
<Text	15>	
	

<Questions	on	the	Faith>	
	

(Cat,	95)	
	

	
	 Set	out	your	faith	for	me,	how	you	believe.	I	believe	in	one	God,	the	Father	almighty,1	

and	the	rest	that	follows	in	the	Nicene	creed.	

	 What	is	the	difference	between	the	person	of	the	Father	and	the	person	of	the	Son	and	

the	person	of	the	Holy	Spirit?	It	is	distinguished	between	the	person	of	the	Father	and	the	

person	of	the	Son	and	the	person	of	the	Holy	Spirit	in	this	way:	the	Father	is	neither	born	nor	

made;	the	Son	is	born,	not	made;	the	Holy	Spirit	is	neither	born	nor	made,	but	proceeds	from	

the	Father	and	the	Son.	Consequently,	the	Father	has	eternity	without	nativity;	the	Son	has	

nativity	with	eternity;	and	the	Holy	Spirit	has	procession	without	nativity.	The	Father	takes	a	

beginning	from	no	one;	the	Son	takes	his	origin	from	the	Father;	and	the	Holy	Spirit	proceeds	

from	the	Father	and	the	Son.	But	we	say	these	things	about	the	Trinity	as	far	as	human	

intelligence	is	capable	of	grasping.	For	who	is	adequate	to	inspect	the	eternal	mysteries	of	the	

Trinity	itself?2	For	if	we	do	not	understand	the	mysteries	of	the	human	birth	of	Christ,	how	will	

																																																								
1	Symb.	N.-C.,	which	has	“Credo”	but	also	the	alternative,	“Credimus”.	
2	From	“it	is	distinguished”:	cfr	ISID.,	Diff.	II,	III,	7-8	(col.	71B-C,	21/33);	here		one	ms	(Pa6)	has	a	
lengthy	addition,	which	is		a	continuation	of	Isidore	(=	ISID.,		Diff.	II,	III,	8-11	[col.	71C,	33-72A,	3],	
with	only	a	very	few	variations:	“How	are	the	Father	and	the	Son	and	the	Holy	Spirit	three	persons,	
one	nature?	How	is	the	Father	unbegotten,	the	Son	begotten,	but	the	Holy	Spirit	neither	begotten	
nor	unbegotten?	How	is	the	Son	born	from	the	Father,	the	Spirit	proceed	from	the	Father	and	the	
Son?	How	does	the	Son	by	being	born	proceed,	but	the	Holy	Spirit	by	proceeding	is	not	born?	How	
is	the	Father	never	without	the	Son,	and	yet	without	the	Son	he	begot	the	Son?	How	is	the	Son	
never	without	the	Holy	Spirit,	and	yet:	Unless	I	go	away,	the	Paraclete	will	not	come	(Jn.	16,	7)?	
How	is	the	Son	not	from	himself,	but	from	the	Father,	and	nevertheless	he	is	not	posterior	to	him	
from	whom	he	is?	How	does	the	Holy	Spirit	proceed	from	the	Father	and	the	Son?	How	are	three	



we	understand	the	secret	things	of	the	divine	nature?3	The	distinction	between	the	Trinity	and	

the	oneness	<of	God>	is	that	oneness	is	said	on	account	of	the	inseparable	substance	of	deity,	

but	Trinity	on	account	of	the	diversity	of	the	persons;	distinction	in	the	persons,	no	distinction	

in		the	divine	nature.4	For	there	is	a	begetter,	a	begotten,	and	a	proceeder:	the	begetter	is	the	

Father,	the	begotten	is	the	Son,	the	proceeder	is	the	Holy	Spirit.5	

	 Why	is	the	Son	differently	called	now	equal	to	the	Father,	now	less	than	the	Father?	

