tis led to the left by the eolonel, whom the general wanted to
be right. ‘The colonel, who is personally “in the fault, is par-
and five hundred of the soldicrs, who, by the overbearing influ.
their colonel’s disobedience, were necessitatrd to move to the left,
ointed to bo hanged for not going to the right. The general
Geneva for a Tertullug, who vindicates the JusTIcE of the
n by the following speech :— Preferment is. not due to obe.
idiers, much less to soldiers who have nccessarily dizobeyed
and therefore your gracious general acts consistently with Jvs.
ippointing these five hundred soldiers to be hanged, for, as there
edium between not promoting soldiers, and hanging them, he
stly have hanged the whole regiment. He is not bound, by any
five any soldier a captain’s commission ; aud therefore he i«
" just whon he sends these military reprobates 10 the gallows.”
the auditors clap Tertullus’ argument : P. €. cries out, that it is
msterly ;” but a fow of the soldiers are not quite convinced, and
-question whether the holy service of the mild Saviour of the
not preferable to the Antinomian service of the absolute repro. -
countless myriads of unborn infants.
€ other flaw of Mr. Toplady’s dilemma consists in supposing
| worthiness is incompatible with the (iospel ; whereas, all
anes of justice, which muke one half of the Gospel, stand or
the doctrines of cvangelical worthiness. We will shout it on
of mystic Geuveva :—'They that follow Christ shall « walk with
rhite,” rather than they that follow antichrist; “for they ure
sorthy. Watch and pray always, that you may be counted
o escape, and -to stund rewardable betore the Son of man.
¥ ve do, do it heartily, as to the Lord, &c, knowing that of the-
.shall receive tho reward of the inheritance.” For he will say,
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r ehereis between these two phrases :—A king may, without injustice,
&3y all the beggars in the streets, without giving them any bounty ;
asse, if he does them no good in thus passing them by, he does them
war-xam. But suppose he called two captains of his guards, and said
= f£amt, If you me pass by little, dirty beggars, without giving
Emxn alms, throw them into the mire; or if their parents have cast
Lwa® « the mire, keep them there : then let the second captain follow
===  men, and take all the dirty beggars who have thus been passed
cll  shrow them, for being dirty, into a furnace hotter than that of
. : suppose, I say, the king passed his little indigent sub-
»3 in this manner, would not his decree of preierition be a more
R Rlical piece of cruelty ? I need not inform my judicious readers
= ypasing by of the king represents Calvinian passing by, that is,
== reprobation to death ; that the first captain, who throws little
= iEnto the- dirt, or keeps them there, represents the decree of the
WP hich necessitates the reprobate to sin, or to continue in sin ; and
== msecond captain represents the decree of the end, which necessi-
i.em to go to everlasting burnings. )
= _XXIV. Page 39. Mr. Toplady endeavours to reconcile Cal.
L W="weprobation with Divine justice by an appeal “to God’s provi-
%R ealings with men in the present life.” ~His verbose argument,
%" jits'Geneva dress, and brought naked to open light, may run
s < =If God may, without injustice, absolutely place the sons of
< W circumstances of temporery misery, he may also, -without
'» reprobate them to cternal torments: but he may justly place
"Mum of Adam in circumstances of temporary misery; witness his
MWy going it: and therefore he may without injustice reprobate
RN WO etemal torments, and to remediless sin, as the way to those tor-
8>  The flaw of this argument is in the first proposition, and con.
## ™ gupposing that because God can justly appoint us to suffer “a
. ‘mlchon, which [comparatively speaking] is but for a moment, and
{if we are not perversely wanting to ourselves] will work for us
"" more exceeding and eternal weight of glory,” 2 Cor. iv, 17, he
8 Yo justly appoint us to remediless wickedness and etemal damna.
.99 This conclusion is all of a piece with the following argument :~
) father may justly punish his disobedient child with a rod, and give his
child a bitter medicine ; and therefore he may justly break all his
\ltmes with a forge hammer, and daily drench him with melted lead.’
produce such absurd consequences without a mask, is sufficiently to
_ them : see farther what is said upon page 42.
* . Ame. XXV. Page 40. Mr. Toplady is, if possible, still more abun-
Qautly mistaken, while, to prove the justice of Calvinian reprobation, he
to “the real inequality of providential distributions below.”
‘We eamnot “pronounce the great Father of all unjust, because he does
Wst make all his offspring equally rich, good, and happy ;” and there-
Gore God may justly reprobate some of them to eternal misery ; just as
W imferior degrees of goodness and happiness were the same thing as
vemediless wickedners and eternal misery !
Asme. XXVI. (Ibid.) « The devils may be cast down to hell to be
peeriastingly damned, and be appointed thereto; and it gives no great
pemeorn. No hard thoughts against God arise : no charge of cruelty,







VINDICATION OF THE DECREES. 439

ing a maxim whlch might shock any inquisitor, and mnght ha.ve put
Bonner-himself to a stand ?
Ane. XXIX. Page 44. “He [God] permits, and has, for near six
thousand years, permitted the reign of natural evil. Upon the same
le might he not extend its reign to—a never-ending duratiqn 1"
might, if a never-ending line of moral evil, personally and avoidably
hollght on by free agents upon themselves, called for a never-ending
ine of penal misery: and our Lord himsclf says that he will: % These
(she wicked, who have finally hardened themselves] shall go away into
punishment, where their worm dieth not, and the fire is not
goenched,” Matt. xxv, 46 ; Mark ix, 48.

