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<Text	12>	
	

<Exhortation	on	the	Faith	of	the	Christian	Religion>	
	

(Cat,	78a)	
	

	
	 The	Lord	of	hosts	says	(e.g.,	I	Sam.	15,	2):	The	first	duty	of	the	Christian	religion	is	to	

believe	that	there	is	one	God,	Father,	Son,	and	Holy	Spirit,	of	one	deity,	majesty,	and	substance.	

But	the	next	is	that	we	believe	that	our	Lord	Jesus	Christ,	the	Son	of	God,	born	from	the	virgin	

Mary	and	crucified	for	the	salvation	of	the	human	race,	rose	again	and	ascended	to	heaven.	

											Then,	that	with	diligent	guard	we	observe	those	precepts	by	which	our	lives	are	directed.	We	

read:	Do	not	kill.	Do	not	commit	adultery.	Do	not	bear	false	witness.	Do	not	covet	(Ex.	20,	13-17;	Dt.	

5,	17-21).	And,	Whatever	you	do	not	wish	to	be	done	to	you,	do	not	do	to	others	(cfr	Mt.	7,	12;	Lk.	

6,	31).1	

	 The	first	allegiances	of	devotion	are	to	believe	God	exists	and	to	preach	Christ	as	Lord,	in	

whom	the	fullness	of	the	entire	divinity	(cfr	Col.	2,	9)	is	shown,	whom	the	voice	of	God,	the	Father	

of	Christ,	sent	from	heaven,	in	an	imperial	way	wished	to	be	heard	by	all:	This	is	my	beloved	Son,	in	

whom	I	am	well	pleased.	Hear	him	(Mt.	17,	5;	2	Pt.	1,	17).	The	voice	which	ordered	to	hear	him,	

also	 ordered	 to	 believe	him.	He	 is	made	 known	as	 constituted	over	 all	 things,	whom	all	 things	

serve.	 In	 this	 sacrament	 of	 faith	 this	 holy,	 almighty	God	wished	 to	 be,	 that	when	 the	 name	of	

Father	 was	 announced,	 also	 they	 would	 profess	 with	 pious	 voices	 this	 Son	 from	 the	 paternal	

omnipotence.	The	Lord	Jesus	Christ	himself	says	 in	the	Gospel:	 I	and	the	Father	are	one	(Jn.	10,	

30);	Who	sees	me	also	sees	my	Father	(Jn.	14,	9).	Inseparable	grace	shows	the	agreement	of	piety	

																																																								
1	Text	12	varies	significantly	from	Mt.	and	Lk.	 
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when	 the	 Son	 preaches	 the	 glory	 of	 his	 honor	 in	 the	 paternal	 power.	 These	 things	we	 believe	

about	God	the	Father;	these	things	we	confess	about	the	Son.	

	 This	is	the	true	faith,	this	is	perfect	belief,	that	we	believe	Christ	the	Lord	has	come	in	the	

glory	of	God	the	Father.	Which	Lord,	by	the	will	of	the	highest	power,	by	the	word	of	her	mouth	

and	her	heart,	a	child	(partus)	who	spared	the	integrity	of	the	virginal	womb,	in	the	sight	of	the	

vast	contemplation	of	the	heavens,	became	the	Son	of	man.	Hung	on	the	wood	of	the	cross,	after	

the	 third	day	 the	paternal	power	 raised	him,	who,	after	 the	glory	of	his	 resurrection,	appeared	

several	 times	 to	 the	 apostles,	 frequently	 showed	 them	 the	 wounds	 of	 his	 body	 that	 he	 had	

received,	and,	lest	he	might	be	thought	by	the	infidels	to	be	a	spirit	without	a	body,	showed	the	

limbs	and	bones	of	his	resuscitated	body.	While	many	watched	he	returned,	a	victor,	to	the	Father	

in	heaven.	

	 Whence	with	a	very	worthy	rebuke	he	reproved	the	people	who	rejected	the	extraordinary	

benefits	of	his	salvation,	saying:	Unless	you	believe	that	I	am,	you	will	die	in	your	sin	$1Jn.	8,	24$2.	

An	unfaithful	people,	a	hard	people,	they	did	not	believe	the	powers	of	Christ	the	Lord,	nor	the	

voices	of	almighty	God,	but	in	the	effigy2	of	a	man	they	thought	there	was	nothing	more	than	a	

man.	 Therefore,	 they	 did	 not	 recognize	 God,	 nor	 believe	 the	 Son	 had	 come	 by	 the	 grace	 of	 a	

visitation,	by	an	association	of	humility.	He	came	among	his	own,	and	his	own	did	not	receive	him.	