Why	the	Son	is	differently	called	now	equal,	now	less,	is	that	the	first	belongs	to	his	eternal	

substance,	the	second	belongs	to	his	human	nature.	For	in	the	form	of	a	servant,	(Phil.	2,	7)	

made	from	a	woman	(Gal.	4,	4),	the	Father	is	greater	than	him.	In	the	form	of	God,	in	which	he	

was	before	the	assumption	of	the	flesh,	he	is	co-equal	to	the	Father.	On	account	of	this	it	was	

said:	I	and	the	Father	are	one	(Jn.	10,	30).	Thus,	he	is	equal	to	the	Father	in	as	much	as	he	is	

God;	but	he	is	subject	to	the	Father,	in	as	much	as	he	is	human.6	

	 How	are	the	Father	and	the	Son	and	the	Holy	Spirit	one	God?	God	is	a	name	of	power,	

not	propriety.	The	proper	name	for	the	Father	is	‘Father’;	and	the	proper	name	for	the	Son	is	

																																																																																																																																																																																			
one	and	one	three?	How	relatively	they	are	three,	essentially	they	are	one?	Who	may	consider	
these	things?	Who	understands	them?		
3	From	“For	if	we	do	not”:	ISID.,	Diff.	II,	III,	11	(col.	72A,	3/4);	here		one	ms	(Pa6)	adds:	“Hear,	
therefore,	that	the	Father	and	the	Son	and	the	Holy	Spirit	are	one,	a	trine	majesty	(trina	maiestas),	
one	deity.	For	just	as	the	Son	proceeds	from	the	heart	of	the	Father,	thus	also	the	Holy	Spirit	is	
from	the	Father.	Therefore,	we	confess	three	persons	and	we	believe	one	faith;	and	just	as	the	
Father	is	in	the	Son,	thus	also	the	Son	is	in	the	Holy	Spirit.	Therefore,	you	see	both	the	Son	and	the	
Holy	Spirit	proceeding	from	the	Father.	Therefore,	one	God	is	worshipped	by	us	and	a	true	Trinity	
is	recognized.	For	just	as	the	Father	and	the	Holy	Spirit	are	in	the	Son,	this	the	Father	and	the	Son	
are	in	the	Holy	Spirit.	Whatever	the	Holy	Spirit	works,	it	is	one	with	the	Father	and	the	Son.	When	
was	he	[the	Son]?	What	had	he	done?...	(here	follows	Text	1,	lines	2/11).	Question:	What	is	the	
difference	between	the	Trinity	and	the	oneness?	Response.	
4	From	“the	distinction	between	the	Trinity”:	ISID.,	Diff.	II,	II,	3	(col.	70D,	3-71A,	1)		
5	From	“For	there	is	a	begetter”:	cfr	VEN.	FORT.,	Expos.	fid.	(p.	29,	6/8)	
6	From	“the	first	belongs	to”:	ISID.,	Diff.	II,	v,	13	(col.	72A-B,	11/19)	



‘Son’;	and	the	proper	name	for	the	Holy	Spirit	is	‘Holy	Spirit.’7	In	this	Trinity	we	worship	and	we	

adore	and	we	confess	one	God;8	nothing	is	before	or	after,	nothing	is	greater	or	less,	but	all	

three	persons	are	co-eternal	and	co-equal	to	one	another,9	because	the	Father	always	existed	

and	he	always	had	a	Son,10	and	the	Holy	Spirit	always	existed:	in	the	one	divinity	there	is	equal	

glory,	co-eternal	majesty.11	

	 Why	is	he	called	‘God’?	He	is	called	‘God’	from	‘power’12	and	‘fear.’	Why	is	he	called	

‘Father’?	Because	he	has	a	Son.	He	is	called	Son,	because	he	has	a	Father;	and	‘Holy	Spirit’	is	

said,	because	it	is	proceeding	from	the	Father	and	the	Son.13		

	 Why	is	‘Trinity’	said?	It	is	said	on	account	of	the	diversity	of	the	persons.	Why	is	

‘oneness’	said?	It	is	said	on	account	of	the	inseparable	substance	of	the	deity.14	

	 In	how	many	ways	is	God	called	‘God’?	Three:	in	essence;	in	given	name;	and	falsely.	

How	in	essence?	As	Paul	says:	God	who	is	blessed	forever	(2	Cor.	11,	31);	in	given	name,	as	the	

Lord	said	to	Moses:	I	have	made	you	as	God	to	Pharaoh	(Ex.	7,	1);	falsely,	as	when	it	is	said:	The	

gods	who	did	not	make	heaven	and	earth	shall	perish	from	the	earth	(Jer.	10,	11).15	