Anc. XXX, (Ibid.) « But still the old difficulty, [a difficulty which.
Arminianism will never solve,] &cc, the old difficulty survives. How
campe moral evil to be permitted, when it might as easily have been hin-
dered, by a Being of infinite goodness, power, and wisdom ?” Page 39,
Mr. T. speaks partly the same language, giving us to understand, as
spenly as he dares, that God worketh all things in all men, even wick-
pdnees in the wicked. His pernicious, though guarded insinuation,
rons thus :—* You will find it extremely difficult (may I not say impos-
wble 7) to point out the difference between permission and design, in a
being possessed (as God most certainly is) of unlimited wisdom and

power.” Hence we are given to understand, that because
God does not absolutely hinder the commission of sin, “ it would non.

s all the sagacity of man, should we attempt clearly to show wherein
the difference lies” between God’s permitting sin, and his deﬂgmng,
m sin, or (to speak with more candour) between God's placing

free agents in a state of probation with a strict charge not to sin, and
hetween his being the author of sin. Is not this a “most masterly”
s Yirdication of the Decrees and Providence of God,” supposing you
meen by “ God” the sin-begetting deity worshipped by the Manichees ?
This Antinomian blow at the root of Divine holiness is dangerous : I
shall therefore ward it ofl by various answers.

1. When God placed man in paradise, far from permitting him to sin,
be strictly forbade him to do it.  Is it right then in Mr. Toplady to call
God “the permitter of sin,” when the Scriptures represent him as the
forbidder of it? Nay, is it not very wrong to pour shame upon the
holiness of God, and absurdity upon thc reason of man, by making a
Calvinistic world believe that forbidding and threatening is one and the
same thing with permilting and giving leave ; or, at least, that the differ-
ence is so trifling, that ¢ all the sagacity of man will find it extremely
difficult, not to say impossible, clearly to point it out 17

2. I pretend to a very little share of «all the sagacity of man;” and
yet, without being nonpluwd at all, I hope to show, by the follomng
Slustration, that there is a prodigious difference between not hindering
snd design, in the case of entering in of sin :—

A general wants to try the faithfulness of his soldiers, that he may
yeward those who will fight, and punish those who will go over to the
ememy ; in order to display, before all the army, his love of bravery, his
betred of cowardice, his_ remunerative goodness, and his impartial
justice. To this end, he issues out a proclamation, importing that all
the volunteers, who shall gallantly keep the field in such an important
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agents, and you rob God of two of his most glorious titles, that of
Rewarder, and that of Judge. Thus we account for the origin of evil
in a Scriptural and rational manner, without the help of fatalism, Mani-
cheism, or Calvinism. Mr. Toplady replies :— . :

Axne. XXXI. Pages 44, 45. “O, but God himself is a free agent,

his will is necessarily, unchangeably, and singly determined to
good, and to good only. So are the elect angels. So are the glorious
souls of saints departed, &c, and so might Adam have been, had God
pleased to have so created him.”

This is the grand objection of President Edwards, which I have
answered in the Scripture Scales, page 196. I shall, however, make
here a few remarks upon it. (1.) If “God worketh all things, &c,
even wickedness in the wicked,” as the consistent Predestinarians

i or indirectly tell us, it is absurd in them to plead that he is
singly determined to good, and to good only: for every body knows that
the God of Manes is full of duplicity; having an evil principle, which
sbsolutely predestinates and causes all the wickedness, and a good prin-
ciple, which absolutely predestinates and causes all the virtue in the
world. As for the God of Christians, he is not so necessitated to do
that which is good, but he might, if ke would, do the most astonishing
sct of injustice and barbarity: for he might, if he would, absolutely
doom myriads of unborn infants to remediless wickedness and ever-
Insting fire, before they have descrved this dreadful doom, so much as
by the awkward motion of their little finger. Nor need I tell Mr. Top-
lady this, who believes that God has actually done so.

2. God is not in a state of probation under a superior being, who
calls himself the rewarder, and who says, « Vengeance is mine, and I
will repay:” nor shall he cver be tried by one who will judicially
-ul?dar to Aitm according to what he hath done, whether it be good or

-8, If faithful angels are unchangeablv fixed in virtue, and unfaithful

in vice, the fixedness of their nature is the consequence of the
&ood or bad use which they have made of their liberty; and therefore
their confirmation in good, or in eril, flows from a judicial election or
which displays the distributive justice of their Judge,

Rewarder, and Avenger.

4. Nothing can be more absurd than to couple absolute necessity
with moral free agency. Angels and glorified souls are necessitated to
serve God and love one another, as a good man is necessitated not to
mrder the king, and not to blow his own brains out. Such a necessity
is far from being absolute : for, if a good man would, he might gradually
overcome his reluctance to the greatest crimes. Thus David, who was
no doubt as chaste and loving once as Joseph, overcame his strong
aversion to adultery and murder.

Should it be said, What! Can glorified saints and angels fall away ?
I reply, They iill never fall away, because they are called off the stage
of probation, stand far above the reach of temptation, and have « hence-
forth crowns of righteousness laid up for them, which the Lord, the

Judge, shall give them at that day.” In the meantime, “ they
vest from their [probatory] labours, and their works fullow them.” But
otill, in the nature of things, they are as able to disobey, as Joseph was
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erudelius. In a word, he gives a finishing stroke to God’s justice ;

:-i his pretended « Vindication” of that tremendous attribute proves, if
may use his own expression, a public, though (I am persuaded) an

mmdesigned, « defamation” of it. b )

——

SECTION V.