But	whoever	received	him	he	gave	to	them	power	to	become	sons	of	God	(Jn.	1,	11–12).	Despised	

by	 his	 own,	 he	 found	 strangers;	 spurned	 by	 his	 own,	 he	 sought	 out	 foreigners,	 to	 whom	 he	

																																																								
2	Effigia:	this	can	mean	likeness,	image,	portrait,	statue	
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brought	the	grace	of	a	richer	faith	and	substituted	in	the	inheritance	of	his	possession.	By	hope	we	

see	God	in	heaven,	and	what	carnal	sight	excludes,	the	mind	through	faith	discerns.3			

			
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	
	

																																																								
3	For	this	entire	text,	I	have	not	found	any	sources;	nevertheless,		see	Ansegius,	
Capit.	Constitutiones	Wormatienses	an.	829.	Rescriptum	episcoporum,	1	(p.	332,	46-p.	333,	
8),	which	begins	similarly	(‘Primum	fundamentum	Christianae	religionis	est	fides		
catholica;	hoc	est	credere	in	Patrem	et	Filium	et	Spiritum	Sanctum,	unum	et	uerum	Deum,	
trinum		in	personis	et	unum	in	substantia’)	and	has	the	same	concern	to	combine	the	
teaching	of	the	faith	with	the	teaching	of	good	works	(‘Haec	fides	uera	et	fructuosa	esse		
non	potest,	nisi	bonis	operibus	exornetur,	id	est,	spe,	caritate,	humilitate,	castitate’).	
Perhaps	Ansegius	drew	on	Text	12,	and	not	the	composer	of	Text	12	on	Ansegius;	at	least,	the	one	
known	ms	of	Text	12	may	have	been	written	before	829.  
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Commentary	on	Text	12	
	

	 	
	 One	can’t	say	there	is	even	one	major	work	in	this	ms;	it	seems,	rather,	a	collection	(by	

many	hands)	of	various	excerpts	and	brief	tracts	and	sermons	that	would	be	useful	to	a	cleric	for	

teaching	or	preaching.	More	than	ever,	this	kind	of	ms.	must	reflect	the	choice	or	preference	for	

the	material	in	it,	since	there	is	no	“required”	work	being	copied,	such	as	a	canon	law	collection,	or	

a	penitential,	or	a	homiliary,	or	a	computus	(by	required	I	mean	simply	a	text	that	was	necessary	

for	the	clerical	office,	not	a	text	by	some	specific	author	that	was	officially	promulgated).	Since	

there	are	two	other	creed	commentaries	in	this	ms:	1)	f.	1r-5v	=	n.	235a	(=	Text	32			EF;	a	definition	

of	the	‘symbolum’,	which	is	compared	to	a	pact	made	in	the	custom	of	marine	merchants,	

followed	by	the	text	of	the	creed	(Apostles’-type)	with	the	names	of	the	apostles	at	the	end,	

followed	by	a	CAP-type);	2)	f.	208v-210r	=	n.	205	(=	CAESARIVS	EPISCOPVS	ARELATENSIS,	Sermo	10:	De	

symboli	fide	et	bonis	moribus	(=	PS.	AVGUSTINVS,	Sermo	244);	EF,	including:	excerpts	from	the	

beginning	of	the	Athanasian	Creed;	a	CAP-type,	with	each	phrase	of	the	creed	beginning	“Credite”;	

and	a	moral	exhortation	(how	every	Christian	ought	to	live),	why	was	Text	12	included	(at	the	very	

end	of	the	ms)?	

	 A	copy	of	the	N.-C.	creed	that	follows	Text	32	on	f.	6r	does	not	(!)	have	the	filioque.	The	

pertinent	line	of	the	creed	in	this	ms	reads:	“et	in	spiritum	sanctum	deum	et	uiuificatorum	(sic)	ex	

patre	procedentem	cum	patre	et	filio	adorandum	et	glorificandum…”	(cfr	the	textus	receptus	form	

of	the	N.-C.	creed:	“Et	in	spiritum	sanctum,	Dominum	et	uiuificantem,	qui	ex	Patre	[Filioque]	

procedit,	qui	cum	Patre	et	Filio	[simul	adoratur]	[coadoratur]	et	conglorificatur”).	