																																																								
7	From	“God	is	a	name”:	PS.-AVG.,	Serm.	235	(col.	2180,	29/32)	
8	From	“in	this	Trinity”:	cfr	VEN.	FORT.,	Expos.	fid.	(p.	29,	1/3	
9	From	“nothing	is	before”:		Symb.	Athan.	(p.	5,	sent.	24)	
10	From	“because	the	Father”:	cfr	PS.-AVG.,	Serm.	242	(col.	2192,	44/45)	perhaps	according	to	
HRABAN.,	Disc.	II,	56	(col.		1225B);	HRABAN.,	Homil.	I	Hom.	13	(col.	28A);	see	Cat,	168,		on	Serm.	
242	of	Ps.-Augustine	being	repeated	in	the	Missale	Gallicanum	uetus		(it	is	incomplete	there,	but	
does	include	these	words:	see	MOHLBERG,	Missale,	p.10,		33/34)		and	other	pre-Carolingian	
liturgical	books,	as	well	as	in	a	collection	of	the	sermons	of	Caesarius	of	Arles.	
11	From	“in	the	one	divinity”:	cfr	Symb.	Athan.	(p.	4,	sent.	5)	
12	From	‘he	is	called”:	cfr	PS.-ISID.,	Lib.	de	num.	20	(col.	1302B,	33/34)	
13	From	“because	he	has	a	Son”:	cfr	GENNAD.,	Dogm.	1	(p.	89,	2/3);	see	also	PS.-ISID.,	Lib.	de	num.	
20	(col.	1302B,	29/33)	
14	From	‘Why	is	Trinity”:		cfr	PS.-ISID.,	Lib.	de	num.	20	(col.	1302B,	27/29)	
15	From	“In	how	many	ways	is	God	called	God”:	cfr	PS.-ISID.,	Lib.	de	num.	20	(col.	1302C,	42/46)	
	



	 In	how	many	ways	is	God	adored?	Three:	as	who	is	adored	and	does	not	adore;	as	

Creator	and	not	a	creature;	as	who	is	without	sin	and	forgives	sins.16		

	 In	how	many	ways	is	God	believed?	Five,	that	is,	we	ought	to	believe	God	is	good,	

perfect,	omnipotent,	and	sempiternal.17	

	 What	substances	does	the	Son	consist	of?	Two:	divinity	and	humanity;	so	that	just	as	we	

believe	he	was	true	God	before	the	assumption	of	the	flesh,	so	we	believe	he	was	true	man	

after	it.	He	began	to	be	what	he	was	not;	he	did	not	lose	what	he	was.18	He	received	humanity,	

he	did	not	lose	divinity.19		

	

	

	

	

	

	

	

	

																																																								
16	From	“In	how	many	ways	is	God	adored”:	PS.-ISID.,	Quaest.	test.	<quaest.	21>	(p.	200,	68/70)		
17	 From	 “In	 how	many	ways	 is	 God	 believed”:	 cfr	 PS.-ISID.,	 Quaest.	 test.	 <quaest.	 20>	 (p.	 199,	
65/67)	
18	From	“He	began	to	be”:	VEN.	FORT.,	Expos.	fid.	(p.	35,	9/10);	These	words	appear	in	reverse	order	
(`Non	amisit	quod	erat,	sed	coepit	esse	quod	non	erat’)	in	Ps.-Damasus,	Fid.	Rom.	(p.	267,	24/25)	
and	Ps.-Jerome,	Fid.	cath.	(p.	271,	25/26)	probably	earlier	than	Venantius,	but	Venantius	has	the	
same	word	order	as	t.	15	(`Incipit	[alt.	Coepit]	esse	quod	non	erat,	et	non	amisit	quod	erat’).	
19	From	“he	received”:	cfr	AVG.,	C.	Fel.	II,	par.	9	(p.	838,	9/10),	perhaps	according	to	ISID.,	Eccl.	off.	I,	
XXVI,	2	(p.	29,	18/19).		
	
	



Commentary	on	Text	15	

	

	 Unusual	among	our	Texts	(unique?),	Text	15	specifically	says	“the	Nicene	Creed.”	

Unfortunately,	the	composer	did	not	give	the	entire	text	of	the	Nicene	Creed,	but	said	“and	the	

rest	that	follows	in	the	Nicene	Creed,”	so	we	do	not	know	if	the	version	he	had	in	mind	had	the	

filioque	or	not.	His	version	does	begin	with	“Credo,”	not	“Credimus”	(both	forms	are	given	in	

the	textus	receptus	edition	of	Denzinger-Schönmetzer).	Since	this	is	a	personal	interrogation,	

perhaps	the	Nicene	Creed	was	often	put	in	the	singular	form	for	ordinations	or	examinations.	