An answer to the arguments by which Mr. Toplady endeavours to recon-
cile Calvinian REPROBATION with Divine MERCY.

Ir it is impossible to reconcile Calvinian reprobation with Divine sus-
TI0R, how much more with Divine mercx ! This is however the difficult
tesk which Mr. T. sets about next. Consider we his arguments :—

Ame. XXXIV, Page 45. “As God’s forbearing to create more
worlds than he has, is no impeachment of his omnipotence : so his for-
bearing to save as many as he might, is no impeachment of his infinite
mercy.” The capital iaw of this argument consiste in subetituting still
the phrase “ not saving,” for the phrase “ absolutely reprobating to reme-
diless sin and everlasting burnings.” The difference between these
phrases, which Mr. Toplady uses as equivalent, is prodigious. Nobody
ever supposed that God is unmerciful because he does not take stones
into heaven, or-because he does not save every pebble from its opacity,
by making it transparent and glorious as a diamond : for pebbles suffer

‘nothing by being “ passed by,” and not saved into adamantine glory.
But if God made every pebble an organized, living body, capable of the
keeneet sensations ; and if he appointed that most of these ¢ involuntary
[sensible] beings” should be absolutely opaque, and should be cast into
a lime kiln, there to endure everlasting burnings, for not having the
transparency which he decreed they should never have; would it not
be- impossible to reconcile his conduct to the lowest idea we can form
even of Bonner’s mercy? ,

"Having thus pointed out the sandy foundation of Mr. Toplady’s argu-
ment, I shall expose its absurdity by a similar way of arguing. I am
to prove that the king may, without impeachment of his mercy, put the

pert of his soldiers in such trying circumstances as shall neces-
sitate them to desert and to be shot for desertion. To do this, I learn
logic of Mr. T. and say, “ As the king’s forbearing to create more lords
than he has, is no impeachment of his unlimited right of peerage; so
his forbearing to raise as many soldiers as he might, is no impeachment
of his great mercy.” So far the argument is conclusive. But if by
not raising soldiers I artfully mean absolutely appointing and necessitat.
ing them to desert and be shot, I vindicate the king’s mercy as logically
as Mr. T. vindicates the mercy of Manes’ God.

Ame. XXXV. Page 46. «If therefore the decree of [Calvinian]
reprobation be exploded, on account of its imaginary incompatibility with
Divine mercy, we must, upon the same principle, charge (iod with want
of goodness in almost every part of his relative conduct.”  If this dark

t be brought to the light, it will read thus :— God is infinitely
in himself, though he limits the exercise of his goodness in not
ing 0 many beings as he might, and in not making them all s0
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side, something negative amounts, in a thousand cuses, to some.
positive. A generul, for example, denies gunpowder to some of
sldiers, to whom he owes a grudge ; he hangs them for not firing,
hen exculpates himself by saying, « My not giving them powder
@ thing purely negative. I did nothing to them to hinder them
firing : on the contrary, I bid them firc away.” 'This is exactly
ase with the Manichean God and his imaginary reprobates. He bids
repent or perish, believe or be damned, do good works or depart
werlasting fire. And yet, all the while, he keeps from them every
of true grace, whereby they might savingly repent, believe, and
Is it not surprising that so many of our Gospel ministers should
reaching such a doctrine, preaching the Gospel and exalting Christ?
Mr. Toplady replies :—
6. VIIL Page 48. «If.] am acquainted with an indigent
tbour, and have it in my power to enrich him, but do it not, am I
uthor of that man’s poverty, only for resolving to permit him, and
>tually permitting* him to continue poor? Am I blamable for his
ty, because 1 do not give him the utmost I am able? Similar is

ot unlike this argument is that of tho letter writer, on whom I have already
red a note, sec. ii.
ivine justice,” says he, pp. 4, 5, could not condemn, till the law was broken.”
but Calvinian free wrath reprobated from all éternity, and consequently
1 the law was either broken or given. * Therefore condemnation did not
ilace before a law was given and broken.” This author tritles ; for if Cal.
1 reprobation took place before the creation of Adam, and if it neccssarily
after it the uninterrupted breach of the law, and the condemnation con-
at upon that breach, Calvinian reprobation differs no more from everlast.
amnation, than condemning and itating a mun to commit murder,
© may infallibly be hanged, differs from condemning him to be hanged. Bat
rose that out of twenty found guilty, his majesty King Georgoe should par.
m, he is not the cause of the other ten being executed. It was his cle-
r that pardoned any: it was their breaking the luws of the kingdom that
mned themn, and not his majesty.” Indeed, it wus his 1najesty who con-
»d them, if, in order to do it without ftail, ho made, (1.) Efficucious and
tible decrees of the means, that they should nccessarily and unavoidabl
ilty of robbery; and, (2.) Efficacious and irresistible decrees of the m],
hey should unavoidubly be condemned for their crimes, and inevitable guilt.
:bain by which the God of Manes and Calvin drugs poor reprobates to bell,
iree capital links; the first is absulute, unconditional reprobation : the second
essary, remedilesa gin : und the third is insured, eternal damnation. Now
1gh the middle link intervenes between the first and the last link, it is only
casary connection between them : for, says Mr. ‘Toplady, p. 17, * God’s own
» secures the means as well as the end, und accomplishes tho end by the
s.” That is, (when this doctrine is applied to the present case,) the firat
which is Calvinian reprobation, draws the middle, diabolical link, which is
liless wickedness, as well as the last link, which is infernal and finished
stion. Thus Calvin's God accomplishes damnation by means of sin; or, if
lease, e draws the third link by means of the second. Who can consider
nd not wonder at the prejudice of the letter writer, who boldly affirms that,
the Calvinian scheme, God is no more the author and cause of the damna-
of the reprobates, than the king is the cause of the condemnation of the
oals whom he does not pardon! For my part, the more I consider Calvin.
:be more I eve that the dccree of absolute reprobation, which is insepars.
om the decroe of absolute election, represents God as tho sure author of sin
fer to represent him as the sure author of dumnation. The horrible mystery
solute reprobation, necessary sin, and insured danmation, is not less essential
lvinism, than the glorious mystery of Father, Son, and Holy Ghost, is ex.
\l to Christianity ; and yet Calvinism is the Gospel! the doctrines of grace!
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SECTION VI.

