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<Text	13>	
	

(Cat,	82)	
	
	

How	Priests	Must	Be	Questioned	According	to	Canonical	Custom	
	

	
	
	 Question:	Set	out	your	faith	for	us:	how	do	you	believe?	I	profess	that	the	Father	and	

the	Son	and	the	Holy	Spirit	are	one	God	in	a	Trinity	of	one	essence	and	power	and	sempiternity,	

thus	so	that,	saving	the	propriety	of	each	of	the	persons,	<the	Trinity>	is	neither	divided	in	

substance	nor	ought	in	any	way	to	be	confused	in	persons.	I	confess	the	Father	to	be	

unbegotten,	the	Son	begotten,	the	Spirit	neither	begotten	nor	unbegotten,	but	proceeding	

from	the	Father	and	the	Son;	the	Son	proceeds	by	being	born	from	the	Father,	but	the	Holy	

Spirit	with	its	proceeding	is	not	born.	Also,	that	the	Son	himself	took	up	humanity	from	a	virgin	

without	sin,	so	that	what	he	had	created	by	goodness	alone,	having	lapsed	by	its	own	accord,	

he	mercifully	would	restore.	I	altogether	believe	that	having	been	truly	crucified,	on	the	third	

day	he	rose	again	and,	with	that	very	same	flesh	having	been	glorified,	he	ascended	into	

heaven;	in	which	flesh	his	coming	for	the	judgment	of	the	living	and	the	dead	is	awaited.	I	

confess	that	Christ	bore	a	divine	and	human	substance	and	one	person,	which	he	did	not	

double	by	the	integrity	of	each	substance	just	as	he	did	not	confuse	the	two-fold	substance	by	

the	oneness	of	his	person.1	

	 How	do	you	confess	God	the	Father	almighty	and	the	Son	and	the	Holy	Spirit	in	a	Trinity	

and	in	oneness?	I	confess	that	God	is	a	Trinity	in	the	names	of	the	persons,	that	is,	the	person	

																																																								
1	From	“I	profess”:	cfr	ISID.,	Eccl.	off.	II,	XXIV,	1-2	(p.	99-100,	4/20)	
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of	the	Father	and	of	the	Son	and	of	the	Holy	Spirit;	but	in	essence	and	power	and	majesty	I	

confess	also	that	the	Trinity	is	one	God.	

	 How	is	Christ	consubstantial	to	the	Father	and	to	a	mother?	I	confess	that	he	is	God,	

begotten	before	the	ages	from	the	substance	of	the	Father,	and	he	is	human,	born	in	time	from	

the	substance	of	a	mother.2	

	 Do	you	confess	that	the	Son	is	eternal,	just	as	the	Father	is	eternal?	I	confess	that	the	

Father	is	eternal,	the	Son	is	eternal,	the	Holy	Spirit	is	eternal.3		

	 Do	you	confess	that	Christ	is	of	two	natures?	I	confess	that	he	remains	in	divine	nature	

and	in	human	nature,	namely,	in	Word	and	flesh.	

	 How	is	it	read	that	the	Son	<of	man>	descended	from	heaven,	and	the	Son	of	God	was	

crucified?	 In	 the	 Gospel	 it	 says	 that	 no	 one	 has	 ascended	 into	 heaven,	 except	 who	 has	

descended	from	heaven,	the	Son	of	man,	who	is	 in	heaven	(Jn.	3,	13);	and	the	Apostle:	 If	they	

had	known,	they	never	would	have	crucified	the	Lord	of	majesty	(I	Cor.	2,	8).	

	 Do	 you	 confess	 that	 the	 Son	 of	 God	 is	 capable	 of	 suffering	 according	 to	 his	 divinity	 or	

according	to	his	humanity?	I	confess	that	according	to	his	humanity	he	was	crucified,	died,	and	was	

buried,	 according	 to	 that	 which	 was	 able	 to	 die,	 since	 he	 did	 not	 suffer	 either	 a	 mixing	 or	 a	

separation4;	but	according	to	that	very	essence	by	which	he	is	God,	I	confess	that	he	is	immortal.	