	 Except	for	the	last	question	on	the	two	natures	of	the	Son,	the	Text	deals	entirely	with	

the	doctrine	of	the	Trinity.	The	filioque	is	stated	twice.	

	 It	is	interesting	to	see	that	the	composer	asked	the	question,	“In	how	many	ways	is	God	

adored?”	The	question	and	the	answer	come	from	PS.-ISID.,	Quaest.	test.	<quaest.	21>.	The	

composer	uses	this	same	source	for	the	next	question,	“How	many	ways	is	God	believed?”,	but	in	

Ps.-Isidore	this	question	comes	before,	not	after,	the	question	about	adoration.	Perhaps	our	

composer	did	not	have	a	complete	copy	of	Ps.-Isidore,	but	took	these	questions	from	a	florilegium.	

In	any	case,	he	made	a	selection,	and	one	cannot	help	wondering	if	he	was	influenced	by	the	

image	controversy.	If	the	controversy	did	reach	the	grass	roots	level	of	society,	the	pastoral	

question	it	would	seem	to	raise	was:	what	is	adoration?	(is	my	flock	able	to	distinguish	God	from	

all	else?)	The	local	parish	priest,	if	he	could	read	some	Latin	(the	liturgy,	the	Scriptures,	a	canon	law	

collection,	and	all	the	other	kinds	of	texts	copied	for	them,	such	as	capitularies,	computes,	

penitential,	which	presume	this)	would	know	the	word	“adoratio,”	but	still	might	not	know	how	to	

define	it,	or	that	it	pertained	exclusively	to	God.	Is	there	an	equivalent	to	“adoratio”	in	OHG?	



(Check	Denkmaler.)	In	Text	15,	three	qualifications	for	adoration	are	laid	out:	1)	is	adored,	but	

does	not	adore;	2)	creates	and	is	not	a	creature;	3)	sinless	and	forgives	sins.		(Do	a	PL-ROM	search	

for	adorans,	adoratio,	adoro,	to	see	if	it	is	in	the	early	liturgical	books,	and	check	Bible.)	The	verb	

adoro	is	used	hundreds	of	times	in	the	OT	and	NT.	It	is	what	idolaters	do	to	their	idols	(“they	

adored	the	work	of	their	hands”).	But	people	“adore”	other	people	or	angels	in	the	OT:	Abraham	

“adorauit”	the	three	visitors	(Gn.	18,	2);	Lot	“adorauit”	prone	on	the	ground	the	two	angels	(Gn.	

19,	1);	Abraham	“adorauit”	the	Hittites,	the	people	of	the	land	(Gn.	23,	7	and	12);	Jacob	“adorauit”	

his	brother	Esau	(Gn.	33,	3;	the	RSV	translation	of	“adorauit”	is	“bowed	down”);	Leah	and	her	

children	and	Joseph	and	Rachel	“adorauerunt”	Esau	(Gn.	33,	7);	In	Joseph’s	dream,	the	sheaves	

gather	around	his	sheaf	to	adore	(“adorare”)	it	,	and	the	sun,	moon	and	stars	he	saw	adore	

(“adorare”)	him	(Gn.	37,	7	and	9);	Joseph’s	brothers	adore	“adorassent”	him	(Gn.	42,	6	and	43,	26);	

Moses	“adorauit”	and	kissed	his	father-in-law	(Ex.	18,	7);	Mephibosheath	adored	(“adorans”)	

David	(2	Sam.	9,	8;	RSV	translates	“did	obeisance”).	These	are	all	examples	of	approval.	(I	found	

less	of	these	as	I	advanced	toward	the	Psalms	and	in	rest	of	OT:	could	the	verb	have	begun	to	be	

associated	exclusively	with	God,	versus	false	gods,	when	monotheism	was	rising?)	The	first	

commandment	(Dt.	5,	9)	includes:	“Non	adorabis	ea,	et	non	coles”	(that	is,	sculptured	things	and	

likenesses	of	anything	in	heaven,	on	earth,	or	in	the	water).	In	the	Apocalypse,	bad	people	adore	

the	beast	(Apoc.	14,	9	and	11;	19,	20;	20,	4).	Certainly	in	the	Carolingian	world,	if	you	used	“adore”	

for	anything	created,	you	are	either	1)	taking	away	the	uniqueness	of	God;	or	2)	turning	the	

created	thing	into	God.	In	the	Opus	Caroli,	the	“adoratio”	of	images	is	the	center	of	the	debate	

(see	the	enormous	index	of	the	word	in	Freeman’s	edition).		