" the ScripTURE PROOFS by which Mr. T. attempts lo demon.
strate the truth of Calvinian reprobation.

ne Old and New Testament hold forth a PARTIAL REPROBATION
sishing grace, and an IMPARTIAL REPROBATION of retributive
a capital truth of the Gospel. One of the leading errors of
ists consists in confounding these two reprobatians, and the
which they draw after them. By the impetuous blast of
and the fire of a heated imagination, modern Aarons melt the
ection of grace, and the impartial election of justice ; and,
em in the mould of confusion, they make their one

" unscriptural, necessitating, Antinomian FREE GRACE, to which
bliged to oppose their one partial reprobation of necessitating,
1 FREE WRATH. Now, as the Scripturcs frequently speak of’
ss reprobation of grace, and of the awful reprobation of justice,
% surprising, indeed, if out of so large a book as the Bible,
'nevensis could not extract a few passages which, by being
»m the context, and misapplied according to art, seem fo favour
reprobation. Such passages are produced in the following

XXIX. Page 19. After transcribing Rom. ix, 20-23, Mr.
1ys, “ Now ure these the words of Scripture, or are they not ?
re the forgery. If they be, you cannot fight aguinst reprobation
shting against God.” Far from fighting against Scripture
a, we mamntain, as St. Paul does in Rom. ix, (1.) That God
solute right gratuitously to call whom he pleases to either of
and covenants of pecuharity, (Judaism and Christianity,) und
y to reprobate whom he will from the blessings peculiar to
nants ; leaving as many nations and individuals as he thinks
‘he general blessings of the gracious covenants which he made
wved Adam, and with spared Noah. (2.) We assert that God
1bitable right Judicially to reprobate obstinate unbelievers under
rensations of his grace, and to appoint that (as stubborn unbe-
ey shall be * vessels of wrath fitted for destruction” by their
ief, and not by Giod's free wrath. 'T'his is ull the reprobation
Puul contends for in Rom. ix. (Sce Seales, sec. xi, where
hjection is answered at large.) Therefore, with one hund
Scripture reprobation, and with the other we attack Calvinian
1; maintaining that the Scripture reprobation of grace, and
are as dificrent from Calvinian, dunniug reprobation, as
a soldier to continue a soldicr, and to be a captain, or a wilful
- be shot, is ditferent from appointing a soldier necessarily to
t he may be unavoidably shot for desertion.
thus vindicated the godly reprobation muintained by St. Paul
usapprehensions of Mr. Toplady, we point at all the passages
have produced in the Scripture Scules, in defence of the
f justice, the coxnrrionavnity of the reward of the inheritance,
teepoX of the will ; and, retorting Mr. ‘T'.’s argument, we say,
» these the words of’ Seripture, or are they not 7 If not, prove
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no works done in her by Christ and his apostles could
rer unbelief. But our Lord observes that her strong
ve been overcome by the extraordinary means of faith,
:onquer the unbelief of Capernaum. Mr. T. goes on :—
Ibid.) « But though God knew the citizens of Sodom
have reformed their conduct, had his providenee made
Mr. T. should say of every effectual] means to that end ;
ual [Mr. T. should say, ail these extraordinary and
were not vouchsafed.” True: because, according to
ace, God uses more means and more powerful means to
s than he does to convert others: witness the case of
'ed with that of Jericho. This is strongly maintained
'Ae Partial Reprobation of Distinguishing Grace, where
is produced.  But still' we affirm two things : (1.) God
ns sufficient to demonstrate that his goodness, patience,
wer all his works, (though in different degrees,) and to
unwilling that sinners should die, unless they have first
vithowt necessity, refused to * work out their own eternal
he talent of temporary salvation, which is given to all,
im whose ¢ saving grace has appeared to all men,” and
[in various degrecs] every man that comes into the
8 the men of Sodom were not absolutely lost, though
talent of means, no more were the men of Capernaum
though God favoured them with so many more talents
1 did the men of Sodom. Hence it appears that Mr. T.
point of his own sword ; the passage which he appeals
God does not work so irresistibly upon cither Jews or
cure his absolute approbation of some, and his absolute
hers.
Page 52. Mr. T\, to prop up Calvinian reprobation,
ds of Christ : «Fill ye up the measure of your fathers,”
nd he takes care to produce the words, “ Fill ye up,”
he would give us to understand that Christ is extremely
reprobates to sin and be damned. For my pan, as
wrist never preached up sin and wickedness, I am per.
expression is nothing but a strong, ironical reproof of
he Revelation, « Let him that is unjust, be unjust still ;”
spel, “Slcep on now and take your rest;” or that in
lesiastes, * Rejoice, O young man, in thy youth, and
3 of thy heart, &¢, but know,” &c. I shudder when I
nes of grace,” so called, which support themselves by
ast as a preacher of wickedness. Calvinism may be
. insect which feeds on putretving carcasses, lights only
parent sores, and delights chiefly in the smell of cor-
e be a fault in our transiation, Calvinism will pass over
. . passages well translated, and will eagerly light upon the
aswer. Thus, pp. 53 and 57, Mr. Toplady quotes, « being disobedient,
whereunto they were appointed,” 1 Pet. ii, 3. He had rather take it
far granted that the God of Manes absolutely predestinates some people
8 b disobedient, than do the holy God the justice to admit this godly
—V" 'II;iCh the original bears, Being disobedient, whereunto they
or. 1. 29
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down in Geneva as tolerable, but the author of P. O. will cry them up
as “ most masterly.” .