																																																								
2	From	“that	he	is	God”:	Symb.	Athan.	(p.	5,	sent.	29)	
3	From	“the	Father	is	eternal,	the	Son	is”:	Symb.	Athan.	(p.	4,	sent.	10)	
4	From	“he	did	not	experience”:	PAVL.	AQVIL.,	Lib.	sacrosyllab.	(p.	137,	10);	see	also	AMALAR.,	Off.	IV,	
32	 (p.	 509,	 39/40);	 RADBERT.,	 Matth.	 IX,	 20	 (col.	 692D);	 A	 footnote	 to	 Iohannis	 Cassiani	 De	
incarnatione	Domini	contra	Nestorium	libri	septem	in	PL,	50,	26B,	says:	‘Et	in	officio	ecclesiastico	
canitur	 de	 Christo:	 Non	 commixtionem	 passus,	 neque	 divisionem.’	 (The	 words	 are	 not	 in	
Cassian	 himself.)	 Amalarius	 quotes	 these	 words	 as	 sung	 in	 the	 antiphons	 in	 the	 octaves	 of	
Christmas.	Thus,	the	source	for	the	composer	of	Text	13	may	have	been	a	liturgical	book.		
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	 How	do	you	confess	baptism?	I	confess	that	whoever	shall	have	been	baptized	once	in	the	

name	of	 the	 Father	 and	 of	 the	 Son	 and	 of	 the	Holy	 Spirit	 receives	 forgiveness	 of	 all	 sins,	 both	

original	as	well	as	those	which	were	committed	afterwards;	and	that	unless	one	shall	have	been	

born	again	from	water	and	the	Holy	Spirit,	it	is	not	possible	to	enter	into	the	kingdom	of	God	(Jn.	3,	

5).		

	 Again,	question:	How	do	you	believe	the	resurrection	of	the	flesh	in	which	you	now	are?	I	

believe	that	I	will	rise	again	on	the	last	day	in	the	same	constitution5	and	the	same	sex,	when	the	

judge	of	the	living	and	the	dead	shall	have	come	to	return	to	each	according	to	each	one’s	works	

(Mt.	16,	27);	and,	as	the	Apostle	says:	We	must	stand	before	the	judgment	seat	of	Christ,	so	that	

each	one	may	receive	good	or	evil,	according	to	how	each	one	has	carried	out	what	belongs	to	the	

body	(2	Cor.	5,	10).	

	 Do	you	confess	the	essence	of	the	divinity	of	God,	and	his	invisibility	and	immeasurability?	I	

confess	that	almighty	God,	Father	and	Son	and	Holy	Spirit,	is	one	and	three,	that	is,	one	in	nature,	

but	three	in	persons.	

	

																		

	

	

	

	

																																																																																																																																																																																			
	
5	statu:	which	has	a	variety	of	meanings,	such	as	position,	attitude,	standing,	status,	
circumstances,	situation,	condition.	
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Commentary	on	Text	13	

	

	 Text	13	is	known	in	two	mss.	The	principal	codex	used	in	my	edition	was	Paris,	BnF,	lat.	

1008.	In	the	second	ms,	Barcelona,	BU	228	(s.	X2/2	or	XI),	the	questioner	is	a	bishop	(episcopus)	

and	the	responder	is	a	priest	(sacerdos).	Considering	this	as	an	episcopal	questionnaire	might	

help	explain	the	choice	of	questions,	or	at	least	give	an	idea	of	what	a	priest	might	be	expected	

to	be	asked	by	his	bishop,	even	if	this	precise	questionnaire	was	never	actually	used	“in	the	

field.”	A	few	elements	in	it	make	us	pause	and	think,	because	they	do	not	allow	us	to	dismiss	

this	Text	as	simply	a	model	of	conventional	answers	or	explanations.	