	



	 The	Athanasian	Creed	does	not	have	the	verb	adoro,	but	twice	uses	ueneror:	“ut	unum	

deum	in	trinitate,	et	trinitatem	in	unitate	ueneremur”	and	“Ita	ut	per	omnia,	sicut	iam	supra	

dictum	est,	et	unitas	in	trinitate	et	trinitas	in	unitate	ueneranda	sit.”	

	 As	for	the	mss	of	Text	15,	I	edited	it	using	five	mss.	In	three	of	these	(Albi,	BM	40;	El	

Escorial,	RBSL,	L.	III.	8;	Paris,	BnF,	lat.	1603)	Text	15	immediately	follows	Text	6.	See	Text	6	for	my	

comment	on	these	mss	and	the	same	clerical	interrogation	in	them,	of	which	Texts	6,	15,	and	1	

(Text	1	is	lacking	in	the	Escorial	ms)		are	a	part.	The	fourth	ms	is	Orléans,	BM	116.	It	contains	only	

lines	4–13	of	the	Text,	beginning,	“What	is	the	difference	between	the	person	of	the	Father”	

(“Interrrogatio.	Inter	persona	patris”)	through	“the	Holy	Spirit	proceeds	from	the	Father	and	the	

Son”	(ex	patre	filioque	procedit),	on	f.	63r,	two	thirds	of	the	way	down	the	page.	Then,	on	the	very	

next	line	begins,	with	a	large	capital	letter:	“Pro	quid	christus	filius	dei	in	iordane	a	iohanne	

baptizatus	est.”	This	is	part	of	the	same	clerical	questionnaire	as	in	Paris	1603,	Albi	40	(El	Escorial	L.	

III.	8.	is	incomplete).	This	question	begins	immediately	after	Text	1	(Cat,	2)	(following	the	string	of	

Texts	6,	15,	1	or	Cat,	44,	95,	2	in	this	clerical	questionnaire;	in	Schmitz’s	edition	of	the	

questionnaire,	p.	32,	line	1).	The	text	continues	as	in	Schmitz’s	edition	until	the	last	line	of	f.	63v.	

There	are	folios	missing	after	f.	63,	so	that	the	top	of	f.	64r	starts	in	the	middle	of	Ps.-Pirminius’	

Scarapsus.	Since	the	Scarapsus	also	follows	the	clerical	questionnaire	in	Paris	1603	and	Albi	40,	one	

might	assume	that	in	Orléans	116	the	missing	folios	after	f.	63	also	contained	the	end	of	the	same	

clerical	questionnaire	and	the	beginning	of	the	Scarapsus.	But	the	odd	thing	is,	that	on	the	last	line	

of	f.	63v,	where	the	clerical	interrogation	breaks	off	with	“Interrogatio.	Dic	mihi:	Spes,	Fides,	

Karitas,	ubi	coniunguntur	et	ubi	separantur,	ubi	singillatim	ponuntur?	Responsio.”	The	next	four	

words	on	the	last	line,	in	exactly	the	same	hand,	do	not	answer	the	question,	but	are:	“Descendit	



fides	ad	infernum.”	These	words	are	nowhere	in	Schmitz’s	edition	of	the	clerical	questionnaire.		(I	

keep	thinking	I	have	read	them	somewhere;	I	checked	my	“strings.”)	

	

		 Bischoff	dates	f.	63-105	of	this	ms	as	s.	IXca.	2/3-3/3,	western	France,	north	of	the	Loire.	(F.		1-

62	he	dates	s.	IX4/4,	France.).	It	is	190	x	138	mm.;	27-28,	18	lines,	ca.	five	words	per	line.		