- Ame. XLV. Page 53. Mr. T. concludes his Seripture proofs of
Calvinian reprobation by these words : “ Now I leave it to the decisionr
of any unprejudiced, capable man upon earth, whether it be not evident,
from these passages, &cc, that God hath determined to leave some men tor
perish in their sins and to be juslly punished for them? In affirming
which, I only give the scripture as I found it.” ‘That the scriptures
produced by Mr. T. prove this, is true ; we maintain it as well as he:
and if he will impose no other reprobation upon us, we are ready to
shake hands with him. Nor needs he call his book, « More Work for
Mr. Wesley,” but, A Reconciliation with Mr. Wesley : for, whenr we
speak of the reprobation of jusrice, we assert that « God hath deter-
mined to leave some men, [namely, the wise and prudent in their own

the proud and disobedient, who do despite to the Spirit of grace to
the end of their day of salvation] to perish in their sins, and to be justly
punished for them.” But, according to Mr. T.’s system, the men « left
to perish in their sins,” are not the men whom the scriptures which he
has quoted describe ; but poor creatures absolutely sentenced to neces-
mary, remediless sin, and to unavoidable, eternal damnation, long before
they had an existence in their mother’s womb. And, in this case, we
affirm that their endless torments can never be just : and, of conse-
that the Calvivian rcprobation of unborn men, which Mr. T.
has tried to dress up in Scripture phrases, is as contrary to the Scripture
reprobation of stubborn offenders, as Herod’s ordering the burbarous
destruction of the holy innocents, is diflerent from his ordering the
righteous execution of bloody murdorers.

SECTION VII.

An answer to the argumenis by which Mr. T. tries to reconcile Calvinism
with the doctrine of a future judgment, and ABSOLUTE necessity with
MORAL agency.

Tuey who indirectly set aside the day of judgment, do the cause of
religion as much mischief as they who indirectly set aside the immor-
tality of the soul. Mr. Wesley asserts that the Calvinists are the men.
His words are : “On the principle of absolute predestination, there can
be no future judgment. It requires more pains than all the men upon
earth, than all the devils in hell will ever be able to take, to reconcile
the doctrine of [Calvinian] reprobation, witlr the doctrine of a judgment
day.” Mr. T. answers :—

Axmc. XLVI. Puge 83. «The consequence is false; for absolute
predestination is the very thing thut renders the tuture judgment certain :
*God hath arproiNTED 0 day in which he will judge the world in right-
eousness by the man whom he hath orparNen.'” It Mr. ‘T had put
the words ¢ in righteousness” in capitals, instead of the words “appointed”
and ¢ ordained,” (which he fondly hopes will convey the idea of the
Calvinian decrees,) he would have touched the knot of the difficulty :
for the question is not, whether there will be a day of judgment; s






VINDICATION OF THE DECREES. 451

down in Geneva as tolerable, but the author of P. O. will cry them up
as % most masterly.” .

Aro. XLV. Page 53. Mr. T. concludes his Seripture proofs of
Calvinian reprobation by these words : « Now I leave it to the decision
of any umprejudiced, capable man upon earth, whether it be not evident,
from these passages, &, that God hath determined to leave some men tof
perish in their sins and to be jusly punished for them? In affirming
which, I only give the scripture as I found it.” That the scriptures
produced by Mr. T'. prove this, is true ; we maintain it as well as he:
and if he will impose no other reprobation upon us, we are ready to
shake hands with him. Nor needs he call his book, « More Work for
Mr. Wesley,” but, A Reconciliation with Mr. Wesley : for, whenr we
speak of the reprobation of sustiCcE, we assert that « God hath deters
mined to leave some men, [namely, the wise and prudent in their own
eyes, the proud and disobedient, who do despite to the Spirit of grace to
the end of their day of salvation] to perish in their sins, and to be justly
punished for them.” But, according to Mr. T.’s system, the men « Jeft
to perish in their sins,” are not the men whom the scriptures which he
has quoted describe ; but poor creatures absolutely sentenced to neces-
sary, remediless sin, and to unavoidable, eternal damnation, long before
they had an existence in their mother’s womb. And, in this case, we
affirm that their endless torments can never be just : and, of conse-
quence, that the Calvivian reprobation of unborn men, which Mr. T.
has tried to dress up in Scripturc phrases, is as contrary to the Scripture
reprobation of stubborn offenders, as Herod’s ordering the burbarous
destruction of the holy innocents, is diflerent from his ordering the
righteous cxecution of bloody murderers.

SECTION VIL

An answer to the arguments by whick Mr. T. tries to reconcile Calvinism
with the doctrine of a future julgment, and ABSOLUTE necessity with
MORAL agency.