	 1)		The	question,	“Do	you	confess	that	the	Son	of	God	is	capable	of	suffering	according	to	

his	divinity	or	according	to	his	humanity?”	seems	almost	ridiculous,	as	if	the	answer	is	almost	in	

the	question.	Or,	if	this	is	not	ridiculous,	then	perhaps	the	word	“passibilis”	was	unfamiliar	to	the	

priest,	that	is,	he	may	have	heard	it	as	part	of	a	formula,	but	easily	forgot	how	the	formula	went	

(for	example,	I	keep	forgetting	whether	“contingent”	means	unnecessary	or	necessary).	So,	

“passibilis”	was	a	test-word,	to	see	if	the	priest	knew	what	it	meant,	not	to	see	if	the	priest	might	

have	thought	the	Son	of	God	suffered	in	his	divinity,	given	the	choice	(“an”)	between	his	divinity	

and	his	humanity.		When	the	priest	answers	that	Christ	suffered	crucifixion	and	death	according	to	

his	mortality,	“since	he	did	not	experience	(passus)	a	mixing	or	a	separation,”	he	is	summarizing	

the	famous	patristic	formula	of	“neither	commixtio	nor	diuisio”	(as	the	Athanasian	Creed	puts	it:	

“neque	confundentes	personas,	neque	substantiam	separantes”).	In	other	words,	he	died	only	

according	to	his	humanity	because	his	two	natures	never	got	either	so	confused	that	he	was	some	

kind	of	a	“tertium	quid,”	or	so	separated	that	there	was	no	“according	to.”		
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	 2)	In	answer	to	“How	do	you	confess	baptism?”	the	priest	says	that	baptism	gives	

forgiveness	of	all	sins,	“both	original	sins	as	well	as	those	committed	afterwards	(remissionem	

accipiat	omnium	peccatorum,	tam	originalium	quam	eorum,	quae	postea	perpetrata	sunt).	One	

expects	to	hear,	both	original	sins	and	personal	sins,	that	is,	those	committed	by	the	one	being	

baptized	up	until	the	point	of	baptism.	(It	is	not	unusual	to	find	“original	sins,”	plural,	probably	

referring	to	the	six	sins	of	Adam,	such	as	defined	in	the	clerical	questionnaire	of	which	Texts	6,	15,	

1	are	part,	and	in	many	other	works.)	But	the	phrase,	“as	well	as	those	committed	afterwards”	

seems	to	refer	to	all	the	sins	of	any	kind,	not	just	the	six	of	Adam,	committed	by	the	human	race	

since	Adam.	Perhaps	for	the	composer	of	Text	13	it	did	not	make	sense	to	say	“personal	sins”	the	

one	being	baptized	had	committed,	if	the	people	being	baptized	were	infants.	Of	course,	infants	

are	as	incapable	of	actually	committing	the	six	original	sins	or	any	others,	so	he	just	turned	it	into	

an	expression	that	emphasized	that	absolutely	all	sins	were	forgiven,	Adam’s	and	all	others	done	

afterwards	(postea).	One	other	of	our	Texts	treats	the	sins	that	are	forgiven	in	baptism:	Text	29		

(Cat,	223):		Interrogatio.	Si	credantur	in	baptismo	omnia	dimitti	peccata,	tam	actualia	quam	

originalia?	Responsio.	Recte	et	enim	credimus	quod	in	baptismo	omnia	dimittuntur	peccata,	tam	

originalia,	quae	de	Adam	traximus,	quam	etiam	actualia,	quae	in	praesenti	uita	committimus.	

	Interrogatio.	Si	paruuli	in	remissione	peccatorum	baptizentur?	Responsio.	Veraciter	credimus	

quod	paruuli	in	remissionem	peccatorum	baptizantur,	quia	quamuis	actualia	peccata	committere	

non	possint,	tamen	cum	originalibus		nascuntur,	quae	de	Adam	trahuntur.	Vnde	dicit	apostolus:	

Per	unum	hominem	peccatum	intrauit	in	mundum,	et	per	peccatum		mors,	et	tamen	in	omnes	

homines	pertransiit,	in	quo	omnes	peccauerunt.	
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	 The	teaching	that	baptism	forgives	original	sins	and	personal	sins	we	commit	before	

baptism	is	found	in	Carolingian	baptismal	expositions.	See,	for	example,	Anonymus,	De	baptismo	-	

ed.	S.	Keefe,	ibid.,	Text	49:	“Interrogatio.	Dic	mihi,	pro	quid	baptizas?	Responsio.	Pro	omnia	

peccata	quae	committuntur	in	mundum,	quae	[tamquam]	ex	Adam	originaliter	traximus	quam	et	

ante	baptismum	nos	ipsi	commisimus.”	