	
Clerical	instruction	reader.	
I.	
f.	1r-4v	=	n.	181;	
f.	4v-6v	=	exposition	on	the	Lord's	Prayer;	
f.	6v-8v	=	n.	238;		
f.	9r-11r,	20v-21v	=	exposition	on	baptism	>>	n.	159	(f.	9r-v);		
f.	11r-20v	=	exposition	on	the	mass;		
f.	21v-28r	=	collection	of	prayers;		
f.	28r-62v	=	collection	of	homilies;	
II.		
f.	63r-v	=	clerical	interrogation	>>	n.	95	(part,	f.	63r);	
f.	64r-71v	=	Ps.-Pirminius,	Scarapsus,	frag.	(loss	of	folio	or	folios	after	f.	63	and	after	f.	71);		
f.	72r-77v	=	clerical	interrogation;		
f.	77v-81r	=	exposition	on	baptism;		
f.	81r-83v	=	n.	75;		
f.	83v-85r	=	clerical	interrogation;		
f.	85r-88r	=	Garibald	of	Liège	(probably),	Capitularium	I;	
f.	88r-105v	=	exposition	on	the	mass	(incompl.).	
	
	
	 The	fifth	ms	of	Text	15	is	Paris,	BnF,	lat.	2718.	Text	1	also	follows	Text	15	in	this	ms,	but	

Text	6	(Cat,	44)	is	not	in	this	ms;	instead,	another	creed	commentary	precedes	Text	15,	Cat,	139b.	

However,	following	Cat,	139b	,	Text	15,		Text		1	,		on	f.	138v-140v,	there	is	part	of	the	same	clerical	

questionnaire		(=	the	same	questions	that	follow	Text	1)	in	Paris,	BnF,	lat.	1603,	Albi,	BM	40,	

Vaticano,	BAV,	Vat.	Reg.	lat	846,	inc.:	Int.	pro	quid	christus	filius	dei	in	iordane	baptizatus	est?”	



	 Paris,	BnF,	lat.	2718,	was	probably	written	ca.	830,	Tours.	It	is	140	f.;	160	x	250	mm.	

(oblong).	Perhaps	the	hand	of	Hirminmaris,	monk	of	St.	Martin	of	Tours	and	chief	notary	of	

Fredugisus	and	Theot,	archchancellors	of	Louis	the	Pious	(Add.	Descrip.	=	Lauer,	p.	22-25).	

	
exemplar/formula	book?	
f.	2r-58v	=	Augustine,	In	Iohannis	ep.	ad	Parthos	tractatus											decem;	De	libero	arbitrio;	De	
correptione	et	gratia;		
f.	59r-72r	=	n.	39,	92;	
f.	72r-80v,	84v-85v,	105v-111v,	125r-127r,	134v	=	four	groups	of	Carolingian	formulas	and	
capitularies,	mostly	in	tachygraphy;		
f.	81r-84v,	86r-105r	=	ascetical	works	of	Cyprian	of	Carthage;		
f.	112r-113r	=	Caesarius,	Sermo	219	("In	natale	martyris														Stephani");	
f.	113r-115v	=	Ps.-Augustine,	Sermo	117	for	the	Nativity	of	the	Lord	(on	doing	penance);	
f.	115v-124r	=	Augustine,	De	immortalitate	animae;		
f.	124r-125r	=	Charlemagne,	letter	to	Alcuin	and	the	monks	of	St.	Martin	of	Tours	concerning	the	
return	of	a	certain	fugitive	cleric	to	Theodulf	of	Orléans	(MGH	Epp.	IV,	p.	399-401);		
f.	127r-134r	=	John	Chrysostom,	"De	compunctione	ad	Demetrium									liber",	incompl.	(written	in	
tachygraphy);		
f.	135r-v	=	series	of	short	didactic	formulas	and	catechetical	extracts,	inc.:	"Septem	scale	sunt";	
f.	136r-138v	=	n.	139b,	95,	2;	
f.	138v-140v	=	clerical	questions	(=	the	same	questions	that	follow	n.	2	in	Paris,	BnF,	lat.	1603,	Albi,	
BM	40,	Vaticano,	BAV,	Vat.	Reg.	lat	846,	inc.:	Int.	pro	quid	christus	filius	dei	in	iordane	baptizatus	
est?”;	
f.	140v	=	“Incipit.	De	octo	uitia	principalia.	Octo	sunt	principalia	uitia	qui	humanum	infestant	genus	
–	quae	cum	ariolis	leuitici	dicuntur.	Audiamus	(incompl.).	
	