Tuey who indirectly sct aside the duy of” judgment, do the cause of
religion as much mischief as they who indirectly set aside the immor-
tality of the soul. Mr. Wesley asserts that the Calvinists are the men.
His words are : “ On the principle of absolute predestination, therc can
be no future judgment. It requires more pains than all the men upon
earth, than all the devils in hell will ever be able to take, to reconcile
the doctrine of [Calvinian) reprobation, withr the doctrine of a judgment
day.” Mr. T. answers:—

Axc. XLVI. Page 83. «The consequence is false; for absolute
predestination is the very thing that renders the future judgment certain :
¢God hath arroixvrep a day in which he will judge the world in right.
eousness by the man whom he hath orparNev.’” 1f Mr. T. had put
the words ¢ in righteousness” in capitals, instead of the words “appointed”
ad ¢ ordained,” (which he fondly hopes will convey the idea of the
Calvimian decrees,) he would have touched the knot of the difficulty :
for the question is not, whether there will b¢ u day of judgment; but
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aat precious life away. This passage then, and all those which Mr. T.
as produced, or may yet produce, only prove :—

(1.) That God foresees the evil which is in the hearts of the wicked,
nd their future steps in peculiar circumstances, with ten thousand times
wre cleamness and certainty, than a good huntsmen foresees all the
rindings, doublings, and shifts of a hunted fox ; and that be overrules
seir wicked counsels to the execution of his own wise and holy designs,
s a good rider overrules the mad prancings of a vicious horse, to the
splay of his perfect skill in horsemanship, and to the treading down of
e enemy in a day of battle. (2.) That God «catches the wise in
wir own crafliness,” and that, to punish the wicked, he permits their
ricked counsels to be defeated, and their best.concerted schemes to
vove abortive. (3.) That he frequently trics the faith, and exercises
be patience of good men, by letting loose the wicked upon them, as in
be case of Job and of Christ. (4.) That he often punishes the wicked-
ess of one man by letting loose upon him the wickedness of another;
ad that he frequently avenges himsclf of one wicked nation by letting
sose upon it the wickedness of another nation. Thus he let Absalom
od Shimei loose upon David. Thus a parable spoken by the Prophet
ficainh informs us that God, after having let a lying spirit loose upon
wdekiah, the false prophet, let Zedekiah loose upon wicked Ahab.
(hus the Lord let loose the Philistines upon disobedient Israel, and the
lomans upon the obdurate Jews, and their accursed city ; using those
ricked heathen as his vindictive scourge, just as-he used swarms of
rogs and locusts when he punished rebellious Egypt with his plagues.
5.) That he sometimes let a wicked man loose upon himself, as in the
ase of Ahithophel, Nabal, and Judas, who became their own executioners.
8.) That, when wicked men are going to commit atrocious wickedness,
e sometimes inclines their hearts so to relent, that they commit a less
rime than they intended. For instance : when Joseph’s brethren were
ving to starve himn to death, by providential circumstances God inclined
seir hearts to spare his life: thus instead of destroying him, they only
old him into Egypt. (7.) With respect to Rev. xvii, 17, the context,
nd the full streamn of the Scripture require that it should be undemstood
1us :—* As God, by providential circumstances, which scemed to favour
reir worldly views, suflered wicked kings to agree, and give their king-
om unto the beast, to help the beast to execute God’s judgments upon
orrupted Churches and wicked states; so he will peculiarly let those
ings loose upon the whore, and they shall agree to hate her, and shall
mke her desolate and naked.”

Upon the whole, it is contrary to all the rules of criticism, decency,
nd piety, to take advantage of the dark coustruction of a sentence, or
» avail one’s selt of a parable, a hyperhole, a bold metaphor, or an un-
uarded saying of a good man, interwoven with the thread of Scripture
istory, in order to make appear, (so far as Calvinism can,) that “ God
rorketh all things in ull men, even wickedness in the wicked.” Such

method of wresting the oracles of God, to make them speak the lan-
uage of Belial and Moloch, is as ungenerous, as our inferring from
rese words, “1 do not condenn thee,” that Christ does not condemn
dulterers, that Christianity encourages adultery, and that this single
mtence, taken in a filthy, Antinomian sense, outweighs all the sertvon
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deanenevnutolerable,hndneunhor ofP.O.wﬂlerythemup

“ most masterly.”

Alo. XLV. Puge 53. Mr. T. concludes his Seripture proofs of
Calvinian reprobation by these words : « Now I leave it to the decisiont
of any unprejudiced, capable man upon earth, whether it be not evident,
from these passages, &, that God hath determined to leave some men to
perish in their sins and to be justly punished for them? In afhi
which, I only give the scripture as I found it.” That the scriptures
produced by Mr. T. prove this, is true ; we maintain it as well as he:
and if he will impose no othcr reprobation upon us, we are ready to
shake hands with him. Nor needs he call his book, « More Work for
Mr. Wesley,” but, A Reconciliation with Mr. Wesley : for, when we
speak of the reprobation of JusTicE, we assert that « God hath deter-
mined to leave some men, [namely, the wise and prudent in their own
eyes, the proud and disobedient, who do despite to the Spirit of grace to
the end of their day of salvation] to perish in their sins, and to be justly
punished for them.”  But, according to Mr. T.’s system, the men « left
to perish in their sins,” are not the men whom the scriptures which he
has quoted describe ; but poor creatures absolutely sentenced to neces-
sary, remediless sin, nnd to unavoidable, eternal damnation, long before
lhey had an existence in their mother’s womb. And, in this case, we
affirm that their endless torments can never be just : and, of conse.
quence, that the Calvinian reprobation of unborn men, which Mr. T.
has tried to dress up in Scripture phrases, is as contrary to the Scripture
reprobation of stubborn offenders, as Herod’s ordering the burbarous
destruction of the holy innocents, is diflerent from his ordering the
righteous cxecution of bloody murderers,

SECTION VII.