	 3)	In	response	to	the	question,	“How	do	you	believe	the	resurrection	of	the	flesh	in	which	

you	are	now	in?”	(again,	the	answer	seems	embedded	in	the	question,	because	elsewhere	the	

answer	is:	in	the	flesh	in	which	I	am	now	in),	Text	13	says,	“I	believe	that	I	will	rise	again	in	the	

same	condition	(statu)	and	in	the	same	sex.”	“Statu”	could	be	translated	as	status,	position,	

circumstances,	and	refer	either	to	one’s	social	standing	or	physical	appearance,	or	political	or	

geographic	situation.	But	however	one	translates	it,	it	goes	against	the	teaching	that	our	bodies	

are	going	to	be	in	an	altered	condition	when	they	resurrect.	For	example,	Text	6	says	that	we	will	

all	have	30-year-old	bodies,	and	see	my	commentary	on	this	under	Text	6,	citing	many	sources	that	

speak	of	our	having	30-year-old	bodies.	St.	Paul’s	first	letter	to	the	Corinthians	is	the	ultimate	

source	that	we	will	have	altered	bodies:	“But	someone	will	ask,	‘How	are	the	dead	raised?	With	

what	kind	of	body	do	they	come?’	You	foolish	man!	What	you	sow	does	not	come	to	life	unless	it	

dies.	And	what	you	sow	is	not	the	body	which	is	to	be,	but	a	bare	kernel,	perhaps	of	wheat	or	

some	other	grain.	But	God	gives	it	a	body	he	has	chosen...So	it	is	with	the	resurrection	of	the	dead.	

What	is	sown	is	perishable,	what	is	raised	is	imperishable.	It	is	sown	in	dishonor,	it	is	raised	in	

glory.	It	is	sown	in	weakness,	it	is	raised	in	power.	It	is	sown	a	physical	body,	it	is	raised	a	spiritual	

body…	We	shall	not	all	sleep,	but	we	shall	all	be	changed,	in	a	moment,	in	the	twinkling	of	an	
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eye…and	the	dead	will	be	raised	imperishable,	and	we	shall	be	changed…(1	Cor.	15,	35–38,	42–44,	

51–52).	

	 One	might	explain	Text	13’s	“in	eodem	statu”	as	an	error	of	omission,	that	should	read	“in	

eodem	statu	sicut	Iesu”	or	something	like	that.	“In	eodem	statu”	is	certainly	confusing,	by	itself,	

because	one	asks,	in	the	same	condition	(or	size,	or	attitude)	as	when?	Your	“status”	changes	

throughout	your	life,	unlike	your	gender.	

 4)	Text	13	asks,	“Do	you	confess	the	essence	of	the	divinity	of	God	and	his	invisibility	and	

immeasurability?”	Is	this	a	reference	to	some	heresy	that	thought	one	could	actually	see,	with	

human	eyes,	the	divine	essence	of	God	(which	would	circumscribe	God,	or	make	God	measurable	

to	the	size	of	our	brain,	our	imagination)?				The	answer	does	not	seem	to	exactly	fit	the	question:	

“I	confess	that	almighty	God,	Father	and	Son	and	Holy	Spirit,	is	one	and	three,	that	is,	one	in	

nature	but	three	in	persons.”		Gennadius,	Liber	de	ecclesiasticis	dogmatibus,	c.	4,	says	that	in	the	

Trinity	“there	is	nothing	visible	to	creatures,	as	Fortunatus	believes”	(nihil	creaturis	uisibile,	ut	

Fortunatus),	and	in	c.	11:	“Nothing	must	be	believed	to	be	incorporeal	and	invisible	by	nature,	

except	God,	that	is,	the	Father	and	the	Son	and	the	Holy	Spirit;	who	is	believed	to	be	incorporeal	

because	he	is	everywhere	and	fills	and	confines	all	things.	Therefore	he	is	invisible	to	all	creatures,	

because	he	is	incorporeal”	(Nihil	incorporeum	et	inuisibile	natura	credendum	nisi	solum	deum,	id	

est	patrem	et	filium	et	spiritum	sanctum;	qui	ideo	incorporeus	creditor	quia	ubique	est	et	omnia	

inplet	adque	constringit,	ideo	inuisibilis	omnibus	creaturis	quia	incorporeus	est).	Text	13’s	choice	

of	the	word	“immeasurability”	(immensitatem)	is	perhaps	due	to	the	Athanasian	Creed,	