	 As	 for	 Text	 12,	 this	 begins	 on	 the	 third	 line	 of	 f.	 211r	 with	 the	 title	 in	 capitals:	 “DICIT	

DOMINUS	 EXERCITVVM”.	 The	 last	 words	 on	 the	 last	 line	 of	 f.	 211r	 are:	 haec	 de	 deo	 patre	
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credimus;	haec	de	filio	confitemur”	(“These	things	we	believe	about	God	the	Father;	these	things	

we	confess	about	the	Son”).	The	text	continues	at	the	top	of	f.	211v,	but	in	what	seems	to	be	a	

slightly	different	hand	(from	my	looking	at	print-outs),	and	it	could	be	that	this	was	not	originally	

or	ever	intended	to	be	part	of	the	same	text	as	on	f.	112r.	I	have	treated	it	all	as	one	text,	but	what	

is	on	f.	112v,	starting	with	“Haec	est	fides	uera”	(“This	is	true	faith”),	could	be	a	fragment	the	ms	

compiler	wished	to	add	at	the	very	end	of	the	ms.	(The	last	words	of	Text	12	end	exactly	at	the	last	

line	of	f.	112v,	halfway	through	the	line.)		

	 This	last	part	of	Text	12	is	interesting	for	the	line	that	states:	“An	unfaithful	people,	a	hard	

people,	they	did	not	believe	the	powers	of	Christ	the	Lord,	nor	the	voices	of	almighty	God,	but	in	

the	effigy	of	 a	man	 they	 thought	 there	was	nothing	more	 than	a	man.	 Therefore,	 they	did	not	

recognize	God,	nor	believe	the	Son	had	come	by	the	grace	of	his	visitation,	by	his	association	of	

humility.	The	use	of	 the	word	“effigy”	 is	 striking.	The	composer	 sounds	almost	monophysite	by	

calling	 Jesus’	 manhood	 just	 an	 image	 or	 a	 likeness	 or	 a	 portrait	 of	 a	 man.	 The	 word	 “effigy”	

appears	 in	Scripture	1)	 in	Wisdom	of	Solomon	=	Wis.	15,	4-5:	“For	neither	has	the	evil	 intent	of	

human	art	misled	us,	nor	the	fruitless	toil	of	painters,	a	figure	(effigies)	stained	with	various	colors,	

whose	appearance	arouses	yearning	in	fools,	so	that	they	desire	the	lifeless	form	(effigiem)	of	a	

dead	image	(mortuae	imaginis);	and	2)	Mark	16,	12:	“After	this	he	appeared	to	them	in	another	

form	(effigie)	to	two	of	them,	as	they	were	walking	into	the	country.”	Does	Theodulf	use	the	word	

in	 the	Opus	Caroli?	Yes!	This	word	 (in	Latin	 it	has	 two	 forms:	effigia	–ae,	effigies	–ei,	 f.)	 is	used	

everywhere	in	the	image	controversy	(in	Pope	Hadrian’s	letter	56	to	Constantine	and	Irene;	in	the	

Opus	 Caroli;	 in	 Pope	Hadrian’s	 letter	 to	 Charlemagne;	 later	 Agobard	 of	 Lyon	 quotes	 the	 above	

quote	from	Wisdom).			
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To	take	the	example	of	the	title	of	Book	1,	c.	18	of	the	Opus	Caroli:	“That	vain	is	the	hope	

of	those	who	put	their	salvation	in	images,	saying:	Just	as	the	Israelite	people	were	saved	by	

looking	at	the	bronze	serpent,	so	we	will	be	save	by	looking	at	the	effigies	of	the	saints,”	Theodulf	

is	equating	effigy	with	icon	or	image.	An	icon	or	image	is	capable	of	representing	the	person	

depicted,	and	calling	them	to	mind,	but	the	icon	itself	is	not	the	person	depicted.	Theodulf	says	in	

Book	2,	c.	9:	“Therefore,	we	do	not	in	any	way	abdicate	effigies	on	account	of	the	memory	of	

deeds	done	and	the	beauty	they	give	to	basilicas,	since	through	Moses	and	Solomon,	although	in	

typical	figures	we	know	these	things	were	made,	but	we	restrain	(cohibemus)	their	most	insolent	

or	rather	superstitious	adoration.”	(For	Latin	see	p.	254	of	A.	Freeman’s	edition.)	  

	 What	is	quite	amazing	is	that	Sap.	15,	4–5	appears	nowhere	in	the	Opus	Caroli.	You	would	

think	the	iconoclasts	would	have	made	much	use	of	it	and	that	Theodulf	would	have	made	some	

reference	to	it,	because	it	is	so	clear	and	strong	a	statement	against	painted	images.	And	it	is	not	

as	if	Theodulf	did	not	know	the	passage;	at	least,	he	does	quote	Wis.	15,	16.	I	found	only	5	times	

Sap.	15,	4–5	is	quoted	in	PL	ROM,	and	just	two	are	Carolingian:	one	is	Agobard	of	Lyons	in	his	work	

against	images;	the	other	is	Rabanus	Maurus	in	his	commentary	on	the	Book	of	Wisdom.	So,	the	

passage	does	not	seem	to	have	come	up	in	any	treatises,	letters,	or	conciliar	acts	associated	with	

the	icon	controversy,	except	for	Agobard?	