An answer o the arguments by which Mr. T. tries to reconcile Calvinism
with the doctrine of a future julgment, and ABSOLUTE necessity with
MORAL agency.

Tuey who indirectly set aside the day of judgment. do the cause of
religion as much mischief as they who indirectly set aside the immor.
tality of the soul. Mr. Wesley asserts that the Calvinists are the men.
His words are: «On the principle of absolute predestination, there can
be no future judgment. It requires more pains than all the men upon
earth, than all the devils in hell will ever be able to take, to reconcile
the doctrine of [Culvinian] reprobation, with the doctrine of a judgment
day.” Mr. T. answers:—

Arc. XLVI. Page 83, «The consequence is false; for absolute
predestination is the very thing that renders the tuture judgment certain
*God huth aprorNreD a day in which he will judge the world in right.
eousness by the man whom ke hath oxparxen.”” If Mr. T\ had put
the words ¢ in righteousness” in capitals, instead of the words “appointed”
and “ordained,” (which he fondly hopes will convey the idea of the
Calvinian decrees.) he would have touched the knot of the difficulty :
for the question is not, whether there will be a day of judgment;
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his good sense hisses it as absurd, and says with St. Paul, « When I was
a child, I spak’e as a child: but when I became a man, I put away
childish thi 1

Are. LVII. Page 71. Ah, but « God’s gracious promise to renew
his people runs in this remarkable style :—I will take away the stony
Aeart out of your flesh.” And does this prove Calvinian bound will, any
‘more than these gracious commands to renew our own hearts prove
Pelagian free will?  « Circumcise the foreskin of your heart, and be no
more stiff necked. Make you a new heart and a new spirit. Turn
yourselves, and live ye.” Who does not see that the evangelical union
of such passages gives birth to the Scripture doctrine of assisted free
will, which stands at an equal distance from Calvinian necessity, and
from ian, self-sufficient exertion ?

Axe. LVIIL. Page 73. But God “ worketh ALL things according to
the counsel of his own will, Eph. i, 11.” By putting the word « all”
i very large capitals, Mr. T. scems willing to insinuate that God’s
decree causes all things; and, of conscquence, that God absolutely
_ werks the good actions of the righteous, and the bad deeds of the
= wicked. Whereas the apostle means only, that all the things which
God works, he works them “ according to the counsel of his own” monst
. wise, gracious, and righteous « will.”  But the things which God works
X wre, in many cases, as different from the things which e work, as light
"< is different from darkness. This passage, therefore, does not prove
. Calvinian necessity : for, when God made man ¢according to the
. counsel of his own will,” he made him a free agent, and “set before
~ bim Life and death;” bidding him choose life. Now, to include Adam’s

ing of the forbidden fruit, and choosing death, among “the things
ich God worketh,” is to turn Manichee with a witness : it is to con-
found Christ and Belial; the acts of God, and the deeds of sinners. It

#to suppose (horrible to think !) that God will send the reprobates to
, Ml for his own deeds; o, if you please, for what he has wrought

sheolutely in them, and by them, « according to the counsel of his own

" wecessitating will.” This dreadful doctrine is that capital part of (‘al-
| Y . . . . gy

vinism which is called absolute predestination to death. If Mr. T\
® denies that it is the second pillar of his doctrine of grace, hc may turn
: ® section ii, where he will find his peculiar gospel ¢« upon its logs.”

1 hope I need say no more upon this head, to convince the unpreju.
= diced reader that Mr. T.’s arguments in favour of Calvinian necessity
. we frivolous, and that Mr. Wesley advances a glaring truth when he

. weerts that, on the principle of absolute predestination, there can be

'm0 future judgment, (upon any known principle of wisdom, equity, and
roo.) and that it requires more pains than all rational creatures will