“immensus	pater,	immensus	filius,	immensus	spiritus	sanctus,”	but	the	Athanasian	Creed	nowhere	

contains	the	word	“invisible,”	so	I	think	our	composer	is	drawing	from	elsewhere	when	he	couples	
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“invisible”	with	“immeasurable.”	The	“Fortunatus”	Gennadius	refers	to	seems	less	likely	to	be	the	

heretic	Fortunatus,	an	Elder	of	the	Manicheans,	with	whom	Augustine	disputes	in	Acts	or	

Disputation	Against	Fortunatus,	and	which	is	concerned	with	Manichaeism,	but	rather	the	

“Fortunatianus”	of	Augustine’s	Epistle	148.	

	 	 	 	

	 Augustine’s	letter	makes	it	clear	that	the	issue	of	God’s	invisibility	to	humans	has	to	do	

with	the	resurrection	of	the	flesh	and	how	our	bodies	will	be	changed.	The	Carolingians	were	

certainly	most	interested	in	the	doctrine	of	the	resurrection	of	the	flesh—it	seems	to	be	the	

number	2	concern	after	the	doctrine	of	the	Trinity;	but	it	seems	they	differed	on	what	the	

condition	of	our	resurrected	bodies	will	be.	Text	13	says	“in	eodem	statu	et	in	eodem	sexu.”	

Then,	when	the	bishop	asks	about	God’s	invisibility	in	his	essence,	the	response	does	not	fit	the	

question.	We	would	expect	the	answer	to	be:	“I	confess	that	God	in	his	essence	is	invisible	to	

our	eyes	of	this	mortal	flesh,”	but	if	we	resurrect	unchanged	(“in	eodem	statu”)	it	would	mean	

we	never	see	God	in	all	eternity	(which	contradicts	Scripture	that	we	will	one	day	see	him	face	

to	face).	When	Augustine	says,	“to	prevent	men	from	believing	that	God	Himself	is	corporeal	

and	visible,	as	occupying	a	place	determined	by	size	and	by	distance	from	us	(for	the	eye	of	this	

body	can	see	nothing	except	under	these	conditions),	and	to	prevent	men	from	understanding	

the	expression	"face	to	face	"	as	if	God	were	limited	within	the	members	of	a	body,”	he	explains	

the	connection	in	Text	13	between	“invisibility”	and	“immeasurability.”	But	the	most	important	

point	of	the	letter	is	that	Augustine	comes	out	undecided:	even	Augustine	is	uncertain	about	

how	much	change	the	resurrected	body	will	undergo.	One	wonders	if	there	is	any	consensus	

among	the	Carolingians.	My	other	texts	that	talk	about	resurrected	bodies	are	as	follows:	
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Text	6:	changed	to	30-year-old	

	

Text	12:	“By	hope	we	see	God	in	heaven,	and	what	carnal	sight	excludes,	the	mind	through	faith	

discerns.”	

	

Text	37:	I	believe	THE	RESURRECTION	OF	THE	FLESH.6	I	believe	that	we	will	be	resurrected	in	the	

thirtieth	year	of	our	age7	in	that	same	flesh	in	which	we	live	and	move	and	have	our	being	(Acts	

17,	28).	In	it	we	will	be	resurrected	on	the	day	of	judgment,	as	Job	witnessed,	who	said:	I	

believe	that	my	redeemer	lives,	and	on	the	last	day	I	will	be	resurrected	from	the	earth,	I	myself	

and	no	other	(Job	19,	25–27).	

	

																																																								
6	Symb.	Ap.	
7	From	“I	believe	that	in”:	cfr	Pont.	Rom.-Germ.	2,	CXI,	26	(p.	175,	32-p.	176,	2)	
	