	
	 If	our	Text	12	was	composed	at	the	very	end	of	the	8th	century,	the	composer,	one	would	

think,	would	have	had	to	have	been	sensitive	to	the	word	“effigy”	in	connection	with	the	icon	

controversy	(or	did	this	not	involve	as	many	people	as	one	might	think?	The	Zurich	ms	may	have	

come	from	St.	Gall;	could	a	student	there	have	been	oblivious	to	the	whole	controversy?)	But	the	
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use	of	“effigy”	as	I	said,	has	an	almost	monophysite	sense	in	Text	12:	effigy	is	used	as	Jesus’s	outer	

form	or	appearance	as	opposed	to	his	real	divine	self	which	the	“unfaithful	people,	hard	people”	

failed	to	recognize.	Maybe	the	composer	just	used	effigy	in	the	sense	of	Mark	16,	12:	“After	this	he	

appeared	to	them	in	another	form	(effigie)	to	two	of	them,”		but	one	wonders	if	the	composer’s	

thoughts	were	concerned	with	refuting	any	idea	of	Nestorianism	to	the	point	that	he	sounds	

somewhat	Monophysite.	In	other	words,	Spanish	Adoptionism	had	resurrected	the	idea	that	you	

can	separate	Christ	in	his	humanity	and	Christ	in	his	divinity,	and	that	Christ	can	be	called	and	is	

adopted	in	as	far	as	he	is	human,	like	all	humans	who	can	only	be	adopted,	not	natural,	children	of	

God.	But	if	you	reject	this,	as	the	Franks	did,	and	insist	that	because	Christ	has	only	one	person,	

and	adoption	pertains	to	person,	not	nature,	he	cannot	be	both	the	adopted	and	the	natural	Son	

of	God,	you	practically	create	the	“real”	Jesus	as	the	divine	Jesus.	I	wonder	if	our	composer	was	

recalling	Gennadius’	Liber	de	ecclesiasticis	dogmatibus,	c.	4,	where	Gennadius	is	listing	what	one	

should	not	believe	can	be	found	in	the	Trinity.	Among	others	things	he	says,	“nihil	corporaliter	

effigiatum,	ut	Anthropomortus”	(Turner’s	edition,	p.	90).	

	 We	have	not	met	yet	(in	Texts	1–11)	any	discernable	anti-Jew	rhetoric,	but	here	in	Text	12	

the	entire	last	paragraph,	from	“Whence	with	a	very	worthy	rebuke”	could	be	seen	that	way.	This	

would	put	the	reference	to	“effigy”	in	the	context	of	the	failure	of	the	Jews	to	recognize	the	Lord	

when	he	came.	They	took	him	only	as	they	saw	him	at	face	value,	his	effigy.	I	think	I	read	that	

Spanish	Adoptionism	got	associated	with	Judaism,	because	of	the	“mere	man”	danger.	(Check	

Cavadini.)	Rabe	in	her	book	on	Faith,	Art,	and	Politics	at	St.-Riquier,	insists	that	all	these	theological	

controversies	(icons,	filioque,	Adoptionism)	were	connected	in	the	Carolingians’	mind	(p.	48–50),	

but	she	says	nothing	about	Judaism.	
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	 The	last	sentence	of	Text	12	finds	echoes	in	the	Opus	Caroli	(“oculus	mentis”	“internus	

oculus”,	etc.),	but	not	the	exact	phrase	“aspectus	carnalis.”	I	found	“carnali	aspectus”	4	times	in	

PL-Rom	(Augustine,	Rabanus	Maurus,	PAschasius	RAdbertus).	The	Opus	Caroli	doesn’t	even	list	

“aspectus”	in	its	word	index.	The	verb	cerno	is	not	in	the	NT	in	the	Vulgate.	

	 Probably	the	most	noteworthy	thing	about	Text	12	is	how	little	attention	is	paid	to	the	

Trinity	compared	to	our	other	Texts.	The	Holy	Spirit	is	mentioned	only	once,	as	a	person	of	the	

Trinity,	and	there	is	no	mention	of	the	filioque.	Indeed,	except	for	the	opening	line,	the	Text	is	

focused	almost	entirely	on	the	person	of	Christ	and	his	divinity.	