ever able to tnke, to reconcile the doctrine of (Calvinian) reproba-
tlon, with the doctrine of a judgment day.
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Gf I may use the expression) would have blackened his wisdom,
own his truth, and destroyed his justice. What a poor figure,
ance, would his justice have made among his other attributes, if
said that he would judicially cast his unprofitable servants into
arkness, for burying a talent which they never had, or for not
1ig & Saviour who was always kept from them? And what
ls would not have wondered at a Governor who, after having
r0ral agents in order to rule them according to their free nature,
Jjudge them “ in righteousness according to their works,” should
eless show himself, (i.) so inconsistent as to rule them by effica-
ecrees, which should absolutcly necessitate some of them to work
» and others to work righteousness. (ii.) So unjust as to judge
ccording to the works which his own binding decrees had neces-
them to do. And, (iii.) So cruel and unwise as to punish them
erual death, according to a sentence of absolute reprobation to
ir of absolute election to life, which he passed beforeband, without
pect lo their works, thousunds of years before most of them were
By what art could so strange a conduct have been reconciled
e titles of Lawgiver, and “Judge of all the earth,” which God
8; or with his repeated declarations that justice and equity are
is of his throne, and that, in point of judgment, his ways are
ly equal ?
[r. 'T. should try to vindicate so strange a procecding, by saying
»d could justly reprobate to eternal death myriads of unborn
Sor the sin of Adam ; would he not make a bad matter worse,
ipon the plan of the absolute predestination of all events, Adam’s
3 necessarily brought about by the decree of the means, which
, if Calvinism be true, God made in order to secure and accomplish
» grand decrecs of the end, namely, the eternal decree of finished
don by Adam, und the eternal decree of finished salvation by
!
absurdity of Mr. Toplady’s argument may be placed in a elearer
y an illustration :—The king, to display his royal benevolence,
and justice; to maintain good order in his army, and excite his
8 to military diligence, promises to give a reward to all the men
sgiment of light horse who shall ride so many miles without dis-
ng to plunder: and he engages himself to punish severely those
all be guilty of that ofience.  He foresees, indeed, that many will
iis offered rewards, and incur his threatened punishment : never-
, for the above-mentioned reasons, he proceeds. Some men are’
ed, and others are punished. A Calvinist highly blames the king'’s
t. He says that his majesty would have shown himself
18, and would have asserted his sovereignty much better, if he’had
I horses to the plunderers, and had punished them for lighting off
schich they ncrer had : und that, on the other hand, it became his
ace to tie the rewardable dragoons fast to their saddles, and by
cans to necessitate themn to kecp on horseback, and deserve the
ed reward. Waould not such a conduict have marked his majesty’s
ion with the stamp of disingenuity, cruelty, and folly 7 And yet,
hing ! hecause we do not approve of such a judicial distribution
rewards of cternal life, and the punishments of eternal death,






VINDICATION OF THE DECREES. 4065

, and make themselves twofold more the children of hell by re
lndeed, it is not the Arminian system only that says this: (1. ) All
alvinists who allow that God gave angelic grace to angels, though
ew that many of them would fall from that grace, and would fall
r than if they had fallen from a less exalted station. (2.) Jesus
t who gave Judas the grace of apostleship, and represents God as
; a pound to his servants who squander it, as well as to those who

properly. And, (3.) Mr. Toplady himself, who (notwithstanding

retended horror for so Scriptural a doctrine) dares not deny that
gave the grace of creation to those who shall perish. Now the
of creation implies spotless holiness; and if God could once
»usly give spotless holiness to Judas in the loins of Adam, why
he not graciously restore to that apostle a degree of free agency
wd, that he might be judged according to “ his own works,” and not
ding to Calvinian decrees of « finished wickedness” and « finished
ation” in Adam? But, (4.) What is still more surprising, Mr. T.
If, p. 51, quotes these words, which so abundantly decide the
an: “ Thou, Capernaum, which art exalted unto heaven [by the
ar favours and Gospel privileges bestowed upon thee] shalt be
ht down to hell : for if the mighty works which have becn done in
aad been done in Sodom, it would have remnained unto this day,”

xi, 23. Now, I ask, Why were these “ mighty works” done in
maum? Was it out of love—to bring Capernaum to rcpentance ?
ms it out of wrath—that it might he « more tolerable in the day of
aent for Sodom than Capernaum !  There is no medium : Mr.
dlly must recant this part of the Bible, and of his book ; or he must
& one of these two questions in the affinmative.  If he say (as we
mt these « mighty works,” which might have converted Tyre, Sidon,
»dom, were primarily wrought to bring Capernaum to repentance,
&3 up Calvinism, which stunds or falls with the doctrine of neccssi-
3eans used in order to bring about a necessury end. 1f he say
-]vuusm docs) that these mighty works were primarily wrought to

* mpernaum into hell—into a deeper hell than Sodom, because the
~wrays shows whut the means were uscd for; he runs upon the
* & his own objcction ; he pulls upon his doctrines of grace the very
<ifulness which he charges upon ours; and he shows, to every
®diced rcuder, that the difficulty arising from the prescience of
writh which the Calvinists think to demolish the doctrine of general

falls upon Calvinism with a double weight. Mr. Toplady is
-we that God could never have appeared good and just, unless the
A bed been absolutely inexcusable ; and that they could never have
Rexcusable if God had condemned them for burying a talent of

“which they never had: and thercfore Mr. T. trics to overthrow
sy solution of the difficulty by sy ing,—
=. LXII. Page 83. ¢« Be it s0,” that the wicked arc made inex-
@ by a day of grace and temporary salvation,  yet, surely, God
=ver be thought knowingly to render a man more inexcusable, by
. such measures as will certainly load him with accumulated con-
ation, out of mere love to that man?’  We grant it ; and therefore
wert that it is not out of « mere love” that God puts us in a gracious
hfpﬁ)bauon, or temporary salvation ; but out of wisdom, truth, und
L. 30
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SECTION IX.
the charges of robbing the trinity, and encouraging Deism,
ges Mr. T. brings against the doctrine of the anti-Cal-

oks his cause so good, that he supposes himself able, not
on the defensive, but also to attack the Gospel which we
m his Babel, therefore, (his strong tower of confusion,) he
sally, and charges us thus :—
II. Page 91. ¢ Arminianism robs the Father of his
This is a mistake : Arminianism dares not attribute to'
1 sovereignty of a Nero; but if it does not humbly allow
vereignty which Seripture and reason ascribe to him, so far
and so far we oppose Pelagian Arminianism as well as
alvinism. It « robs the Father of his decrees.” Thisisa
averences all his righteous, Scriptural decrees; though it
‘he thought of imputing to him unscriptural, Calvinian
» wicked and absurd than the decrees of Nebuchadnezzar
It «robs the Father of his providence.” Another mis.
loctrine only refuses to make God the author of sin, and to’
he Pagan error