	 In	addition	to	these	five	mss	that	I	used	to	edit	Text	15,	I	now	know	of	five	further	mss	that	

contain	Texts	6,	15,	1	(Cat,	44,	95,	2)	in	the	same	clerical	questionnaire:	Einsiedeln,	SB	281;	St.	Gall,	

SB	225;	St.	Gall,	SB	230	(probably);	Vaticano,	BAV,	Vat.	Reg.	lat.	846;	and	Zürich,	ZB,	Rh.	104	

(uncertain;	the	clerical	questionnaire	is	incomplete).		

	 It	is	interesting	to	consider	why	this	clerical	questionnaire	was	so	popular,	or	well	known.	

Was	it	valued	for	the	creed	explanation,	or	did	the	creed	explanation	get	a	free	ride	because	of	the	

popularity	of	the	questionnaire	for	its	other	questions,	or	for	gathering	together	a	broad	range	of	



topics	for	a	priest’s	examination?	The	following	is	an	overview	of	the	clerical	interrogation	(as	

edited	by	Schmitz):	

1)	questions	on	man:	these	are	certainly	not	essential	Christian	knowledge,	but	more	like	school	

material	than	preaching	material.	Why	is	man	called	man	(homo)?	From	humus.	How	many	

substances	does	he	consist	of?	Two,	mortal	and	immortal.	How?	Soul	and	body.	The	soul	moves	

the	body.	Into	how	many	elements	is	the	body	divided?	Four:	fire,	air,	water,	and	earth;	earth=	

reason,	water=	blood,	air=	spirit,	fire=	vital	heat.	What	is	man	a	figure	of?	The	world.	How?	His	

head	refers	to	heaven,	his	breast	to	the	air,	his	stomach	to	the	sea,	his	limbs	to	the	earth.	After	a	

little	more	of	this	kind	of	information,	it	turns	to	the	Christian	man:	“You	who	are	a	man,	under	

what	law	do	you	live?	I	live	under	the	law	of	Christ,	because	I	am	a	Christian.	What	does	the	name	

Christian	come	from?	From	Christ,	like	Jew	from	Judah.		

2)	Baptism:	Are	you	baptized?	Yes.	Why?	On	account	of	the	six	sins	of	Adam,	that	is,	pride,	

sacrilege,	murder,	fornication,	theft,	and	greed.	How	were	these	done?	Pride,	when	he	wished	to	

do	his	will	more	than	God’s;	sacrilege,	because	he	did	not	believe	God	was	everywhere;	murder,	

because	he	threw	himself	into	death;	fornication,	because	he	was	corrupted	by	the	serpent’s	

persuasion;	theft	because	he	took	the	forbidden	fruit;	greed,	because	he	sought	more	than	was	

sufficient	for	him.	On	account	of	these	six	sins	the	human	race	came	under	the	power	of	the	devil,	

and	until	Christ	redeemed	it,	it	could	not	enter	the	kingdom	of	heaven.	After	his	resurrection	he	

ordered	his	disciples	to	teach	and	baptize	all	peoples	in	the	name	of	the	Father,	Son	and	Holy	

Spirit.	

3)	Creed	=	Text	6	(on	the	resurrection	of	the	flesh);	Text	15	(on	the	Trinity);	Text	1	(on	the	

incarnation	or	two	nativities	of	Christ).	



4)	=	Four	reasons	why	Christ	was	baptized	in	the	Jordan	

5)	How	does	one	enter	the	kingdom	of	God?	Through	faith,	hope,	and	love.		

6)	On	creation:	What	did	God	make	before	day	and	before	time?	Angels.	(Then	what	God	made	on	

each	of	the	six	days.)	What	time	and	what	month	and	what	day	of	the	month	and	what	week	did	

God	make	the	world?		

7)	On	the	Bible:	When	did	Moses	write?	Where?	In	what	order	and	for	what	reason?	In	what	

language?	How	many	are	the	canonical	books?	Seventy-two.	How	many	in	the	OT?	45.	In	the	NT?	

27.	What	are	they?	(after	listing	them,	it	is	stated	that	no	others	must	be	received:	(explicit	of	the	

questionnaire)…”nullatenus	sunt	recipienda.”	

	 On	the	whole,	it	is	a	somewhat	strange	collection	of	non-essential	and	essential	material	

for	a	priest’s	knowledge.	Or	so	it	seems	to	me.	But	perhaps	I	do	not	have	the	Carolingian	mindset.	