	

	

	

Text	12	is	known	in	one	ms,	Zürich,		ZB,	C.	64	(286),	s.	VIII/IX,	probably	St.	Gall	(Mohlberg,	Katalog,	
p.	35,	38).	
211	f.;	265	x	173	mm.;	26	lines;	many	hands.		
	
Clerical	study	book	for	doctrinal	and	moral	instruction.	
f.	1r-5v	=	n.	235a	(=	Text	32			EF;	a	definition	of	the	`symbolum’,	which	is	compared	to	a	pact	made	
in	the	custom	of	marine	merchants,	followed	by	the	text	of	the	creed	(Apostles'-type)	with	the	
names	of	the	apostles	at	the	end,	followed	by	a	CAP-type);	
f.	6r	=	Nicene-Constantinopolitan	Creed;	
f.	6r-7v	=	exposition	on	the	Lord's	Prayer	found	in	the	Missale	Gallicanum	in	the	aurium	apertio	of	
the	elect,	"Dominus	et	saluator	noster	discipulis	suis	petentibus"	(PL,	72,	353B-354C);	
f.	7v	=	dicta	of	Isidore,	"Verba	isydori:	orationibus	mundamur	–	cum	domino	loquimur";	
f.	8r	=	Augustine,	Sermo	177	(on	the	ascension	of	the	Lord),										incompl.;	
f.	8r-19r	=	inc.:	"Excarpsum	de	diuersis	auctoribus.	gratias										agimus,	domine	–	(expl.:)	neque	
maledicentes	regnum	dei												possidebunt";	
f.	19r-27v	=	excerpts	from	sermons	(some	by	Caesarius	of	Arles)	on	avarice,	temptation,	penance,	
purgatory,	the	last	judgment;	
f.	28r-39v	=	various	excerpts:	"In	dialigorum	(sic)";	"De													uestibus	preciosis";	"Sanctus	
gregorius	super	euangelium											exposuit";	"Sancti	augustini	ad	populum:	adest	nobis															
splendidus	dies";	"Excarpsum	de	ep.	sancti	cy<p>riani	de	tempore	quod	absit	mortalitas";	
f.	39v-41v	=	inc.:	"Regula	euangeliorum	quattuor.	matthaeus	regulam	iustitiae	–	(expl.:)	gentes	
perixisse";	
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f.	41v-45v	=	six	homily	fragments;	
f.	45v-47r	=	various	excerpts:	"Inter	creatione<m>	mundi";	"Item	dixit:	in	principio	creauit	deus";	
"In	sinodo	niceno	scriptum	est:	malum	uel	malitia";	"Duo	sunt	differentiae	uel	ordines	hominum";	
"Sancti	augustinus	dixit:	qui	ergo	in	hac	uita	peregrinamur";	
f.	47r-167r	=	excerpts	on	various	subjects:	forgiving	sins,												renouncing	riches,	the	servitude	of	
Christ,	penance,	the	seven	clerical	grades,	wisdom,	assiduity	in	reading,	false	prophets,	pride	and	
humility,	avarice	and	cupidity,	patience	and	peace,	tribulation	and	persecution,	the	New	and	Old	
Testament;	the	yoke	of	Christ,	honoring	priests,	the	eight	principal	vices	(f.	121v-134r),	etc.,	(f.	
149v-150r:)	the	eight	damnations	of	death,	the	twelve	grades	of	humility,	etc.,	from	Scripture,	
Jerome,	Ephraem,	Pope	Gregory	I,	Augustine,	and	others;			
f.	167r-179r	=	excerpts	from	Gregory's	Pastoral	Rule	and	Dialogues;	
f.	179r-193r	=	excerpts	from	a	Gospel	commentary	by	Ps.-Jerome;	
f.	193r-202v	=	sermons	of	Caesarius	of	Arles;	
f.	202v-208r	=	excerpts	from	the	Verba	seniorum;		
f.	208r-v	=	excerpt	from	Augustine,	inc.:	"Facilius	est	camellum	–	(expl.:)	peruenire	non	poterit";	
f.	208v-210r	=	n.	205	(=	CAESARIVS	EPISCOPVS	ARELATENSIS,	Sermo	10:	De	symboli	fide	et	bonis	moribus	
(=	PS.	AVGUSTINVS,	Sermo	244);	EF,	including:	excerpts	from	the	beginning	of	the	Athanasian	Creed;	
a	CAP-type,	with	each	phrase	of	the	creed	beginning	"Credite";	and	a	moral	exhortation	(how	
every	Christian	ought	to	live);		
f.	210r-211r	=	excerpt	from	Augustine	on	the	value																				of	singing	the	Psalms;		
f.	211r-v	=	n.	78a.	


